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ְוֶאת-ַהִּמְׁשָּכן ַּתֲעֶׂשה, 
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Integrity 
On politicians, pretenders and hypocrites

Rabbi Doron Perez
Executive Chairman, World Mizrachi

TORAT MIZRACHI
EXECUTIVE CHAIRMAN

In one of his many ingenious quotes, 
Winston Churchill once said:  “Democ-
racy is the worst form of government 
except for all those others that have 

been tried…”

Democracy’s greatest strength is also its 
greatest weakness. Its salient strength is, 
of course, that it places political power in 
the hands of the people - by the people and 
for the people. One of its great weaknesses 
is that it nurtures politicians who often 
blatantly lie to be elected. Democratic 
politicians are dependent on the will of 
the people. Since people are very different, 
politicians often tell people exactly what 
they want to hear, not necessarily what 
the politician believes. Each population 
group is given campaign promises which 
often are contradictory and cannot be ful-
filled - dishonest and deceitful. Ironically, 
dictators often speak the truth since they 
are not dependent on the people. In survey 
after survey democratic politicians are 
sadly seen as amongst the most untrust-
worthy and unreliable people in Western 
society.    

Indeed, many years ago an Israeli Prime 
Minister was questioned about how he did 
the opposite of what he said he would do 
during his election campaign. He retorted 
“I said that I would do it but I didn’t prom-
ise that I would.” Another was questioned 
as to how he could do the opposite of what 
he had promised, he said “I promised but 
I didn’t say that I would fulfill what I 
promised.”  Disingenuous and deceptive 
and then engaging in verbal and mental 
gymnastics to reconcile the irreconcilable. 

 As great a system as democracy is, it has 
serious shortcomings.In leadership and 
in life, we have to be very careful not to 
compromise the core values of honesty 

and integrity. We have to mean what we 
say and say what we mean. How we por-
tray ourselves must reflect who we are. 
So much so, that the quality of integrity 
is essential to what Judaism is all about. 

Nowhere is this clearer than in a critical 
comment of our Sages at the beginning 
of this week’s Parasha, Teruma, regard-
ing the very nature of the construction 
of the ארון הקודש, the holy ark. The ark is 
undoubtedly the most important of all 
the vessels of the Mishkan, the Taberna-
cle. It is the only one placed inside the 
Holy of Holies and housed some of the 
most important artifacts and symbols of 
Jewish life - the stone tables of 10 com-
mandments and the first Sefer Torah that 
Moshe wrote. There is an unusual anom-
aly in that the Aron is the only vessel that 
is not only covered in gold on the outside 
but the inside as well. This seems to be a 
waste of public spending and redundant. 
Gold on the outside makes perfect sense 
- it is consistent with the many other 
golden vessels adding glory and grandeur 
to the Tabernacle for all to see. What is the 
need, though, to have a golden cover on 
the inside where no one can see?

The great sage of the Talmud, Rava, 
offers the following remarkable insight 
 - כל תלמיד חכם שאין תוכו כברו אינו תלמיד חכם
“Any Torah scholar1 whose outside doesn’t 
match their inside is not a Torah scholar.”

What a powerful lesson in life and lead-
ership. The Aron that encapsulates the 
Torah and the Ten Commandments repre-
sent the very values of the Torah itself. It is 
not enough to be learned and knowledge-
able without matching personal qualities 
of humility, decency and kindness. Being 
intellectually gold and glitzy on the out-
side without the internal moral fiber to 
match the inside, disqualifies one from 
being a Talmid Chacham. Learned and 
clever- yes. A representative of Torah life 
and living - no. We must walk the talk - 
who we are on the outside must reflect 

who we are on the inside. How we present 
ourselves must correlate to who we truly 
are. This is true concerning the correla-
tion between external actions and inter-
nal personal qualities and between what 
we say and what we mean. The words of 
our mouths must match the intention of 
our hearts. The Sages go so far as to say 
that one of the people who G-d hates is 
the two-faced person whose words do not 
correspond to their true intentions2. G-d 
abhors hypocrites and pretenders. 

The Torah calls upon us to be people of 
integrity where what you see is what you 
get and what you hear is what is truly 
intended. 

In Mathematics there is a concept known 
as an integer. An integer is a whole number 
that cannot be divided into fractions. It 
is whole and complete and cannot be 
divided in itself. So too in personal ethics 
- a person of integrity is a person who 
cannot be divided against him or herself. 
There is absolute coherence between how 
we act and who we are, between what we 
say and what we believe. Interestingly, the 
English word ‘hypocrite’ comes from the 
Greek word ‘hupokrites’ which means an 
actor. The reason is that actors used to act 
while wearing masks. We dare not act as 
hypocrites in real life, masking our true 
intentions with deceitful wording and 
whose external actions are incongruous 
with internal character.   

May each and every one of us in our per-
sonal lives heed the lesson of the gold-cov-
ered Aron Kodesh both inside and out. 
Even when we’re challenged to tell people 
what they want to hear and manipulate 
the truth, may we strive to be people of 
integrity. To say what we genuinely mean 
and act and be who we truly are

1.  Massechet Yoma 72b. 

2.  Masechet Pesachim 113b.
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הּוא )בן עזאי( ָהָיה אֹוֵמר, ַאל ְּתִהי ָבז ְלָכל ָאָדם, ְוַאל ְּתִהי ַמְפִליג ְלָכל ָּדָבר, 
ֶׁשֵאין ְלָך ָאָדם ֶׁשֵאין לֹו ָׁשָעה ְוֵאין ְלָך ָדָבר ֶׁשֵאין לֹו ָמקֹום

)אבות ד:ג(

Everything In Its Time Chazal understood 
Hashem having created the world as meaning 
that everything in existence has significance. 
The Mishnah in Pirkei Avot states, “Do not be 

scornful of any person and do not be disdainful of any 
thing, for each person has his hour and each thing 
has its place.” Or, as the colloquial saying goes, “Every 
dog has its day.”
This idea is rooted in Kohelet, which explains the assertion 
that “everything has its time” by adding that “Hashem 
made everything beautiful in its proper time.”There are two 
implications to this idea, both specified by the Mishnah.

Appreciating People

The first implication is how we are meant to relate to other 
people. Mesechet Avot speaks both about the problem of sinat 
habriyot (hating other people) and the importance of ahavat 
habriyot (loving other people). The Ba’al HaTanya explains 
that these mishnayot use specifically the term ‘briyot’ to 
describe people in order to emphasize the need to love even 
those who have nothing going for them beyond the fact that 
Hashem created them.

Mesechet Avot further emphasizes the importance of ahavat 
habriyot by twice juxtaposing it to ahavat Hashem. The 
Maharal explains that one who truly loves Hashem loves 
everything He creates. This ahavat Hashem basis for loving 
others can be inferred from the addition of “I am Hashem” to 
the pasuk that commands us to love others like ourselves — 
“Love your fellow as yourself; I am Hashem.” In other words, 
Hashem explains that we should love others because He is the 
one who created them.

Further reinforcement of this point comes from the Gemara 
that tells a story about Rav Elazar b’Rebi Shimon. A person 
who Rav Elazar told was ‘ugly-looking’ responded to Rav 
Elazar by encouraging him to share this observation with 
the one who created him — Hashem. At that point, Reb 
Elazar b’Rebi Shimon realized his mistake and begged for 
forgiveness. 

Rav Kook summarized this first implication by teaching 
that “the love that naturally resides in the souls of tzaddikim 
includes all creations. It excludes no thing or nation — not 
even Amalek!”

Beyond People 

The Mishnah also mentions a second implication. We are meant 
to appreciate not only people, but every creation. The Medrash 
famously tells us that Hashem created everything for a purpose. 
He even uses frogs and other animals as his emissaries. Another 
Medrash describes how David HaMelech doubted the value 
of spiders and spiderwebs until he needed their help to hide 
him from Shaul.

Rebbe Shalom Dov Ber of Lubavtich extended this to every 
leaf of every tree.  He was once on a leisurely walk through the 
forest with his young son Yosef Yitzchok (the Freidiker Rebbe) 
who absentmindedly plucked a leaf off a tree.  Surprised, 
the father turned to his son and admonished him for his 
seemingly harmless action: “The leaf you tore from its branch 
was created by the Ribbono Shel Olam for a specific purpose! 
It’s alive, its physical structure is akin to a body, it’s imbued 
with a Divine life-force, it’s guided by hashgacha pratit (Divine 
Providence). Every blade of grass, every leaf on every tree is 
invested with G-d’s own vitality, created intentionally, each 
with a Divine spark, part of a ‘soul’ that has descended to 
earth to find its correction and fulfillment. How can you be so 
callous towards a creation of G-d?”

The Rishonim extended this idea to include even natural 
phenomena. The Ramban, for example, proves the holiness 
of the physical relationship between man and woman from 
the fact that Hashem created it. Rav Kook expanded this 
idea beautifully: “Anyone who thinks in a pure, godly way 
cannot hate or denigrate any creation or potential found in 
our world.” He explains further that hatred and denigration 
are rooted in our choice to focus on what is lacking instead 
of identifying and appreciating the pure potential G-d imbues 
within His creations.

In a second piece, Rav Kook applies the same concept to 
every thought of every human being. He explains that “all 
thoughts are logical and worthwhile. Even those that seem 
illogical are rooted principles of logic and value. All people 
are ‘treasure-houses’ of higher meaning whose thoughts need 
to be ‘filtered’ in order to expose their true deeper meaning. 
The greater we are as people, the more thoughts we succeed 
at identifying as valuable. When we do so, we elevate these 
thoughts and become elevated through them.”

Appreciating It All

The upshot of these Avot  mishnayot is that everything 
Hashem creates has value and holiness and needs to 
be appreciated. We often take our world for 
granted and see its contents as mundane and 
insignificant. Mesechet Avot reminds us that 
they are all created by Hashem and should be 
appreciated as such. By doing so, we deepen 
our understanding and appreciation of the 
world, of ourselves, and of Hashem Himself.
Though all creations are significant, Human beings- 
particularly their thoughts and mission- are 
of greater value and importance. We will see 
how Mesechet Avot relates to and deepens our 
appreciation of this iy”H next week.  

 Transcribed by Yedidyah Rosenswasser.

1.  Avot 4:3.

2.   Kohelet 3:1.

3.   Kohelet 3:11.

4.   Avot 2:11.

5.   Avot 1:12.

6.   Sefer Hatanya, 1:32.

7.   Avot 6:1, 6:6.
8.   Sefer Netivot Haolam, Netiv Ahavas Reia 1:1.
9.   The Rambam (Yesodei HaTorah 2:2) links the 

two in the opposite direction as well. The way 
we come to ahavat Hashem is by appreciating 
His creations.  

10.   Vayikra 19:18.

11. Midrash Tanchuma, Re’eh Perek 14. The Mid-
rash reads the hey in “honecha” as a chet to 
get “shechinenechah.”

12.   Taanit 20a.

13.   Middot HaRe’iyah Ahava 6.

14.   Medrash Rabbah, Bamidbar parsha 18, piska 
22.  

15.   Otzer Medrashim, Aleph-Bet of Ben Sira 
page 47.

16.   Quoted by Rav Judah Mischel (The Tree of 
Life, Hamizrachi Tu B’shvat 5781)

17. Orot Hakodesh 3:pg. 327.

TORAT MIZRACHI
EDUCATIONAL DIRECTORS

Creation Appreciation
Rabbi Reuven Taragin
Educational Director, World Mizrachi

Scan here to join 
Rabbi Taragin’s 

daily Divrei Torah 
WhatsApp group

PIRKEI AVOT
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Mishkan & Mikdash

Rabbanit Shani Taragin
Educational Director, World Mizrachi

This weeks’s hafatarah reading 
(Melachim I, 5:26-6:13) of the con-
struction of the Beit HaMikdash 
parallels the story of the construc-

tion of the Mishkan in Parashat Terumah. 
The closer we read and appreciate the 
similarities, the more we note striking 
differences, serving as parshanut on the 
parasha. 

Mishkan and Mikdash:
Similarities & Differences

The first connection is evident through the 
names of the respective constructs. This 
week’s parasha begins with the command-
ment, “And they shall make me a Mikdash 
(temple)...”  (Shemot 25:8) followed by 
“Exactly as I show you—the pattern of the 
Mishkan (tabernacle) and the pattern of all 
its furnishings—so shall you make it.” (ibid. 
v.9) Chaza”l teach us that “The Mishkan is 
(sometimes) called “Mikdash” and the Mik-
dash is sometimes called “Mishkan.”  (Eruvin 
2a, Shevuot 16b) The Rambam explicates 
that the biblical source for building the Beit 
HaMikdash in Yerushalayim is found in this 
week’s parasha with the construction of 
the Mishkan by Moshe Rabbenu. (Rambam, 
Hilchot Beit HaBechira).

Though the building of the Beit HaMikdash 
by Shlomo haMelech was founded in the 
commandment to build a Mishkan, there are 
clear differences between them. The Mishkan 
was a relatively small and intimate structure 
(also called “Ohel Moed” – a Tent of meeting) 
with modest dimensions and constructed 
as a temporary dwelling to be assembled 
and disassembled. It was intended for the 
accessibility of Am Yisrael – for individ-
uals (Vayikra 1:2) and national sacrifice 
and worship. The Mikdash, on the other 
hand, was a majestic, royal Temple with 
significantly larger dimensions, intended 
for permanence and worship both for Am 
Yisrael and nations abroad. Perhaps this 
difference is most manifest through the 
respective sources of light. In the Mish-
kan, the menorah provided illumination, 
whereas in the Mikdash, light emanated 

from both inside and out, provided by the 
transparent sealed windows (v.14). 

Trees and Stones
The materials mentioned in the haftarah 
resemble those used in the construction of 
the Mishkan. Interestingly, the haftarah does 
not focus on the vessels built by Shlomo mod-
eled after those found in Parashat Terumah 
for the construction of the Mishkan (though 
they will be mentioned in the ensuing chap-
ters of Melachim I, 6-7). Instead, the primary 
building material of the Mikdash (mentioned 
five times in the haftarah) is stone as opposed 
to the wood (mentioned eight times in the 
parasha) of the Mishkan. Though precious 
stones are mentioned in this week’s parasha 
(only twice) as donations for the jewels of the 
choshen and ephod, they are secured exclu-
sively for the clothing of the Kohen Godel to 
be placed over his heart. Shlomo, however, 
hews these stones as the heart of the Mik-
dash itself  - “the king commanded, and they 
transported great stones, expensive stones as 
the foundation of the House, hewn stones. 
Shlomo’s builders and Chiram’s builders and 
the masons sculpted and prepared timber 
and stone to build the House.” (Melachim 
I 5:31-32). The stones of the Mikdash didn’t 
just create greater permanence than the 
wood of the Mishkan. They transformed 
the Mikdash from a private expression of 
majesty into a colossal palace of precious 
magnitude! The wood materials reflect a 
similar difference; dominant in the con-
struction of the Mishkan, the wood was 
shittim (white acacia), whereas Shlomo 
paneled the Mikdash with beams and 
planks of cedarwood, known for its dura-
bility and expense. 

Donation Vs. Duty
The Mishkan’s construction overseen by 
Moshe and the Mikdash built by Shlomo 
both fulfilled the same mitzvah of building 
a sanctuary, but they were executed quite 
differently. Parashat Terumah opens with 
the command to accept voluntary contri-
butions for the necessary building materi-
als from the people – “...from every person 

whose heart so moves him” (25:2). King 
Shlomo, in contrast, “raised a tax from all 
of Israel” (5:27), recruiting thirty-thousand 
men and sending them off to Lebanon, ten 
thousand every month on a tri-monthly 
rotation for his Mikdash-building project. 
Though an efficient network was neces-
sary for the massive scale of construc-
tion, the royal levy mitigated the people’s 
identification with the wonderful task of 
building a “home” for Hashem. Instead of 
personalizing the project as an exalted reli-
gious opportunity, the individual worker 
resented Shlomo’s demanding labor tax; 
instead of partners in Shlomo’s project, the 
people viewed themselves as servants to 
Shlomo and his officers. Perhaps, for this 
reason, the Beit HaMikdash is referred to 
in the haftarah as “the house which King 
Shlomo built” (6:2) with all the verbs of 
construction attributed to Shlomo in the 
singular form. Throughout the parshiyot 
of the construction of the Mishkan, Moshe 
supervises, but the people are actively 
involved at every stage. 

Stages of Redemption
The haftarah reminds us that though a 
Mishkan is constructed soon after Am 
Yisrael are redeemed from Egypt, it took 
480 years to complete that redemption to 
be manifest through the building of the 
Beit HaMikdash! Redemption occurs in 
stages and though it may begin with the 
promise of “I shall dwell amongst them” 
(Shemot 25:8), i.e., each individually, we 
must not tarry in catalyzing the fulfillment 
of Hashem’s promise to Shlomo - “I shall 
dwell amongst Bnei Yisrael and I shall not 
abandon My nation Israel” (Melachim 1 
) – as a single unit. The end of the Haftarah 
reminds us that the stages of redemption 
are in our hands to propel and maintain: 
“This house which you are building, if you 
follow My statutes and perform My judg-
ments and guard all My commandments to 
follow them…[then] I shall dwell amongst 
Bnei Yisrael and I shall not abandon My 
nation Israel.” (6:12-13)

HAFTARAH - PARSHANUT ON THE PARASHA
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Halachic Q&A
Rabbi Yosef Zvi Rimon
Head, Mizrachi Rabbinic Council | Founder and Chairman, Sulamot

Question: Can I use a Kedushat Shevi’it 

carrot for a snowman? 

Answer: Letting the carrot sit and rot on 

the snowman would be indirectly causing 

loss of Shvi’it produce. While some Acha-

ronim are lenient  (Torat Ha’aretz) with 

indirect loss, we are stringent for those 

who hold that this is prohibited (Chazon 

Ish, Har Tzvi). Therefore, you can use a 

Shvi’it carrot for a snowman on condi-

tion that you take it out after a few hours 

and eat it. If you have a carrot that is not 

Shvi’it, it would be better to use that.

 

Question: A bike has been sitting next 

to our shul for over a year and has been 

put on many groups to try and find its 

owner. Are we still obligated in Hasha-

vat Aveida? 

Answer: These are the general rules 

pertaining to Hashavat Aveida: If it is an 

object which cannot be bought easily or 

it is a personal item, it is forbidden to use 

the item. If it is an object which can be 

bought easily, the finder can use the item 

after a few months of attempting to find 

the owner. Before using the object, he 

must take a picture of the object or write 

down all of the details and keep it in a 

place he will not lose. If the owner of the 

object returns, he must give it back, and 

if he has damaged the object, he must buy 

him a new one. 

Question: We hosted girls for lunch this 
past Shabbos, and they were only able 
to come at around 1 PM. We therefore 
decided to have a smaller Seuda right 
after Tefillah and then our bigger meal 
(technically Seudat Shlishit) at 1. The 
girls who came had not made Kiddush 
yet and we had no Chiuv of Kiddush 
because it was Seudat Shlishit. Who 
should make Kiddush in this case? 

Answer: It is preferable that they should 
make Kiddush. If they do not feel com-
fortable, you can make Kiddush for them 
because even though you have been Yozey, 
you can still be Motzie them, especially 
regarding Kiddush in the day. 

Question: Couscous was cooked by 
the steam of a soup that contained an 
onion that was fried in a meat pot. Can 
I eat this couscous with onion that was 
fried in a dairy pot? (Dishes are not Ben 
Yomah and there is not 60)

Answer: Because we view onions that are 
fried in a meat pot like meat, one should 
not eat the couscous that was steamed 
from meat onions with onions from a 
dairy pot. 

Question: If somebody is eating salad on 
Shabbat and they do not like the onions 
in the salad, can they remove the onions 
because it is considered “Sha’at Achi-
lah” - the time of eating? 

Answer: This is not considered Sha’at 

Achilah. Sha’at Achila is right before 

you put it into your mouth (according 

to the Biur Halacha, and in your mouth 

according to the Chazon Ish). Removing 

the onions from your salad, however, is a 

step before Sha’at Achilah and is therefore 

prohibited. At this stage, you can take the 

good from the bad or give the onions to 

somebody who likes them. 

Question: If one has a saliva gland dis-

order and often has a dry throat, should 

he make a Bracha on water if he were 

to drink it solely for the purpose of his 

dry throat?

Answer: The Shulchan Aruch (OH 204:7) 

writes that one only makes a bracha on 

water if they are drinking for their thirst. 

The Mishna Brurah explains that as long 

as one’s palate gets pleasure from the 

water, they are considered thirsty. Many 

Acharonim discuss unique circumstances 

such as these, and l’emaase, he should 

not make a Bracha because of the Safek 

Brachot at hand. If he wants to remove 

himself from the Safek, he can make a 

Shehakol on something sweet and not 

need a Bracha on the water. 

If at any point he drinks and also enjoys, 

he should make a Bracha. 
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פרשת יתרו עם ישראל חווה התגלות ב
חד פעמית של השראת השכינה במעמד 

הר סיני. במעמד זה העם כורת ברית 
עם הקב“ה. בפרשת תרומה אנו מגלים 

שהשראת השכינה לא נפסקה במעמד הר סיני, 
ׁש  אלא המשיכה באמצעות המשכן: “ְוָעשּׂו ִלי ִמְקּדָ
תֹוכָֽם” (כה, ח). השראת השכינה באופן  י ּבְ ַכְנּתִ ְוׁשָ

קבוע במשכן היא המשך ישיר למעמד הר סיני, 
ומותנית בקיום המצוות והברית על ידי עם 

ישראל. לפי הרמב“ן, עיקר עניינו של המשכן הוא 
ארון העדות משום שהוא מקום השראת השכינה. 

מהו ייעודו של הארון? בשונה משאר כלי המשכן, 
ארון העדות מורכב משני חלקים: האחד הוא 

הארון עצמו, השני הוא הכפורת שעליה מונחים 
הכרובים. התורה מדגישה כי לכל חלק יש ייעוד 

שונה, ייעודו של הארון הוא לשמור בתוכו את 
העדות - לוחות הברית או ספר תורה, ואילו 
ייעודה של הכפורת הוא ההתוועדות עם ה‘ 

שהיא גילוי שכינה. בארון מתגלמים שני הערכים 

החשובים ביותר במשכן – שמירת הברית והתגלות 
השכינה. התורה מדגישה כי נתינת העדות בארון 

היא העיקר, ובזכותה שורה השכינה בין הכרובים. 
הארון ממשיך את מעמד הר סיני בשמירת העדות 

שניתנה לישראל באותו מעמד, ובכך ממשיך את 
גילוי השכינה. הארון נקרא ”ארון העדות“ או 

”ארון הברית“, שמות המבטאים את הקשר שבין 
הברית עם ה‘ לבין השראת השכינה של ה‘. 

בתחילת ספר יהושע מופיע כינוי חדש לארון: 
ל ָהָאֶרץ” (ג, יג), כביכול הארון  “ֲארֹון ה’ ֲאדֹון ּכָ

נושא בקרבו את ה‘ בכבודו ובעצמו. נראה כי 
יהושע מכנה כך את הארון במטרה לחזק את 
התחושה שה‘ הולך איתם ויילחם למענם. כך 

גם במלחמת יריחו הארון נקרא: ”ֲארֹון ה“ , שם 
המדגיש את אמונתם של ישראל כי ה‘ מסייע להם 
במלחמתם. גם בספר שמואל א‘ מתוארת מלחמה 

שבה הארון תופס מקום מרכזי, אלא שכאן עם 
ישראל ניגף במלחמה כנגד הפלישתים ובמקום 
לחזור בתשובה הוא משתמש ב‘פטנט‘ – “ִנְקָחה 

נּו  ִרית ה’ ְוָיֹבא ְבִקְרּבֵ לֹה ֶאת־ֲארֹון ּבְ ִ ֵאֵלינּו ִמּשׁ
ף ֹאְיבֵֽינּו” (ד, ג). עם ישראל מתייחס  ֵענּו ִמּכַ ְויֹׁשִ

אל הארון כאל חפץ קדוש המנצח מלחמות 
ללא תלות בשמירת הברית של עם ישראל. אך 
מתברר כי הם יכולים לקחת את ”כסא הכבוד“ 
למלחמה, אך ה‘ יכול לקום מהכיסא ולהשאיר 

אותו ריק מתוכן, ואז הארון הוא בסך הכול כלי 
פיזי חסר כל משמעות, שאינו יכול להושיע, 

ויכול גם להילקח בשבי. אנו למדים כי שמו של 
הארון – ”ארון העדות“ כולל בתוכו את שני 

ייעודיו הבלתי נפרדים - שמירת הברית וגילוי 
השכינה. גילוי השכינה תלוי בשמירת הברית 
ועם ישראל צריך לקיים את המצוות שניתנו 
במעמד הר סיני כדי לזכות להשראת שכינה. 
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World Mizrachi Scholars-in-Residence | Media Personality

Parashat Terumah is concerned 
with love. G-d has just split the 
sea for us and given us the Torah. 
So why does he now ask that each 

person should volunteer and contribute 
to the building of a sanctuary? G-d of 
course could build the sanctuary Himself 
and bring it down from heaven without 
detailed building instructions, without 
having us go to so much trouble building 
it ourselves.

Our commentators explain that G-d does 
not need silver and gold from us. He wants 
our partnership, involvement and com-
mitment. Until now we were passive. We 
saw the miracles, we received the Torah. 
Now the time has come for us to begin to 
act and to create. Ultimately, our involve-
ment will teach and influence us more 
than miracles. At the moment we invest 
our silver and gold and lend a hand in 
building the sanctuary, we become more 
connected to G-d and full of love for Him.

This is true in every relationship and 
with every kind of love: in marriage (the 
more I invest, the more I feel connected), 
in parenting (the investment in our kids 
attaches us to them), in educating children 
(when they help around the house and 
don’t only get whatever they need). And 
this is also true in our relationship with 
the Torah itself (if I toiled and learned and 
invested -- I feel deeply connected to it).

Parashat Terumah teaches us something 
deep about creating a meaningful rela-
tionship -- both with G-d and with people.

 ◼ ◼ ◼

 How is love created? That is, how do we
bring about involvement and commit-

 ment? This week’s Torah portion, Parashat
Terumah, reveals to us the secret of teach-

 ing how to love. Only a few Torah portions

 ago, G-d brought ten plagues upon Egypt,
 split the sea, and gave us the Torah. And
now all of a sudden, He asks for our dona-

 tions and active participation in building
 a Mishkan, a portable desert sanctuary.
 What is the reason for all the technical
 details of building it? Why do the people
 need to volunteer to bring wooden planks
?and fabrics and so many other materials

 Many commentators explain that G-d does
 not need our silver and gold.  He wants our
 heart, our partnership with Him. Until
 now the children of Israel were passive
 while they enjoyed G-d’s many kindnesses
 and miracles. But now they become active
 and take responsibility. They assist in
 writing the story itself.  The more they
 invest in building the Mishkan, the more
 love they have for it and for G-d, whose
 directions must be followed precisely
 in its construction. This love based on
 involvement and commitment may be
 applied to many areas of life – to marriage
 (the more we invest in our spouse, the
 more connected we become), to parenting
 (the more effort we put into raising our
 children, the more our closeness to them
 grows), in education (children love what
 they achieve when given responsibility to
 achieve it), and in Torah study (the more
 effort we exert in learning, the more we
 have a sense of belonging to Torah and
.(to G-d

Rav Eliyahu Dessler formulated this prin-
 ciple in one concise sentence:  “More than
 giving is a consequence of love, love is a
.“consequence of giving

◼ ◼ ◼ 

פרויקט  פתח  שהוא  פעם  לי  סיפר  ישראלי  זמר 
”הדסטארט“, מימון המונים, למרות שהוא לא באמת 
צריך שכל אחד ייתן לו 100 ש“ח. יש לו דרכים אחרות 

להשיג את הכסף. הוא עשה זאת כדי ליצור מעורבות, 
עניין, אכפתיות. במובן מסוים, העיקרון הזה עומד 
בבסיס של בניית המשכן בפרשת השבוע: יש ערך 
בפרויקט גיוס המוני. אלוקים יכול לבנות את המשכן 
לבדו, אבל כל אחד ואחד מאיתנו נדרש לתת קצת, כדי 
שכולנו ביחד נרגיש חלק מהסיפור. אלוקים לא צריך 

את הכסף שלנו, הוא צריך את הלב שלנו.

מיציאת מצרים ועד להקמת המשכן בפרשה היינו 
פסיביים. אמנם קיבלנו את התורה והמצוות, אבל לא 
לקחנו חלק פעיל בעשייה. מהשבוע אנחנו אקטיביים, 
נותנים משהו משלנו, מתחילים לקחת אחריות, וזוהי 
הדרך הטובה ביותר לחייב אותנו לערכים החדשים 
שקיבלנו במדבר. הרי גם בחינוך, המתנה הכי גדולה 
שאפשר לתת לילד או לתלמיד זה לשתף אותו, לתת לו 
משימות קטנות, לאפשר לו לתרום, במקום רק לעשות 

דברים עבורו.

◼ ◼ ◼ 

סרן אור סהר, מ“פ טירונים, שלח אליי את הרעיון 
שכתב לחיילים שלו על פרשת השבוע, פרשת תרומה: 
ָרֵאל ְוִיְקחּו  ֵני ִישְׂ ר ֶאל-ּבְ ּבֵ ”הפרשה מתחילה בנדיבות: ּדַ
ְקחּו ֶאת  ֶבּנּו ִלּבֹו ּתִ ר ִיּדְ ל ִאיׁש ֲאׁשֶ ּכָ רּוָמה, ֵמֵאת  ִלי ּתְ
רּוָמִתי. העם כולו מתנדב להשתתף ולקחת חלק  ּתְ
בבניית המשכן, לתת חלק מרכושו לטובת הבנייה. 
אבל בספר ’אורחות צדיקים‘ נכתב שיש שלושה מיני 

נדיבות:

האחד – נדיב בממון.

השני – נדיב בגוף.

השלישי – נדיב בחוכמה.

כלומר, בניגוד למה שאנחנו רגילים לחשוב, תרומה 
להתבטא  יכולה  הגוף  נדיבות  בכסף.  רק  לא  היא 
בביקור חולים, בהקשבה למי שצריך תשומת לב, 
וגם בהשתתפות אמיתית בשמחה  בניחום אבלים 
של האחר. בימים שבהם מדברים ללא הרף על דור 
המסכים, נדיבות הגוף היא דבר חשוב, אפילו במבט 
עמוק בעיניים. גם את החוכמה שלנו אפשר לחלוק 
להם.  ולייעץ  אחרים  עם  ללמוד  אפשר  בנדיבות. 
הנקודה העיקרית כאן היא שלא צריך להיות עשירים 
בעלי ממון כדי לתרום. אם נתבונן סביבנו במבט נכון 

נמצא אינספור הזדמנויות להיות נדיבים“.

◼ ◼ ◼ 
Continued on next page
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“And you shall make the planks 
for the Mishkan of standing 
acacia wood” (Shemot 26:15).

Acacia wood was one of the 
main materials in the construction of the 
Mishkan and it repeatedly appears in this 
week’s Parsha. The Aron haKodesh (ark) and 
its poles, the Shulchan (table for showbread) 
and its poles, the Mizbeach haNechoshet 
(copper altar) and its poles, the Mishkan’s 
planks and the supporting poles for the 
Parochet (curtain) and the screen at the 
entrance of the tent were all made out of 
acacia wood. The Midrash asks why we were 
specifically commanded to use this type of 
wood:

“Why acacia wood? The Holy One Blessed Be 
He set an example for how all generations 
should behave. If a man wants to build his 
house from a fruit-producing tree, he should 
be told, ‘Just as the King of Kings, though He 
owns everything, commanded only to build 
His house from a non-fruit-producing tree, 
how much more so should you’” (Shemot 
Rabba 35:2).

The Midrash’s concern for fruit-producing 
trees is difficult to understand. While there 
is a clear prohibition against cutting down 
fruit-producing trees (Devarim 20:20), this is 
only when they are cut down destructively 
and would be of greater use if left to produce 
fruit. If, however, they are cut down for a 
greater constructive purpose, there is no 
prohibition (Bava Kamma 91a).

What greater purpose could there be than 
the construction of the Mishkan and its 
vessels? Surely, it is more constructive for a 
tree to be used to make the Aron haKodesh 
than to be left in the field, however much 
fruit it produces. Furthermore, the Mishkan 
was a place dedicated to spiritual growth 
and development. Would it not have been 
far more appropriate to use fruit-producing 
trees?

It can be answered that it was exactly 
because of this sentiment - that the Mish-
kan was a place for spiritual growth and 
development - that we were specifically com-
manded to use acacia wood. In case it might 
erroneously occur to anybody that it was 
the Mishkan itself or the vessels themselves 
that caused spiritual growth and elevation, 

wood from a non-fruit-producing tree was 
used. The aim of the Mishkan was not for the 
edifice or its contents to produce fruit but 
for the people to produce fruit. The Mishkan 
and the later Batei Mikdash were not there 
to provide a home for Hashem within their 
planks, walls and curtains, but to provide 
a home for Hashem within each and every 
member of His people.

Nowadays, prayer has taken the place of the 
Temple service and the lesson of the acacia 
wood remains true. While there is immense 
virtue in glorifying Hashem by building 
beautiful Shuls, the focus should not be on 
the planks and curtains but on the people 
inside. We cannot just turn up in Shul and 
expect our mere presence within its walls 
and before its Ark to cause spiritual growth. 
We cannot just verbalize the prayers and 
expect the words to have meaning if we do 
not give them meaning ourselves.

May it be the will of Hashem that all our 
prayers bear fruit

For the Shabbat Table
Rabbi Danny Mirvis
Deputy CEO, World Mizrachi

Continued from previous page
עשרות פסוקים מוקדשים בפרשת השבוע לכל סוגי 
הבגדים שילבש הכהן הגדול. בשבוע שעבר הוקדשו 
עשרות פסוקים לבניית המשכן, על כל חלקיו. גם בגדי 
הכהונה וגם המשכן צריכים להיעשות עם החומרים 
היקרים ביותר – אבנים יקרות, זהב וכסף, ארגמן, בדים 

איכותיים.

יצא  עכשיו  בעם שרק  מדובר  הרי  מוזר.  נראה  זה 
ממצרים, וצריך עוד מעט להתחיל לבנות את עצמו 
בארץ ישראל. למה לבזבז כל כך הרבה כסף וזמן על 
דברים רוחניים? למה לא לחסוך כסף, לעסוק במסחר, 

ולהתמקד בבנייה חומרית, שגם היא חשובה?

ובכן, התורה מלמדת אותנו מה סדר העדיפויות הנכון: 
קודם כל תקימו משכן, מרכז רוחני, ותדאגו שהוא יהיה 
הכי מפואר ומכובד. קודם כל תוודאו שכל האומה תדע 
מה מוקד הזהות שלה. בלי זה אי אפשר בכלל להתחיל 

לטפל בשאר בעיות החיים.

”איך אנחנו מתייחסים לדברים השגרתיים בחיינו? איך 
אנחנו קמים בבוקר להוראות ההפעלה היומיומית?“, 
שואלת הרבנית ימימה מזרחי. ”בפרשת משפטים בני 
ָמע.  ישראל אומרים את המילים המפורסמות: ַנֲעֶשׂה ְוִנְשׁ
הם מבטיחים קודם כל לעשות את מה שצריך, אבל גם 
לנסות לשמוע, לנסות למצוא משמעות. הם מבקשים 
ונזכור שזה  שהעשייה תשמיע לנו משהו, שנרגיש 
חשוב, שנשמע שוב את הקולות מהר סיני מהדהדים 
בעקבות העשייה שלנו. את יכולה לקום בבוקר, ללכת 
לעבודה, לקפל כביסה, להתפלל, לעשות סידורים, אבל 
לא למצוא שום טעם במטלות הסיזיפיות. ואת יכולה 
גם לעשות – ולשמוע. להנהיג את סדר יומך, להתייחס 
אל אותן המשימות בדיוק, אבל בגישה שזוכרת כמה הן 
קדושות ויקרות. העשייה יוצרת משמעות ומוטיבציה. 
הרי מה כל כך נעים בללכת כל יום לאותו משרד, 
בלהכין שוב חביתה, בלקלח שוב ילד? התשובה היא: 
נעשה ונשמע. לחוש חיבה ומוטיבציה כלפי העשייה, 
גם השגרתית. זו לא אהבה כלפי גיגית הכביסה, אלא 

כלפי הילד שאני מכבסת עכשיו את בגדו המלוכלך. אני 
יוצאת עכשיו לעבודה כדי להשפיע, כדי להתפרנס, כדי 
לפעול. אני מכינה עכשיו חביתה כדי להשביע מישהו. 

זה הסוד. אפשר בעצם לומר: נעשה – ונשמח“.
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The Mishkan as a Kiruv Project
Rav Hillel Van-Leeuwen
Educational Director, World Mizrachi

This week with Parashat Terumah 
we begin a series of 5 parashot (16 
chapters!) dedicated to the plan-
ning and the actual building of the 

Mishkan which served as the spiritual and 
educational center of Am Yisrael for close 
to 500 years, until Shlomo HaMelech built 
the first Temple in Jerusalem.

The Mishkan had many diverse vessels, each 
laden with significance, unique purpose, 
and its divine set of laws. Towards the end 
of our parasha, we are introduced to one of 
the Mishkan’s central elements – the Altar, 
on which, at peak seasons, hundreds of sac-
rifices were offered daily.

This is a good opportunity to inquire regard-
ing the significance and purpose of offering 
animals on the altar as part of our religious 
service.

‘To sacrifice’ means to give up something 
of yours, for the sake of a higher cause. One 
gives up an animal, bringing it to the Mish-
kan as an offering, hoping to come closer 
to HaShem through this action. Indeed, the 
Hebrew word for ‘sacrifice’ is קורבן. The root 
is ‘karov’, meaning ‘close’.

But how exactly can one get closer to 
HaShem through the killing of an innocent 
lamb?

One possible answer might be this: my 
action displays my trust in HaShem to even-
tually fill the loss I had just inflicted upon 
myself as I gave up some of my food (meat), 
drink (milk) and clothes (wool, leather), all 
of which were traditionally provided by the 
very animals our ancestors sacrificed. This 
brings me to a higher level of belief and 
binds my thoughts and actions to HaShem. 

But there’s a deeper aspect to it. When Jews 
visited the Mishkan – and later the Mikdash 
in Jerusalem – their experience was one of 
intense spiritual impact. The grandeur and 

the harmony, the swiftness of the Cohanim 
at their work, the feeling of unity within the 
Jewish people (who gathered there from all 
around the world in times when interna-
tional travel was a rare practice), and the 
overwhelming sense of closeness between 
them and their Father in heaven. From 
many ancient sources we learn that these 
tangible feelings surrounded everybody and 
filled all hearts with joy.

Here is a true story, which might sound 
crazy to modern ears. In 1980 I was nine 
years old and a student in 4th grade, when 
our teacher thought it might be wise to 
graphically demonstrate the issues we were 
studying in class – the Korbanot in parashat 
VaYikra. He, therefore, purchased a lamb in 
the Jerusalem market and invited a local 
shochet to the sandbox at our school’s back-
yard. I will spare you all the gory details. 
Suffice it to say that several of my class-
mates became lifelong vegetarians that 
day. However, the one dominant feeling I 
vividly remember was my sheer awe and 
true amazement at the swiftness of the 
transition from life to death! A minute ago 
that cute lamb was grazing grass, moving 
about and making gentle sounds, and now 
it’s just a pile of meat and bones! Where, for 
heaven’s sake, did its life go?

Back in the days of the Mishkan, in a world 
where the slaughter of animals with its 
inevitable bloody scenes, was seen in a 
grossly different way than in our modern, 
protected and politically-correct era, the 
sacrificing of an animal offered our ances-
tors a moment of reflection. The owner of 
the animal would stand nearby, watching 
closely as the Cohen shechted the animal 
with one quick, swift and practically pain-
less motion. Witnessing this sudden loss of 
life would cause those involved to reflect 
on how frail and temporary their own life 
can be.

If life is so feeble, the owner of the animal 
was probably thinking, it should not be 
taken for granted. None of us are guaran-
teed to wake up tomorrow morning to enjoy 
another day in HaShem’s world (real “life 
insurance” doesn’t exist), and therefore I 
thank HaShem for the very fact that I am 
alive! The next thought that might naturally 
come to mind is that for as long as I live, I 
should strive to make the best out of my life, 
to give to others and to live a meaningful 
life. Who knows when my life might end? I 
better cherish every day and each hour of 
it while I can! These simple thoughts work 
wonders to bring us closer to HaShem.

Here in Israel, many feel that HaShem has 
“shifted gears” over the past 10-15 years, 
fast-forwarding history and moving the 
pieces on the global chessboard with greater 
resolve. Israel’s explosive growth in multiple 
fields simultaneously, the recent unforeseen 
collapse of several Arab countries around 
us, the unprecedented open support and 
admiration for Israel within the Trump 
administration, the strengthening of polit-
ical, military and commercial ties between 
Israel and China, India, Russia, Australia 
and even Saudi Arabia, the global recogni-
tion of the tremendous projects through 
which Israel is assisting African countries 
– all amount to us wondering what amaz-
ingly good things HaShem still has in store 
for us in the immediate future. Suddenly, a 
sovereign Israel with the Beit HaMikdash as 
its spiritual heart doesn’t necessarily sound 
like a futuristic scene.

I do not know whether the Mikdash will 
include animal offerings to bring us closer 
to HaShem, or will “clean” tefillot do the 
trick. Either way, may we merit building it 
soon, in unity and peace.

10



PARSHA WEEKLYPARSHAT TERUMA
5782 • 2022

PARSHAT HASHAVUA
CHIEF RABBIS

Lashem Shamayim
Chief Rabbi David Lau
Ashkenazi Chief Rabbi of Israel

Hashem commands us in our 
Parasha: ‘ושכנתי מקדש  לי   ועשו 
 For .להשראת השכינה a place ,’בתוכם
generations Am Yisrael merited 

to assemble and reassemble the Mishkan 
in Shiloh, Nov and Givon, the Beit Hamik-
dash in Yerushalayim and then the second 
Beit Hamikdash; Be’ezrat Hashem we will 
merit to build the third Beit Hamikdash. 

David Hamelech longed to build the 
Mikdash where Hashem’s Shechina will 
reside - one of the three halachot that 
Am Yisrael were commanded upon their 
entry to Eretz Yisrael. David was always 
thinking about how to build the Mikdash, 
it was constantly on his mind. Even when 
he was escaping from Shaul to Shmuel 
Hanavi, many things could have been on 
his mind: his difficulties, his suffering, the 
fact he needed to leave his wife, Michal. 
Throughout all his troubles though there 
was only one matter on his mind - where 
is the מקום להשראת השכינה. 

David himself says this in Tehillim 132:4:

נּומָֽה ַעד־ֶאְמָצא ָמקֹום  י ּתְ ַנת ְלֵעיָני לְַֽעְפַעּפַ ן ׁשְ  ִאם־ֶאּתֵ
נֹות ַלֲאִביר ַיֲעקֹֽב׃ ּכָ ַליהָוה ִמׁשְ

I will not give sleep to my eyes, or slum-
ber to my eyelids until I find a place for 
the L-RD, an abode for the Mighty One 
of Jacob.

Despite his dreams, David Hamelech only 
merited to purchase the land, prepare 
materials, do everything except to build 
the Mikdash itself. When the time came 
for the Mikdash to be built Hashem sent 
Natan Hanavi to tell David that his son 
Shlomo would build it.

In Divrei Hayamim 1 22:8, Shlomo says 
לֹֽא־ִתְבֶנה יָת  ָעשִׂ דֹלֹות  ּגְ ּוִמְלָחמֹות  ַפְכּתָ  ׁשָ ָלרֹב  ם   ּדָ
ַפְכּתָ ַאְרָצה ְלָפנָֽי׃ ים ׁשָ ִמים ַרּבִ י ּדָ ִמי ּכִ  You‘ -ַבִית ִלׁשְ
have shed much blood and fought great 
battles; you shall not build a House for My 
name, for you have shed much blood on 
the earth in My sight.’ The reason Shlomo 
gives as to why David didn’t merit to build 
the Mikdash comes as a surprise to many 

of the mefarshim: David spilled the blood 
out of choice? He had only one desire the 
entire time he was in battle ‘שבתי בבית ה 
 this is all he wanted! He would ,’כל ימי חיי
have given up on all the battles, the battles 
with Amon, Moav, Aram, and the Plishtim. 

All these wars were for one reason, as 
the words of Avigail את מלחמות השם אדוני 
 !מקדש שם שמים he only did this to be-נלחם
So, the question is if he was doing all of 
this for the sake of a Mitzvah, why would 
he be punished for it and didn’t merit to 
build the Mikdash?! Being involved in 
these battles בשם ה is such a chisaron?

In answer to this question, there is a Mid-
rash that if David were to have built the 
Mikdash, it would have been eternal. A 
Beit Hamikdash built by David couldn’t 
have been destroyed, it would have been a 
perfect Mikdash. דם לרוב שפכת isn’t a chis-
aron, rather, the combination of David’s 
 in battle, combined with his  מסירות נפש
longing to build the מקום להשראת השכינה, 
meant it was complete in David’s merit. 

The issue with it being so perfect is what 
would Hashem do if Am Yisrael were to 
sin and Hashem would want to punish 
them? Instead of turning His wrath on the 
wood and stones of the Mikdash, He would 
turn His wrath chalilah on Bnei Yisrael. 
Thus, Hashem asks David to be mevater 
on his aspirations to build the Mikdash 
davka because of דם לרוב שפכת through 
 so it wouldn’t be קידוש ה and מסירות נפש
as chazak. Through this David saves Am 
Yisrael as Hashem now takes the Mikdash 
as a security over the sins of Am Yisrael.

Another answer can be found in the 
Malbim on Divrei Hayamim. When the 
passuk mentions that Shlomo will build 
the Mikdash and not David, the Malbim 
focuses on one word that Shlomo will 
build a Mikdash ‘לשמי’. Of course, David 
would have built a Bayit lashem Hashem 
as well, so what is the Malbim focusing on 
here? David would have built the Mikdash 
with all of Am Yisrael, all with the same 

goal of building a השכינה להשראת   ,מקום 
whowever, the moment it is a generation 
that also wars, this goal will not be in its 
purest form, the intentions and thoughts 
of all the builders will also be at the fore-
front, not just that of David. One would 
think that when there is השראת שכינה at 
such a high level in the Beit Mikdash, then 
the enemies won’t disturb Am Yisrael and 
can thus return home from the battlefield. 
The moment there is this thought process 
it is a פגם. Because of this Hashem says the 
Mikdash needs to be בשם ה one hundred 
percent, without any chisaron.

In the days of Shlomo, there is peace and 
tranquility, Hakadosh Baruch Hu ensures 
that כל בני ישראל איש תחת כנפו איש תחת תאנתו, 
there is no other drive other than to ful-
fill ratz on Hashem and to see Hashem’s 
Shechina dwell between us. Therefore, 
Shlomo will build a Bayit לשמי, Lashem 
Hashem.

The Torah therefore teaches ועשו לי מקדש 
 .Lashem Shamayim - ושכנתי בתוכם-ועשו לי
We need to make all of our actions Lashem 
Shamayim, not for kavod or praise. All 
that matters is if Hashem feels you did 
your actions for His sake and in His name. 
This is the high-level David Hamelech 
reached.
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The Labour of Gratitude
Rabbi Lord Jonathan Sacks zt”l

There is an important principle in 
Judaism, a source of hope and also 
one of the structuring principles of 
the Torah. It is the principle that G-d 

creates the cure before the disease (Megillah 
13b). Bad things may happen but G-d has 
already given us the remedy if we know where 
to look for it.  So for instance in Chukat we 
read of the deaths of Miriam and Aaron and 
how Moses was told that he would die in the 
desert without entering the Promised Land. 
This is a terrifying encounter with mortality. 
Yet before any of this, we first hear the law 
of the red heifer, the rite of purification after 
contact with death. The Torah has placed it 
here to assure us in advance that we can be 
purified after any bereavement. Human mor-
tality does not ultimately bar us from being in 
the presence of Divine immortality.

This is the key to understanding Terumah. 
Though not all commentators agree, its 
real significance is that it is G-d’s answer in 
advance to the sin of the Golden Calf. In strict 
chronological terms it is out of place here. It 
(and Tetzaveh) should have appeared after Ki 
Tissa, which tells the story of the Calf. It is 
set here before the sin to tell us that the cure 
existed before the disease, the tikkun before 
the kilkul, the mending before the fracture, 
the rectification before the sin.

So to understand Terumah and the phenome-
non of the Mishkan, the Sanctuary and all that 
it entailed, we have first to understand what 
went wrong at the time of the Golden Calf. 
Here the Torah is very subtle and gives us, in 
Ki Tissa, a narrative that can be understood at 
three quite different levels.

The first and most obvious is that the sin of the 
Golden Calf was due to a failure of leadership 
on the part of Aaron. This is the overwhelming 
impression we receive on first reading Exodus 
32. We sense that Aaron should have resisted 
the people’s clamour. He should have told them 
to be patient. He should have shown leader-
ship. He did not. When Moses comes down 
the mountain and asks him what he has done, 
Aaron replies:

“Do not be angry, my lord. You know how 
prone these people are to evil. They said to 
me, ‘Make an oracle to lead us, since we do not 
know what happened to Moses, the man who 
took us out of Egypt.’ So I told them, ‘Whoever 
has any gold jewellery, take it off.’ Then they 
gave me the gold, and I threw it into the fire, 
and out came this Calf!” (Ex. 32:22-24).

This is a failure of responsibility. It is also a 
spectacular act of denial (“I threw it into the 
fire, and out came this Calf!”). So the first read-
ing of the story is of Aaron’s failure.

But only the first. A deeper reading suggests 
that it is about Moses. It was his absence from 
the camp that created the crisis in the first 
place. “The people began to realize that Moses 
was taking a long time to come down from 
the mountain. They gathered around Aaron 
and said to him, ‘Make us an oracle to lead us. 
We have no idea what happened to Moses, the 
man who brought us out of Egypt.’” (Ex. 32:1).

G-d told Moses what was happening and said: 
“Go down, because your people, whom you 
brought up out of Egypt, have wrought ruin” 
(Ex. 32:7). The undertone is clear. “Go down,” 
suggests that G-d was telling Moses that his 
place was with the people at the foot of the 
mountain, not with G-d at the top. “Your 
people” implies that G-d was telling Moses that 
the people were his problem, not G-d’s. He was 
about to disown them.

Moses urgently prayed to G-d for forgiveness, 
then descended. What follows is a whirlwind 
of action. Moses descends, sees what has hap-
pened, breaks the tablets, burns the Calf, mixes 
its ashes with water and makes the people 
drink, then summons help in punishing the 
wrongdoers. He has become the leader in the 
midst of the people, restoring order where a 
moment before there had been chaos. On this 
reading the central figure was Moses. He had 
been the strongest of strong leaders. The result, 
though, was that when he was not there, the 
people panicked. That is the downside of 
strong leadership.

But there then follows a chapter, Exodus 
33, that is one of the hardest in the Torah to 
understand. It begins with G-d announcing 
that, though He would send an “angel” or 
“messenger” to accompany the people on the 
rest of their journey, He Himself would not be 
in their midst “because you are a stiff-necked 
people and I might destroy you on the way.” 
This deeply distresses the people (Ex. 33:1-6).

In verses 12-23, Moses challenges G-d on this 
verdict. He wants G-d’s Presence to go with 
the people. He asks, “Let me know Your ways” 
and “Pray let me see Your glory.” This is hard 
to understand. The entire exchange between 
Moses and G-d, one of the most intense in the 
Torah, is no longer about sin and forgiveness. 
It seems almost to be a metaphysical inquiry 
into the nature of G-d. What is its connection 
with the Golden Calf?

It is what happens between these two epi-
sodes that is the most puzzling of all. The text 
says that Moses “took his tent and pitched it 
for himself outside the camp, far from the 
camp” (Ex. 33:7). This must surely have been 
precisely the wrong thing to do. If, as G-d and 
the text have implied, the problem had been 
the distance of Moses as a leader, the single 
most important thing for him to do now would 
be to stay in the people’s midst, not position 
himself outside the camp. Moreover, the Torah 
has just told us that G-d had said He would 
not be in the midst of the people – and this 
caused the people distress. Moses’ decision to 
do likewise would surely have doubled their 
distress. Something deep is happening here.

It seems to me that in Exodus 33 Moses is 
undertaking the most courageous act of his life. 
He is saying to G-d: “It is not my distance that 
is the problem. It is Your distance. The people 
are terrified of You. They have witnessed Your 
overwhelming power. They have seen You 
bring the greatest empire the world has ever 
known to its knees. They have seen You turn 
sea into dry land, send down food from heaven 
and bring water from a rock. When they heard 
Your voice at Mount Sinai, they came to me to 
beg me to be an intermediary. They said, ‘You 
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speak to us and we will hearken, but let not G-d 
speak to us lest we die’ (Ex. 20:16). They made 
a Calf not because they wanted to worship an 
idol, but because they wanted some symbol of 
Your Presence that was not terrifying. They 
need You to be close. They need to sense You 
not in the sky or the summit of the mountain 
but in the midst of the camp. And even if they 
cannot see Your face, for no one can do that, 
at least let them see some visible sign of Your 
glory.”

That, it seems to me, is Moses’ request to which 
this week’s parsha is the answer. “Let them 
make for Me a Sanctuary that I may dwell in 
their midst” (Ex. 25:8). This is the first time 
in the Torah that we hear the verb sh-ch-n, 
meaning “to dwell,” in relation to G-d. As a 
noun it means literally, “a neighbour.” From 
this is derived the key word in post-biblical 
Judaism, Shechinah, meaning G-d’s imma-
nence as opposed to His transcendence, G-d-
as-One-who-is-close, the daring idea of G-d as 
a near neighbour.

In terms of the theology of the Torah, the very 
idea of a Mishkan, a Sanctuary or Temple, a 
physical “home” for “G-d’s glory,” is deeply 
paradoxical. G-d is beyond space. As King 
Solomon said at the inauguration of the first 
Temple, “Behold the heavens and the heavens 
of the heavens cannot encompass You, how 
much less this house?” Or as Isaiah said in 
G-d’s name: “The heavens are My throne and 
the earth My foot-stool. What house shall you 
build for Me, where can My resting place be?” 
(Is. 66:1)

The answer, as the Jewish mystics emphasized, 
is that G-d does not live in a building but rather 
in the hearts of the builders: “Let them make 
for me a Sanctuary and I will dwell among 
them” (Ex. 25:8) – “among them,” not “in it.” 
How, though, does this happen? What human 
act causes the Divine Presence to live within 
the camp, the community? The answer is the 
name of our parsha, Terumah, meaning, a gift, 
a contribution.

“The Lord spoke to Moses, saying ‘Tell the Isra-
elites to bring Me an offering. You are to receive 
the offering for Me from everyone whose heart 

moves them to give.’” This would prove to be 
the turning point in Jewish history.

Until that moment the Israelites had been 
recipients of G-d’s miracles and deliverances. 
He had taken them from slavery to freedom 
and performed miracles for them. There was 
only one thing G-d had not yet done, namely, 
give the Israelites the chance of giving back 
something to G-d. The very idea sounds absurd. 
How can we, G-d’s creations, give back to the 
G-d who made us? All we have is His. As David 
said, at the gathering he convened at the end 
of his life to initiate the building the Temple:

Wealth and honour come from you; you are 
the ruler of all things … Who am I, and who 
are my people, that we should be able to give 
as generously as this? Everything comes from 
you, and we have given you only what comes 
from your hand. (I Chronicles 29:12, 14)

That ultimately is the logic of the Mishkan. 
G-d’s greatest gift to us is the ability to give 
to Him. From a Judaic perspective the idea is 
fraught with risk. The idea that G-d might be 
in need of gifts is close to paganism and heresy. 
Yet, knowing the risk, G-d allowed Himself to 
be persuaded by Moses to cause His spirit to 
rest within the camp and allow the Israelites 
to give something back to G-d.

At the heart of the idea of the Sanctuary is 
what Lewis Hyde beautifully described as the 
labour of gratitude. His classic study, The Gift, 
looks at the role of the giving and receiving of 
gifts, for example, at critical moments of tran-
sition. He quotes the Talmudic story of a man 
whose daughter was about to get married, but 
who had been told that she would not survive 
to the end of the day. The next morning the 
man visited his daughter and saw that she was 
still alive. Unknown to both of them, when 
she hung up her hat after the wedding, its pin 
pierced a serpent that would otherwise have 
bitten and killed her. The father wanted to 
know what his daughter had done that merited 
this Divine intervention. She answered, “A poor 
man came to the door yesterday. Everyone was 
so busy with the wedding preparations that 
they did not have time to deal with him. So I 
took the portion that had been intended for 

me and gave it to him.” It was this act of gen-
erosity that was the cause of her miraculous 
deliverance. (Shabbat 156b)

The construction of the Sanctuary was funda-
mentally important because it gave the Israel-
ites the chance to give back to G-d. Later Jewish 
law recognised that giving is an integral part of 
human dignity when they made the remark-
able ruling that even a poor person completely 
dependent on charity is still obliged to give 
charity. To be in a situation where you can 
only receive, not give, is to lack human dignity.

The Mishkan became the home of the Divine 
Presence because G-d specified that it be built 
only out of voluntary contributions. Giving 
creates a gracious society by enabling each 
of us to make our contribution to the public 
good. That is why the building of the Sanc-
tuary was the cure for the sin of the Golden 
Calf. A people that only received but could not 
give was trapped in dependency and lack of 
self-respect. G-d allowed the people to come 
close to Him, and He to them, by giving them 
the chance to give.

That is why a society based on rights not 
responsibilities, on what we claim from, not 
what we give to others, will always eventually 
go wrong. It is why the most important gift a 
parent can give a child is the chance to give 
back. The etymology of the word Terumah 
hints at this. It means, not simply a contribu-
tion, but literally something “raised up.” When 
we give, it is not just our contribution but we 
who are raised up. We survive by what we are 
given, but we achieve dignity by what we give.

DISCUSSION QUESTIONS

1. What need did the Mishkan address, and 
how do we provide for that need today?

2. Why do you think the act of giving is crit-
ical to achieving human dignity?

3. How can we “give back to G-d” today in 
a similar way to the voluntary contribu-
tions to the Mishkan seen in this week’s 
parsha?
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Kedushas Beis HaKnesses
Rabbi Hershel Schachter
Rosh Yeshivah, Rabbi Isaac Elchanan Theological Seminary of Yeshiva University
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The Ramban, in his introduction to 
our parsha, writes that the main 
purpose of the Mishkan and the 
Beis HaMikdash was to serve as a 

continuation of the hashra’as haShechinah 
(Divine Presence) that was revealed at 
Ma’amad Har Sinai. Therefore, since Bnei 
Yisrael received the luchos ha’edus at Har 
Sinai, the Mishkan, referred to as Mishkan 
Ha’Edus, served as a Sanctuary to house 
those luchos.

The Gemara in Yoma (52b) tells us that 
towards the end of the period of the First 
Beis HaMikdash, Yoshiyahu HaMelech hid 
the luchos in a special vault beneath the 
Temple Mount,

constructed for this purpose by Shlomo 
HaMelech. The Gemara (53b-54a) brings a 
dispute among the Tanna’im as to whether 
the luchos remained in this location during 
the period of the Second Beis HaMikdash or 
whether they were removed and taken to 
Bavel. Interestingly, the Rambam (Hilchos 
Beis HaBechirah 4:1) takes a stand on this 
machlokes, ruling in accordance with the 
first opinion.

Rav Soloveitchik noted that the very fact 
that the Rambam renders a ruling regarding 
this machlokes indicates that he viewed 
it not merely as a historical issue, but as 
one that has halachic significance. The 
machlokes revolves around the question 
of whether it is possible to have a Beis 
HaMikdash without the presence of the 
luchos. The accepted opinion maintains that

in order for the Beis HaMikdash to be 
invested with kedushah, it must function 
as a Mishkan Ha’Edus, housing the luchos. 
As such, the Second Beis HaMikdash, by 
definition, must have housed the luchos, 
albeit in an underground vault.

The Ramban, quoted by the Ran in his 

commentary to Maseches Megillah (8a 
in Dapei HaRif), claims that kedushas 
Beis HaKnesses is similar to the status of 
tashmishei mitzvah (objects used in the 
performance of a mitzvah). A sukkah or 
esrog is considered huktzah lemitzvaso (set 
aside for the performance of its mitzvah) 
during the duration of Sukkos, when it may 
be used for a mitzvah. A Beis HaKnesses 
enjoys this same status because it enables a 
more enhanced performance of the mitzvah 
of tefillah. According to this approach, on 
a d’oraisa level, once a Beis HaKnesses falls 
into disuse and will no longer be used for 
mitzvah performance, it does not retain its 
kedushah.

In the listing of Lo Sa’aseh 65, “You shall not 
do this [cause destruction] to Hashem, your 
G-d” (Devarim 12:4), the Rambam writes 
that it is forbidden to remove a stone from 
the mizbe’ach or from Batei Kneissiyos or 
Batei Medrashos. The Beis HaKnesses seems 
to be included in the description of this lo 
sa’aseh on a d’oraisa level.

The Rambam (Hilchos Tefillah 11:2) writes, 
in discussing the dinim of kedushas 
Beis HaKnesses, that there should be a 
designated aron hakodesh in which to house 
the sefer Torah, seemingly a mandatory 
requirement. This makes sense if kedushas 
Beis HaKnesses is subsumed under the same 
d’oraisa category of kedushas haMikdash, 
as kedushas haMikdash stems from the 
presence of the aron, which housed the 
luchos. 

In what sense is a Beis HaKnesses classified 
as a Mikdash Me’at (miniature Beis 
HaMikdash)? Rav Soloveitchik (Shiurim 
LeZecher Abba Mari Z”l I, 1983 ed., pp. 65-68) 
pointed out that the stricter din of mora 
(reverence), forbidding even the wearing 
of shoes, applies to the Beis HaMikdash, 
in contrast to the requirement of kavod 
(respect) that applies to a Beis HaKnesses. 

In defining the nature of this difference, Rav 
Soloveitchik cited the Gemara in Berachos 
(63a), which states that one may not use a 
Beis HaKnesses as a shortcut, just as this 
activity would not be tolerated in ביתו – 
one’s own house. A Beis HaKnesses must be 
treated with the same degree of respect as 
one’s own home.

The Rav felt that just as it was common 
practice at the time for one to remove his 
galoshes before entering his house, entering 
a Beis HaKnesses wearing galoshes would 
be a violation of kevod Beis HaKnesses. 
Thus, a Beis Haknesses is our house, to 
which Hashem comes to visit. In contrast, 
the Beis HaMikdash is termed Beis Hashem, 
where we come to visit with Him. In both 
locations, Man has a “rendezvous” with 
Hashem; the difference between the two 
locations is whether Man is the visitor or 
the one being visited.

The Rav proceeded to draw a similar 
distinction between Shabbos and Yom Tov. 
The Shulchan Aruch (Orach Chayim 529:1), 
based on the Talmud Yerushalmi (Kiddushin 
1:4), rules that while one may not wear 
weekday clothing on either Shabbos or Yom 
Tov, Yom Tov clothing should be superior 
to Shabbos clothing. The Rav explained 
that on Yom Tov there is an obligation of 
simchah, as we are to appear lifnei Hashem 
(in front of Hashem) in His home, the Beis 
HaMikdash, to fulfill the mitzvah of aliyah 
laregel. When visiting the King in His royal 
palace, a most splendid manner of dress is 
mandated. On Shabbos, when we say בואי 
 and greet the Shechinah, which comes  כלה
to visit us in our home, we require less regal 
clothing.

 From ‘Rav Schachter on the Parsha’.
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Yeish MeiYeish or Yeish Mai’ayin
Rabbi Yisroel Reisman
Rosh Yeshiva, Yeshiva Torah Vodaas

The Ramban, in his commentary 
on the Parsha of the Shulchan, 
says that we can learn from the 
Shulchan one of the ideas of the 

depths of the Torah. The bread which 
was on the Shulchan was the source of 
blessing for all of Klal Yisrael, however, 
the blessing needed something to fall 
on in order to be received. The Ramban 
explains that after the days of creation 
where Hashem created מאין -some ,יש 
thing from nothing, one of the conditions 
of continuity of the world is that never 
during the years of עולם הזה would there 
again be יש מאין, something created from 
nothing. You always need something from 
which it begins. The Ramban alludes to an 
episode which is well known. We find that 
when Elisha gives the blessing to the אשה 
 that her oil will be multiplied, he ,השונמית
asks her to brings as many jugs as possible 
into her house, and that when she pours 
the oil, miraculously the oil will continue 
to flow until all the jugs are finished. The 
idea that is mentioned here is the idea 
that a miracle comes with a little bit from 
which to begin. Here, he asked her what 
she has in her house, and she said a little 
bit of oil. So Elisha said that from that oil 
she will pour and pour and it will not stop. 
The idea that the Ramban is teaching us 
here is that blessing comes when there 
is something for which the blessing to 
start with.

The Ramban continues and says that 
before the sin of Adam and Chava, Gan 

Eden itself was a place that had a Beracha 
of יש מיש, from a little bit came a lot. In 
Gan Eden if you had a jug with a little oil 
you would pour from it forever. This is 
because that is the blessing of Gan Eden, 
a שפע ברכה, an overflow of blessings, that 
just needs a little bit from which to start. 
The Mishkan was a Gan Eden in this 
world, was a place of Adam and Chava 
before the sin, and to that degree a small 
amount of bread can bring a tremendous 
Bracha. 

The Magen Avraham says that when a 
person says Birchas Hamazon at his own 
table he should leave some bread on the 
table so that the Birchas Hamazon has 
something to fall on. We don’t really 
understand what that means, but the 
concept is this same concept that we are 
talking about here. If there is something 
from which the Bracha can begin, only 
then are we able to receive the tremen-
dous blessings from Hashem. This is 
the Ramaban’s lessons from this week’s 
parsha. 

Rav Hutner, מאמרי פסח מאמר פט’, adds to 
this Ramban. He says that in רוחניות, spir-
itual endeavors, the blessing of Gan Eden 
remains. Chazal say, for example, “אדם 
 מקדש עצמו למטה מעט, מקדשים אותו למעלה
 that if a person purifies himself ,”הרבה
even a little bit in this world, then in the 
heavens they purify him tremendously. 
Or the expression that we find in Chazal 
of “ואני אפתח כפתחי של מחט,  פתח  לי   פתחו 
 that if we open up to ,”לכם כפתחי של עולם
Hashem an opening of even a needle, then 
Hashem will open up to us an opening 
the size of the world. There is an idea 
that in this world, when a person begins 
something spiritual, there is an overflow 
of blessing that is given to him to take 
him many steps forward. When a person 
decides that he wants to start learning, 
or doing Mitzvot with the right attitude, 
he merits a tremendous increase in bless-
ing, allowing him to achieve more than 
he ever thought that he would achieve. 
Therefore, in spiritual matters, we have 
to understand that sometimes achieving 
certain things seems impossible, but there 
is a blessing, that when we take the first 
step forward, Hashem will help us get 
many more steps forward than we ever 
thought we could. 

 Edited by Jay Eisenstadt and Ari Levine.

If there is something from 
which the Bracha can begin, 

only then are we able to 
receive the tremendous 
blessings from Hashem.

PARSHAT HASHAVUA
SENIOR ROSHEI YESHIVA
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Rebuilding the Beis HaMikdash Each and Every Day

      Rabbi Shalom Rosner
Yeshivat Kerem B’Yavneh

Chazal tell us that there is a celes-
tial Beis HaMikdash in Heaven 
directly above the physical 
structure of the Beis HaMikdash 

on earth (Rashi, Shemos 15:17, citing 
Mechilta).   When the physical structure 
on earth was destroyed the carbon copy 
in Heaven was destroyed as well.  Over the 
course of generations, the Beis HaMikdash 
in Heaven is being rebuilt slowly, brick 
by brick, by the Torah and mitzvos being 
performed by Bnei Yisrael.  

How is the Beis HaMikdash in Heaven 
being reconstructed? How can we take 
part in this vital endeavor to hasten its 
construction? Rav Asher Weiss suggests 
that each vessel in the Beis HaMikdash 
corresponds to a certain task in the ser-
vice of Hashem. Although the physical 
structure has been destroyed, the spiritual 
task that each vessel represented can still 
be achieved.  

The three most crucial vessels in the 
Mikdash were the Menorah, Mizbei’ach 
and the Shulchan.  Each one represented 
a different aspect of our avodas Hashem.  

The Menorah represents Torah.  The 
Netziv (Tetzave) states that the task of 
the Menorah was to spread the spiritual 
light of the Torah just as it shed physi-
cal light in the Mikdash.  The gemara in 
Shabbos (23b) indicates that the reward 
for diligently lighting the menorah is to 
be blessed with sons that are Talmidei 
Chachamim. 

The Mizbei’ach represents prayer.  The 
gemara in Berachos (26b) suggests תפילות 

 our prayers are in place – כנגד קרבנות תקנום
of sacrifices as is stated in Hoshea 14:3 
-Prayer is also consid  .ונשלמה פרים שפתינו -
ered the avodah of the heart (Taanis 2a). 

The Shulchan represents Chesed (acts 
of kindness).  The lechem hapanim was 
placed on the Shulchan. This is symbolic 
of the food served in our homes to our 
guests, and in a broader sense to all acts 
of chesed.

In Pirke Avos (1:2) we are taught that 
the world stands on three pillars: Torah, 
Avoda and G’milus Chasadim. These three 
pillars correspond to the three main ves-
sels in the Mishkan.  [see also Maharal 
on Avos 1:2 how the 3 cardinal sins each 
connect to these three pillars].

Rav Naftali Ropshitz in his sefer Zera 
Kodesh (cited by Rav Weiss) offers an 
interesting insight on a statement we 
recite daily in the amida.  ובנה אותה בקרוב 
 :translated literally as -  בימינו בנין עולם
“Rebuild it (Yerushalayim) soon in our 
days, as a permanent structure.  The 
prefix “ב” can mean either “in” or “with”.  

We can therefore read the statement בימינו  
differently to mean: “Rebuild it with our 
days.”  Hashem rebuilds the Beis HaMik-
dash in heaven “with our days.”  Each day 
that we perform mitzvos we add bricks 
and contribute to coming closer to the 
completion of the Beis HaMikdash.  

A kindergarten teacher that I know places 
a picture of the Beis HaMikdash on the 
wall and when a child does a good deed, 
she adds a brick to the diagram.  This 
has a tremendous impact on the class, 
whereby every single act performed by 
each individual has a direct impact on 
whether the class will successfully rebuild 
the Beis HaMikdash.  We should retain 
this illustration in our mind and con-
sider the ramifications of our actions.  
Let’s start with rebuilding the menorah, 
mizbei’ach and shulchan by strengthen-
ing our observance and performance of 
the mitzvos, in particular, the three pil-
lars represented by these vessels, Torah, 
Avodah and G’milus Chasadim and merit 
the final redemption in our days – with 
our days!  

we are taught that the world stands 
on three pillars: Torah, Avoda and 

G’milus Chasadim. These three 
pillars correspond to the three 
main vessels in the Mishkan.
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Mikdash and Creation

Dr. Yael Ziegler
Matan

Sefer Shemot devotes a great deal of time to 
the construction of the Mishkan. In metic-
ulous detail extending over four Parshiyot 
and more than 450 verses, the Mishkan 

project is outlined by G-d and implemented by 
Israel. 

The construction of the Mishkan is modeled 
after G-d’s creation of the world in Bereishit 
1. Martin Buber notes that G-d’s command to 
construct the Mishkan is outlined in Parshiyot 
Teruma and Tetzaveh (chapters 25-31). Buber 
notes that – like the seven days of creation – the 
instructions to build the Mishkan are organized 
into seven paragraphs, each of which opens 
with the words, “And the Lord spoke to Moshe.” 
Intriguingly, the seventh paragraph (Shemot 
31:12-17) focuses on Shabbat, ostensibly to 
prohibit work on the Mishkan on Shabbat (see 
Rashbam). On the day of rest, Israel ceases from 
its labors, as G-d did after creating the world. 

More intriguingly, in the sixth paragraph 
(Shemot 31:1-11), G-d fills Betzalel with a “divine 
spirit” (ruach e-lokim) and with three types of 
wisdom (chokhma, tevuna, da’at). This paral-
lels the sixth day of creation, when G-d imbues 
humans with a “divine image” (tzelem e-lokim), 
with divine wisdom and creativity. Betzalel’s 
“divine spirit” (ruach e-lokim) recalls the latent 
divine force that hovered over the waters in 
Bereishit 1:2, preceding (and precipitating?) 
the building of the world. Mishlei 3:19-20 illus-
trates G-d creating the world with three types 
of wisdom (chokhma, tevuna, da’at); it appears 
that G-d offers Betzalel the same divine creative 
energy that He used in creating the world (see 
Berakhot 54a, which makes this point).

Command (“let there be light!”) is followed by the 
implementation (“and there was light!”) just as 
the command to build the Mishkan in Teruma 
and Tetzave gives way to its implementation in 
Vayakhel and Pekudei. The Mishkan narratives 
conclude with its construction, also divided into 
seven paragraphs (Shemot 40:17-32). Each section 
concludes with the words, “just as the Lord had 
commanded Moshe” (just as each paragraph in 
Bereishit 1 concludes with the phrase, “And it 
was evening and it was morning, Day…). The 
structure does not correlate perfectly to the 

world’s creation; nevertheless, some of the par-
allels are quite striking. Paragraph three (40:22-
23) describes the placement of the table with its 
bread, corresponding to the creation of vegeta-
tion on the third day. Paragraph four illustrates 
the menorah’s placement and lighting, corre-
sponding to the fourth day of creation when G-d 
placed the lights in the sky. The erection of the 
Mishkan concludes with the words, “And Moshe 
completed (vayekhal) the work (ha’melakha)” 
(Exodus 40:33), recalling the end of creation, “And 
G-d completed (vayekhal) His work (melakhto) on 
the seventh day.” (Bereishit 2:2). 

Earlier (in Exodus 39:43), Moses saw all the 
work they had made per G-d’s command, and 
he blessed them. G-d then instructs Moses to 
sanctify the Mishkan (Exodus 40:9). The root 
kadesh appears eight times in just five verses 
(40:9-13); unsurprisingly, sanctity emerges as 
the ultimate goal of constructing a sanctuary 
(Mikdash). The conclusion of the creation of 
the world again comes to mind. There G-d first 
sees all that He made (Bereishit 1:31) and then 
blesses and sanctifies the seventh day because 
on that day G-d ceased His work (Bereishit 2:3). 

Words that further cement the parallel 
between Creation and the Construction of the 
Mishkan include Maor (meaning light, which 
only appears in these two contexts: see Bere-
ishit 1:14-16 and Shemot 27:20; 35:8, 14) and 
badal, meaning to separate, a central word that 
appears five times in Bereishit 1 and does not 
appear again in the Torah until the command 
to make a curtain to separate between the Holy 
and the Holy of Holies (Exodus 26:33).

The intertwining of these narratives is con-
firmed by a halakhic idea that does not make 
much sense at first. Because the Shabbat com-
memorates G-d’s rest from creation, it seems 
logical that Israel would be commanded 
to desist from acts that G-d performed in 
creating the world. But that is not the case. 
Shabbat 49b explains that the 39 categories 
of forbidden labor on Shabbat are based upon 
the different types of labor employed in con-
structing the Mishkan. Thus, on Shabbat, Israel 

commemorates G-d’s rest from creating the 
world but practically abstains from the human 
labor involved in the Mishkan, which echoes 
and imitates G-d’s masterwork.

Humans are mandated to actualize our “divine 
image” (tzelem e-lokim); we create to imitate G-d. 
Like G-d, who created the world from a state of 
chaos (tohu va’vohu), we seek to make order from 
chaos. The Mishkan is erected in the desert, estab-
lishing structure and order in a place of chaos and 
desolation (tohu ve’yeshimon) (Devarim 32:10). 
Every new human discovery (e.g., agricultural 
revolution, nanotechnology, conquering space) 
is another step toward defeating chaos, a bid to 
produce a more dignified world.

Yet, creativity can be dangerous, rendering 
humans hubristic and brash in their success. It 
is not enough to imitate G-d in creating. By resting 
on the seventh day, G-d teaches us that we must 
consciously pause from our acts of creation. Work 
becomes meaningful only when accompanied by 
a deliberate cessation of work, a mindful acknowl-
edgment that accomplishments do not constitute 
the sole purpose of human existence. This teaches 
people to be thoughtful about the creative act, 
to pause and recognize the higher purpose of 
creativity, thereby mitigating the dangers of the 
creative quest. 

Shabbat makes it possible to create space and 
time for developing our inner world, spiritual-
ity, blessing and sanctity (kedusha). G-d puts the 
final strokes on the physical, mundane world 
that He has crafted by establishing a sanctified 
day, set aside to pause and experience kedusha. 
G-d teaches humans that creativity should cul-
minate in a quest for kedusha, for allowing G-d 
into our material world. 

Israel learns to use its tzelem e-lokim by 
building the Mishkan, a place of holiness and 
worship. In this initial national construction 
project, Israel utilizes its human creativity 
without losing sight of its goal: carving out a 
space for divinity in our lives, a world in which 
humans use the resources at our disposal to 
lead a sanctified life.
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Mikdash vs Mishkan
Rabbi Menachem Leibtag
Tanach Study Center | Yeshivat Har Etzion

This week’s Haftara opens with sev-
eral details concerning the coopera-
tion between Shlomo Ha’Melech and 
Chiram, the king of Tyre. [5:26-32.] 

Why is this ‘treaty’ with Chiram so worthy 
of prophetic mention?

Biblical Beams

It is crucial for Shlomo to have good connec-
tions with the kingdom of Tyre - he needs 
lumber!

Shlomo wants to build a house of respect-
able size for God. But as any engineer can tell 
you, the maximum expanse of a roof is deter-
mined by the length of the largest available 
beam. Today, we use reinforced concrete to 
make beams of a length we desire, but then, it 
was the longest available wooden beam that 
determined the width of a building.

The best source for beams available to Shlomo 
was the trunk of the sycamore tree, However, 
in Lebanon, there were an abundance of the 
much taller cedar trees.

To build the Temple to the size that he desired, 
Shlomo needed to import long wooden beams 
from Lebanon to support its large roof.

For example, the Temple’s design called for a 
“heichal” twenty cubits wide (6:2); therefore, 
it was necessary to import cedar trees that 
were at least twenty cubits in length.

The imported cedars of Lebanon had replaced 
the more common sycamore trees of Israel. 
Throughout Tanach, the “erez” of Lebanon - is 
often used as a symbol of strength and pride. 
[Tehilim 29:5]

Therefore, the mention of Shlomo’s treaty 
with Chiram, king of Lebanon, in the first 
Pasuk of this week’s Haftara is more than 
incidental. It is this treaty that makes Shlo-
mo’s massive building projects possible.

[Note as well that a large building in Tanach 
is often referred to as a “beit arazim” - a house 
of Cedar Trees; Shmuel II 7:1-2.]

Later, we see that Shlomo includes Chiram in 
other business ventures as well. He joins with 
Chiram to build ships in Eilat and develops 
a shipping route to bring gold from Ofira in 
the Red Sea, which will later be transported 
via Israel to Lebanon (Melachim I 9:26-28).

Foreign Affairs

In addition to its technical importance, this 
treaty carried religious significance as well. 
Recall that Shlomo’s father David Ha’Mel-
ech had already made a similar treaty with 
Chiram:

“And Chiram king of Tyre sent messengers to 
David, and cedar wood, and artisans, to build 
a palace for David. Then David knew that God 
had desired him to be king over Israel, for his 
kingdom had become famous for the sake of 
His people - Israel.” (Shmuel II 5:11-12)

Note that it is specifically this event, i.e., when 
a neighboring nation recognized the great-
ness of his kingdom, that led David to recog-
nize the Hand of God in his rise to power. Why 
is this treaty so significant to David?

From the time of Yetziat Mitzrayim, Am Yis-
rael has been an isolated nation. Until the 
time of David, the Tanach does not record 
even one instance where Am Yisrael enjoys 
a positive relationship with another nation. 
[Yitro does come for a visit, but not as the king 
of Midyan, but as “choteyn Moshe” - Moshe’s 
father-in-law.]

From the time of Yehoshua until that of David 
Ha’Melech, Israel’s neighbors - Aram, Edom, 
Moav, Amon, Mitzraim, and Plishtim - are 
enemies (see Sefer Shoftim). The period of 
David is the first instance in Jewish history 
when other nations begin to look up to Am 
Yisrael. The reason is simple - it is also the 
first time that Israel becomes a nation that 
has something to look up to!

Under Shlomo Ha’Melech, Am Yisrael finally 
establishes itself as a ‘super power’ in the 

Middle East. Not only does Israel control the 
main trade route between Egypt and Mesopo-
tamia; their treaty with Chiram opens trade 
via the shipping routes of the Mediterranean 
as well.

Therefore, it is significant that Shlomo builds 
the Mishkan specifically at this high point 
in our national history. When Am Yisrael 
becomes a nation that other nations look up 
to, the time is ripe to build the permanent 
Mikdash in Jerusalem for its doors are open 
to foreign nations as well.

Hence, Shlomo’s treaty with Chiram is much 
more than just a convenient business deal; it 
reflects a critical stage in the fulfillment of 
Am Yisrael’s goal to become a ‘model’ nation 
that will spread God’s Name to all mankind. 
The Mikdash serves as a vehicle through 
which Bnei Yisrael can achieve that goal.

It is not by chance that the Haftara con-
cludes with God’s most important reminder 
to Shlomo concerning the potential success 
of this endeavor:

“This House that you are building, if you 
follow My laws ... then I will keep My prom-
ise. Then My Presence shall dwell among 
the people of Israel, and I will not leave My 
nation.” (6:11-13)

Should Bnei Yisrael leave God, then they no 
longer fulfill their function as God’s special 
Nation, and hence God will take away their 
prosperity and the Mikdash itself could be 
destroyed (9:6-9).

Unfortunately, the messianic time-period of 
Shlomo was short-lived. The reason, as usual, 
was their leaving God and “sinat achim” (that 
led to the division between Yehuda and the 
Ten Tribes).

Let us hope that we learn from our mistakes,

 Edited by Aron Lipczer.
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The Fly in the Sugar Bag
Rabbi Eli Mansour
Edmond J Safra Synagogue, Brooklyn

** This week’s Parasha is dedicated L’iluy 
nishmat Natan ben Shoshana **

Many commentators noted the 
unusual phraseology used by 
G-d in commanding Beneh 
Yisrael to donate materials to 

the Mishkan: Ve’yikhu Li Teruma” – liter-
ally, “They shall take for Me a donation.” 
A donor gives his gift, yet G-d tells Beneh 
Yisrael to “take” a donation towards the 
construction of the Mishkan.

The Rabbis of the Mussar movement 
explained that the word “take” is used in 
reference to charitable donations to teach 
that when we give, we are really taking. 
We might suggest an analogy to somebody 
making a cash deposit in the bank. After 
he hands the cash to the teller, the teller 
is not going to thank the person for the 
money. The teller receives the money, but 
the money is going into the customer’s 
account where it will accrue interest. The 
customer not giving away anything; he 
is making a deposit that will yield more 
money. The same is true with charitable 
donations to the needy or to religious 
institutions. When we donate, we are 
actually receiving. Although technically 
we give money, we are actually depositing 
the funds into an “account” which will 
yield inestimable rewards.

It is told that Baron Rothschild once met 
with a king, who asked him how much he 
was worth. The Baron named an amount 
drastically lower than his actual worth, 
and the king was stunned.

“I am quite confident that you are worth 
far more than that,” the king said. “Are 
you lying to me? Are you trying to pretend 

you’re not as wealthy as we all know you 
are?”

“Certainly not,” the Baron replied. “You 
asked how much I am worth, so I told you 
the amount I have dispensed to charity – 
because that is all I am worth. Anything 
I currently own can be lost in an instant. 
It can be stolen, or the markets can crash 
and it will lose its value. But everything 
I’ve given is mine forever, and can never 
be taken away from me. And so I am 
worth only the amount that I have given 
to charity.”

We don’t truly “own” our material posses-
sions, because they are “ours” only tempo-
rarily. They can be taken away from us at 
any moment, and at best, we keep them 
only until we leave this world, at which 
point we take with us only our Misvot. 
The only money that accompanies us to 
the next world is the money we donated 
to charitable causes.

Some have compared our relationship to 
our money to the situation of a fly trapped 
in a bag of sugar. Would we consider the 
fly fortunate? On the one hand, it has free, 
unrestrained access to more sugar than 
it can possibly eat. On the other hand, it 
can’t take it anywhere.

We are that fly. We can enjoy our material 
possessions, but we can’t take it with us. 
Once we depart from this world, not a 
single granule of “sugar” accompanies us.

The Gemara in Masechet Sota notes that 
at the time Beneh Yisrael left Egypt, the 
entire nation was busy collecting the 
riches of Egypt, except for one person – 
Moshe, who was instead involved in an 
important Misva. He was retrieving Yosef’s 

coffin to bring it to the Land of Israel, in 
fulfillment of the promise made to Yosef 
that his remains would be interred in his 
homeland.

We might ask, why did Moshe choose to 
involve himself specifically in this Misva 
while Beneh Yisrael collected the spoils 
of Egypt?

The answer, perhaps, is that Moshe 
wanted to teach the people an important 
lesson. After living as slaves for over two 
centuries, with no property and no rights, 
they were now suddenly becoming not 
only free, but fabulously wealthy. Accord-
ing to tradition, the poorest among Beneh 
Yisrael had dozens of donkeys loaded with 
riches. Moshe wanted to draw the people’s 
attention to the remains of Yosef, who, 
like them, went from “rags to riches” 
in an instant. After languishing in an 
Egyptian dungeon, he suddenly found 
himself appointed to the position of sec-
ond-in-command, ruling Egypt alongside 
Pharaoh. He then turned Egypt into the 
wealthiest kingdom on earth, as all the 
surrounding nations came to purchase 
grain from Egypt. Yosef became phenom-
enally wealthy – but he took not a penny 
with him to the next world. As the people 
elatedly collected their riches, Moshe 
showed them the remains of Yosef, who 
was one of the wealthiest people in the 
world, but who ultimately, like all people, 
passed on and took no material posses-
sions with him.

“Ve’yikhu Li Teruma” – the only posses-
sions we truly own are our good deeds. 
And thus when we give money to charity, 
we are not giving – we are taking.
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Renewed Excitement
Rabbi Moshe Weinberger
Congregation Aish Kodesh, Woodmere

The pasuk says ר טֹו ֲאׁשֶ ּפָ ִמׁשְ ן ּכְ ׁשּכָ  ַוֲהֵקמָֹת, ֶאת-ַהּמִ
ָהר   You shall setup the Mishkan“  .ָהְרֵאיָת ּבָ
k’mishpato, according to its mishpat, as 
it was shown to you on the mountain.” 

(Shemos 26:30). The Yerushalmi (Shabbos12:3) asks 
on the lashon of k’mishpato, according to its law, 
is there a mishpat, a specific law for some  pieces 
of wood? People have laws, wood and objects do 
not. The Yerushalmi answers that the beam that 
merited to be placed on the north side of the Mish-
kan would be marked, and always had to be placed 
on the northern side every time the Mishkan was 
set up. So too, the beams that were placed on the 
south side of the Mishkan would always be placed 
in the south. The mishpat was that every beam had 
to always be placed on the side where it was set up 
at the initial building of the Mishkan. This teaches 
us k’vius, that there is a seder in the mishkan. This 
Yerushalmi applies l’halacha regarding a talis. The 
Magen Avraham in Orach Chaim (68:6) brings in 
the name of the Shla HaKadosh that the source 
of the minhag to have an atara on a talis comes 
from this din in the Yerushalmi. The purpose of 
the Atara, which can either be some silver or an 
extra piece of material, is to make sure that there 
is k’vius by a tallis—that the tzitzis that belong 
in front, are always worn in front, and that the 
tzitzis that belong in the back will always remain 
in the back.

We learn from the mishkan the chashivus, impor-
tance, of k’vius. However, we see from the Avodah 
of the Kohanim in the Bais Hamikdash the very 
opposite of k’vius. We know from the Mishnah 
in Yomah (82) that there was a peiyyis, a goral, a 
lottery, every day to make sure that the Avodah of 
the Kohanim would not become kavua. We further 
know from the Mishna in Sukkah (5:6) that the 
same Kohen who did the Avodah on one day was 
not eligible to perform the Avodah the next day. We 
see that this is the exact opposite of k’vius, and it 
was also in the Bais Hamikdash!

This question is asked by the Chasam Sofer who 
wrote that the rule of k’mishpato is to establish 
each beam in its proper place because the idea of 
k’vius only applies to the physical structure, to the 
wood and beams of the Mishkan. We know that the 
physical Mishkan in this world corresponds to the 
Bais HaMikdash Shel Ma’alah, the Bais HaMikdash 

on high, where the Avodah is performed by Mala-
chim, angels. We know that the angels are called 
omdim, meaning that they cannot change their 
role. They are fixed, kavua in their roles. 

But regarding people in this world, things are 
completely different. There is a tendency in this 
world for people to grow accustomed to certain 
things and certain behaviors. Here the challenge 
for us is to avoid falling into a state of hergel, things 
should not become habit. As Hashem says through 
the Navi Yeshaya (29:13) ה ׁש ָהָעם ַהּזֶ י ִנּגַ  ַוּיֹאֶמר ה׳ ַיַען ּכִ
ִהי ִיְרָאָתם אִֹתי ִמְצַות י ַוּתְ ּנִ דּוִני ְוִלּבֹו ִרַחק ִמּמֶ ּבְ ָפָתיו ּכִ ִפיו ּוִבשְׂ  ּבְ
ָדה ים ְמֻלּמָ  as the people have drawn close with“ .ֲאָנׁשִ
its mouth and lips they honor me, yet they have 
distanced their heart from me and their fear of me 
has become like rote.” 

In order to prevent the pitfall of hergel, Hashem 
wanted a different Kohen to be involved in each 
Avodah by way of a daily drawing of the lots. This 
was done in order that the Kohanim should merit 
to do the avodah with simchas ha’lev, joy, and hisla-
vus, excitement.

This was the greatness of Aharon HaKohein. As the 
pasuk states (Bamidbar 8:3) regarding the lighting 
of the Menorah נֹוָרה ֶהֱעָלה ֵני ַהּמְ ן ַאֲהרֹן ֶאל מּול ּפְ ַעשׂ ּּכֵ  ַוּיַ
ה ה ה׳ ֶאת מֹׁשֶ ר ִצּוָ ֲאׁשֶ  and so Aharon did…just ,ֵנרֶֹתיָה ּכַ
as Hashem commanded Moshe.”  Rashi, quoting 
the Medrash, says on that posuk that the words 
“Vya’as kein Aharon, and so Aharon did, tell us that 
the praise of Aharon was that he was unchanging. 

The Gedolei HaChasidus were bothered by this 
Medrash. They asked why Aharon’s obedience 
to Hashem’s word is Aharon’s praise. If Hashem 
would have whispered words into our ears, we 
would all follow Hashem’s instructions without 
the slightest deviation. Why does Rashi bring this 
Medrash which says that Aharon’s unchanging 
fulfillment of this Mitzvah was his praise? Aharon’s 
unchanging fulfillment of this mitzvah was a very 
high madreiga. 

The koach of Amalek is k’rirus, coldness. ר ָקְרָך  ֲאׁשֶ
ֶרְך ּדֶ  The Koach of Amalek is to try .(Devarim 25:18) ּבַ
to make us feel comfortable and accustomed to 

doing our Avodas Hashem.  Chazal say that nobody 
knew how to speak Loshon Hara like Haman HaRa-
sha who said to Achasverosh (Esther 3:8) נֹו ַעם  ֶיׁשְ
ים ין ָהַעּמִ ר ּוְמפָֹרד ּבֵ  there is one nation that ֶאָחד ְמֻפּזָ
is scattered and dispersed between the nations….
Haman specifically used the word yeshno which is 
lashon shina, changing. Haman also used to word 
yeshno (related to shayna, sleeping) to imply that 
Hashem was sleeping and old, and that the Jewish 
people do not excite him anymore.

The word shina is also related to the idea of 
repetition as we see from the pasuk   ם ְנּתָ ּנַ  ְוׁשִ
 Now we can understand that .(D’varim 6:7)ְלָבֶניָך
the praise of Aharon  was that despite the fact 
the he lit the Menorah every day, he nevertheless 
was not impaired by the mida of Amalek, hergel, 
it never became a habit or stale. Each time he lit 
the Menorah was with the same excitement as the 
very first time. The way of life is for a person to 
lose the excitement and to take things for granted. 
Imagine if every time we looked at our children, we 
would see them with the same excitement that we 
had when they were born. If only a husband would 
look at his wife with the same excitement he had 
when he saw her by the Chupa. We tend to grow 
accustomed to seeing our parents in the same way 
-- they were there the moment we opened our eyes 
and continued to always be there for us. We should 
always try to think of our parents with renewed 
excitement and should not take them for granted. 
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המלכה אסתר

הרבנית ימימה מזרחי
מורה תורה, סופר ודרשנית פופולרית

אסתר ב מגילת  נכתבה  תפקידים,  חילופי 
פולארד. הוא בפנים, כלוא, ואסתר מתהלכת 
על שער בית הסוהר לדעת את שלום יונתן 

כאשר היתה באומנה איתו.

 שנים היא תתעקש ללבוש מלכות, שנים תצווה על כולנוף 
”לך כנוס! וצומו עליו!“  וכמו אסתר, אין מנהיג בעולם 
שלא עמדה בפניו רועדת, להתחנן מלפניו על אישה אבל 
בעיקר- על עמה ומולדתה. שנים שהיא שולחות איגרות 
ידי אנדים נשואי פנים והפחות, ואלה שעזרו לה פחות. 
אישה אחת קטנה, מול מנגנוני ענק , לא ביקשה דבר 

כמעט.

ואישה צריכה עם שלם שיעמוד מאחריה, לבד היא לא 
תוכל. העם הזה צריך להבין שהאישה הזו נלחמת על 

צביונו שלו כעם, לא על עצמה!

וכאשר אבדה, אבדה. כשהוא ניצל , היא כבר התעייפה כל 
כך. כששושנת יעקב צהלה ושמחה והוא יצא מלפני המלך 

בלבוש מלכות, היא לא הגיעה לעת מלכות.

אסתר פולארד היא בעיניי דוגמא לזו שביתה לא שלם, , 
שמחכה כבר להתייחד עם האיש שלה ובזמן הארוך הזה 
היא תצא בקריאת השכמה לכולנו: הבדידות שלי, היא 

לא רק הבעייה שלי!

”מסיפורי דברים של נשים, אפשר לדעת מעמד השכינה, 
איך היא אוחזת כעת“ יכתוב ר‘ נחמן מברסלב בתובנה 
מבריקה וילמד זאת מהמילים :“ומרדכי מתהלך על שער 
בית הנשים לדעת את שלום אסתר, אסתר- היא השכינה“.

לפעמים נדמה שקמה לה דת חדשה לפיה זו שמחכה 
לזוגיות, היא חסרת ערך. זו דת עתיקה, של אחשוורוש:  
”כדת מה לעשות במלכה ושתי... והשתייה כדת.. לפני כל 
יודעי דת ודין“... בדת הזו, נשים צריכות להתייצב בשורה 

כדי לשאת חן, כדי שהמלך יבחר בהן, כדי שיגידו להן: את 
לא מספיק... את יותר מדי... את פשוט לא.. 

אני מאמינה בדת משה וישראל. הדת של האיש הגדול 
בנות  לשבע  ליבו  את  ששם  זה  השבוע,  שפטירתו 
שכוחות, בסוף התור:,“ויבואו הרועים ויגרשום, ויבוא 
משה ויושיען“. האיש ששת ליבו לבנות צלפחד, חסרות 
הזכות לבית, הוא יתייחס לטיעון התורני( !!) שלהן ”ויקרב 

משה את משפטן לפני הא-לוהים“....

אני רוצה שנזכור את הנשים האלה לדורות, שנכתוב אותן 
לדורות על לוח ליבנו.

הרי הן מקודשות לי. גם כשהן עדיין ללא טבעת. כדת 
משה וישראל.
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The Human Miracle
Rabbi YY Jacobson
TheYeshiva.net

G-d Is a Great Builder, But It’s Man’s 
Handiwork That Takes the Cake

 In the Beginning

As a result of a near mutiny, the over-
bearing and arrogant captain was forced to 
see a psychiatrist by order of the Commodore.

As soon as the captain settled down on the 
couch, the psychiatrist began the session by 
asking:

“Why don’t you start at the beginning?”

The captain said, “Okay. In the beginning, I 
created heaven and the earth…”

Two Creations

At the beginning of Genesis, the Hebrew Bible 
devotes 31 verses to describe how G-d created 
the entire world. “In the beginning, G-d cre-
ated the heavens and the earth.” In striking 
contrast, the Torah portions of this week—and 
the subsequent weeks—devote 371 verses to 
describe how the Jews created the Tabernacle, 
or Mishkan, in the desert.

This seems profoundly strange.

The universe spans some 176 trillion billion 
miles and is an awesomely complex structure. 
After millennia of research, we have not yet 
scratched the surface of its untold depth and 
unbound mysteries. We have not even mas-
tered the secrets embedded in a single cell. The 
Tabernacle, on the other hand, was around 150 
feet long and 75 feet wide and was an imposing 
structure, but essentially a small tent; a mini 
mobile “shtibel.”

Why would the Torah be so expansive about the 
creation of a humble albeit splendorous tent in 
the desert and yet so terse about the creation 

of the cosmos with all of its infinite depth, maj-
esty and grandeur? 31 verses for creation of the 
world, and almost half the book of Exodus for 
the creation of a mobile sanctuary!

Mortality into Eternity

This strange contrast conveys something pro-
foundly important about the Torah’s perspec-
tive on life. For an infinite G-d to create a home 
for finite man is not a big deal. But for a finite 
man to create a home for an infinite G-d—
that is a revolutionary notion. It constitutes 
the essential revolution of Judaism that from 
the fragmented pieces of our hearts, we can 
construct a home for the Divine; that the ordi-
nary stuff of human life can be carved into a 
dwelling place for the Almighty; that G-d craves 
to dwell in the space we designate for Him in 
the barren desert of human consciousness.

The creation of the universe is G-d’s miracle—
the miracle of converting energy into matter. 
The creation of a structure to house the Divine 
in a desert is man’s miracle—the miracle of 
converting matter into energy; the wonder of a 
human being surpassing himself, transcending 
his finite egocentricity and turning his life into 
a home for the Divine—that story is deserving 
of close to 400 verses!

This is the essence of the Tabernacle story, 
which occupies almost half the book of Exodus 
and on the surface seems so remote from our 
present lifestyle: that a human being, through 
their minute and limited deeds, words and 
thoughts, can create a home for G-d in their 
daily life; that a frail and vulnerable human 
being is capable of creating a space in their 
heart for the living presence of G-d. This is the 
miracle of the Torah.

The Talmud says it succinctly (Kesuvos 5a): 
“The deeds the good people are greater than 
the creation of heaven and earth.”

Half-Ness

This explains two enigmatic details about 
the Tabernacle story: 1) The obsession with 
details and nuances that seem irrelevant. 
G-d seems overly concerned with pegs, nails, 
beams, hooks, sockets, drapes, curtains, and 
bows. 2) Most of the measurements are half 
sizes, not whole ones. Why not wholesome 
measurements?

Yet this captures the essence of the narrative. 
Details define our lives, and most of them seem 
mundane. And we always do things in “half,” 
never complete, as we are fragmented crea-
tures and there is always something left to do 
to complete the work. “No man dies with half 
of his ambitions fulfilled,” states the Midrash. 
This, then, is the story’s message: our disjointed 
and fragmented lives, the many diverse details 
of our mundane life, can all become a home 
for the absolute and undefined reality of G-d.

(This essay is based on the discourse Gedolim 
Maasei Tzadikkim 5685 (1925), by the sixth 
Lubavitcher Rebbe, Rabbi Yosef Yitzchak 
Schneerson).
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I   remember years ago sitting in the office of a 
very successful CEO who had an office that 
was massive with spectacular views from all 
sides. His shelves were covered with pictures 

of him with dignitaries and presidents, various 
gifts, trophies, and all the accouterments of 
someone who had attained material wealth and 
success. As my eyes scanned around his desk I 
noticed that something stood out from the rest, 
there was this really ugly tie in a small glass case 
with a picture of a little boy right next to the 
tie. It stuck out like an eyesore, unlike the usual 
displays of style and class that defined the rest 
of his office. So of course my first question was, 
‘what’s that?’ He smiled and said “the greatest 
gift I ever got in my life”. 

We sat down and he explained to me the back-
story behind this gift: “On my fiftieth birthday 
my wife threw me a huge party. All of my col-
leagues came out to a very expensive restaurant 
we rented out. Throughout the night I got an 
enormous amount of incredible gifts. At the end 
of the night, my eight year old presented me 
with a box. Inside of it was the ugliest tie I had 
ever seen in my life. He said to me ‘I heard you 
needed a tie daddy’. My son explained to me 
that he overheard me speaking on the phone 
about how I needed a new tie for an event, so 
he bought me a new tie. I asked my son how did 
you buy the tie? He responded ‘mommy gave me 
her credit card’.”  This CEO then looked up at me 
with a smile and said “that was the greatest gift 
I ever have gotten”. 

I thought about that story a great deal. Why 
was this the greatest gift he ever had gotten? He 
would never actually wear this tie, and it was 
a gift he himself paid for! The answer is that 
there are two types of gifts. They are some gifts 
which are an exchange of the physical, I hand 

you something and you receive it. I had some-
thing physical and now you gain this physical 
object I have transferred to you however much 
value it’s worth monetarily. However, there is 
another type of a gift, a token to exchange some-
thing which is much deeper. I hand you a gift 
because I love you, the gift isn’t what’s valuable, 
it’s a representation of something much deeper 
and more significant. 

In this week’s parsha the Torah tells us

ֶבּנּו  ר ִיּדְ רּוָמה ֵמֵאת ּכׇל־ִאיׁש ֲאׁשֶ ָרֵאל ְוִיְקחּו־ִלי ּתְ ֵני ִישְׂ ר ֶאל־ּבְ ּבֵ ּדַ
רּוָמתִֽי:(שמות כ״ה:ב׳) ְקחּו ֶאת־ּתְ ִלּבֹו ּתִ

Hashem commands the people to collect teru-
mah, to collect money in order to build a house 
together. God commands all the people to give 
him their money and valuables, they have things 
to donate. Bring me a present to build the mish-
kan. However there is something special the 
Torah tells us ֶבּנּו ִלּבֹו -even though they physi ,ִיּדְ
cally gave with their hands, the terumah must 
be given with one’s heart. 

The Chatam Sofer asks a blaring logical question, 
What does it mean to take from your own money 
and give to God? Everything belongs to God, how 
is it possible to give anything to Hashem who is 
not lacking anything? He explains as follows:

חתם סופר על התורה, תרומה ז׳

 מאת כל איש אשר ידבנו לבו תקחו את תרומתי יל“פ לפי 
 מה שאמרו חכז“ל ברכות ל“ה ע“א כתיב לה‘ הארץ וכתיב
 והארץ נתן לב“א כאן קודם ברכה כאן לאחר ברכה וא“כ
 הכל להקב“ה ואינם נותנים רק נדבת לבם הטוב ורק זה
 הוא נתינתם לה‘ אבל מי שאינו נותן בלב שלם זה אינו נותן
 כלום כי הכל שלו יתברך הוא וזה מאת כל איש אשר ידבנו
 לבו תקחו את תרומתי פי‘ מזה הנדיב לב אתם לוקחים את
 תרומתי, כיון שנותן בלב שלם אבל מי שהוא כילי ואינו
 נותן בלב שלם ממנו אין אתם לוקחים מאומה כי לי הכסף
 ולי הזהב אמר ה‘ ובזה יש לפרש מה דאיתא במדרש מטבע

 של אש תחת כסא הכבוד הראה הקב“ה למשה שהכוונה לפי
 גודל אש אהבת ה‘ אשר תוקד בלב איש המתנדב בזה מעורר
 למעלה את שרשו כידוע ולכן העשיר לא ירבה כי אין העיקר
:סכום המעות רק נדיבת לבו מאהבתו הגדולה

Hashem says I want you to give from your heart. 
The gift of terumah wasn’t an exchange of physi-
cal goods, God wasn’t lacking something that we 
gave him, he didn’t need our belongings. Rather 
Hashem is interested in a relationship with us, 
he wants people that will give a token that rep-
resents a deeper relationship, a gift which shows 
the love they have for me. The Chatam Sofer 
concludes by explaining that this is the meaning 
of the Midrash which describes how Hashem 
showed Moshe a vision of a coin engulfed in 
flames, this indicates the intense love between 
Hashem and the Jewish people as the essence 
of the giving of terumah. The gifts are a token 
which is representative of a greater relationship. 

I think this is related to one of the great mistakes 
which we make. Hashem asks many things of 
us which are physical, to pray, give tzedakah, 
shake a lulav. Many other Mitzvot are physical. 
We often think that we are giving something to 
God–that the lulav we buy, or that the kosher 
food we eat is a physical offering to God, as if 
He needs it. However, we are missing the point. 
It’s not about the physical act, it’s about what 
the act represents underneath. Each time we 
“give’’ something to God physically, we have to 
be aware that what he is looking for is “ֶבּנּו ִלּבֹו  ,”ִיּדְ
he wants what is inside of us. He wants that 
special tie that, even if it’s ugly, comes from a 
little kid who wants to get his dad something 
he needs. Even though he is using his fathers 
money, and his father won’t wear it, it’s the 
most precious thing he has. Every word, act, 
everything we do if we do it with the right Lev, 
can be the most precious gift to Hashem.
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Terumah: Filling the Void
Rabbi Judah Mischel
Executive Director, Camp HASC; Mashpiah, OU-NCSY

Nathan Straus, zy’a, was a leg-
endary humanitarian and 
philanthropist who reportedly 
gave two thirds of his personal 

fortune to building up the Land of Israel. 
One of the owners of Macy’s, he invested 
enormous time, effort and resources into 
this project, as well as his humanitarian 
work in New York. The City of Netanya is 
named in his honor. 

On a visit to Eretz Yisrael, he had the 
honor of visiting the Chief Rabbi, Rav 
Avraham Yitzchak haKohen Kook zy’a. 
After their meeting, Rav Kook solicited Mr. 
Straus for Ma’os Chittim to help provide 
residents of the holy city with provisions 
for Yom Tov. Straus made a substantial 
donation, and seeking validation, asked 
Rav Kook, “Dear Rabbi, will this suffice? 
Is it enough?” Rav Kook responded by 
sharing a story:

“There was a Russian landowner whose 
estate was so large that one day, he lost 
his way on his own property, and ended 
up at the home of a simple Jewish laborer 
who lived in a hut on a neighboring estate. 
The Jew was not prepared for such an 
honored guest, and served the man all 
that he had available in his home: black 
bread and hard boiled eggs. The Russian 
landowner wanted to pay, but the Jew 
refused, saying it was his pleasure to play 
host. But when the wealthy man insisted 
that he wished to pay, the Yid asked for a 
whopping thousand rubles, a dispropor-
tionate sum for the meal he was served. 

The landowner asked, “Are eggs so rare 
here?” 

“No,” the yid replied, “but wealthy land-
owners like you are.” 

Rav Kook then turned to Mr. Straus, “I do 
not have the privilege of hosting such a 
special guest like you every day...” 

Nathan Straus smiled… and gave the Rav 
an even larger check.

 ◼ ◼ ◼

ל־ִאיׁש רּוָמה ֵמֵאת ּכָ ָרֵאל ְוִיְקחּו־ִלי ּתְ ֵני ִישְׂ ר ֶאל־ּבְ ּבֵ  ּדַ
ֽרּוָמִתי ְקחּו ֶאת־ּתְ ֶבּנּו ִלּבֹו ּתִ ר ִיּדְ :ֲאׁשֶ

“Speak to the children of Israel, and have 
them take for Me an offering; from every 
person whose heart inspires him to gen-
erosity, you shall take My offering.”

Our sedra outlines the terumah contribu-
tions, which we are called upon to offer to 
the communal fund, with nedivas ha-lev, 
goodwill and ‘generosity from the heart’. 
Included in the list of the materials to 
be donated were the precious stones set 
into the choshen breastplate of the Kohen 
Gadol (25:7): “...Shoham stones and avnei 
miluim, (filling stones), for the ephod 
(linen apron) and for the choshen (breast-
plate).” Rashi comments on the construc-
tion of the breastplate: “Since there was 
an indentation in the gold and the stones 
were placed there, they are called avnei 
miluim, ‘stones that fill’. 

Rav Yaakov Bender shlit’a, beloved rosh 
yeshivah of Darchei Torah shared a 
moving insight from his Rebbi, the rosh 
yeshivah of Mir, Brooklyn, Rav Shmuel 
Berenbaum zt’l: “The precious, hewn gem-
stones that adorn the holy breastplate of 
the Kohen Gadol are priceless. Each had 
its own beauty, color and intrinsic value. 
Yet they are specifically called ‘space fill-
ers’? How can this be?

“Each of us has abilities, strengths and 
personality traits that make us special. 
Our  positive attributes and characteris-
tics bring value and meaning to the world. 
More importantly, however, is how we use 
our personal qualities to ‘hold space’ and 
fill the void in others. Our primary pur-
pose in life, our essence, is how we provide 
for the material, spiritual and emotional 
needs of others. That is the essence of the 

precious gems of the avnei miluim worn 
over the heart of the High Priest; they 
are reminders of what it means to take 
responsibility and ‘hold space’ for others. 

As the days of Purim celebration draw 
near, the lesson of the avnei milum 
resonates in a timely fashion. Rambam 
(Hilchos Megillah, 2:17) declares that the 
joy of Purim itself hinges on our gener-
osity of heart, and prioritizes sharing 
with others above our own personal 
celebration: 

“It is better for people to increase in their 
gifts to the poor more than they increase 
in their meal and the gifts that they send 
to their companions...

 שאין שם שמחה גדולה ומפוארה אלא לשמח לב
.עניים ויתומים ואלמנות וגרים

 שהמשמח לב האמללים האלו דומה לשכינה 

שנאמר להחיות רוח שפלים ולהחיות לב נדכאים

“...For there is no greater or glorious joy 
than to bring happiness to the hearts of 
the poor and orphans and widows and 
strangers, and one who brings happiness 
to the hearts of the less fortunate is com-
pared to the Divine Presence, as it says, 
“To revive the spirit of the lowly, and to 
revive the hearts of the broken ones.”(I-
saiah 57:15)

Like the avnei miluim, the greater role 
of our giving is to fill the void of another.

The Alter Rebbe, Rav Shneur Zalman, 
zy’a, tells us: “Let us not just ask what we 
need, rather ask where we are needed.” 
We may not have the material resources 
of Nathan Straus, z’l, but we can all do our 
best to step into the void and fill the lives 
of others with simcha this Purim. 

INSPIRATION
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Although the masses did not 
see the keruvim, they fea-
tured prominently adorning 
the aron, the holy ark in the 

Kodesh Hakadoshim. Chazal describe 
them as having the form of two children, 
male and female, with angelic qualities. 
We are familiar with Chazal’s teaching 
-- when the Jews did the will of Hashem, 
the keruvim faced each other; when they 
did otherwise, the keruvim faced in oppo-
site directions. Additionally, their wings 
extended upwards towards heaven. Why 
were these figures chosen to grace the 
aron and what can we learn from them? 

Rabbi Grossbard in Da’at Shraga explains 
that the imagery of children reflects 
pure faith. A child in his innocence relies 
entirely and unquestionably on his par-
ents. We can model this behavior, taking 
this level of faith beyond the intellectual 
purview to affect our daily actions, thus 
meriting Hashem’s protection and Divine 
influence in our lives. 

Another special attribute of a child is his 
quest for knowledge, notes Rabbi Roberts 
in Prism of Torah. A child is constantly 
exploring, experimenting, and continu-
ally growing. The keruvim spread their 
wings upwards, a sign of growth and 
aspiration to reach spiritual heights. It is 
Yaakov Avinu who models this concept. 
The name Yaakov comes from the word 
ekev, heel. This expresses the mindset 
to constantly develop and learn, moving 

from the bottom upwards. Yaakov’s polar 
opposite is his twin brother Eisav, whose 
name derives from the word asui, ready-
made. Eisav reflects a life of complacency, 
devoid of movement. Contrarily, a Torah 
Jew strives for perpetual growth and 
elevation.

It is further significant, Rav Sorotzkin 
points out, that the keruvim were made 
from the same piece of gold that fashioned 
the aron. Creating a foundation that will 

allow children to flourish and live a life 
of Torah must begin even when they are 
infants. When babies see mitzvot per-
formed, the experience becomes embed-
ded in their psyche, forging the bedrock 
of their identity. 

As we mentioned, the keruvim faced each 
other when Am Yisrael did the will of 
Hashem. Rav Gamliel Rabinovitch in Tiv 
HaTorah explains that facing each other is 
itself the will of Hashem. The majority of 
the 48 ways to acquire Torah involve inter-
personal relationships. One cannot reach 
great heights in Torah living in isolation. 
Instead it is when facing one another, 
reaching out to get involved in the needs 

of one another, that one can achieve spir-
itual greatness. Rav Sternbach in Ta’am 
Vadaat adds that one must always be 
ready to face another and extend oneself 
in chessed for another. Indeed, this con-
nection, feeling beachdut, is the greatest 
‘will of Hashem’ comments Rav Schorr in 
Halekach Vehalebuv. 

The keruvim, the same space from which 
the Divine voice emanated, teach us the 
essence of Torah living. Be childlike in 
your complete faith in Hashem, con-
stantly strive to grow and seek to concern 
yourself with the needs of others.

INSPIRATION

A child is constantly exploring, 
experimenting, and continually growing
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In September 1894 maid in the German 
embassy in Paris was looking through 
trash (as she was a spy for French Mil-
itary Intelligence). It was addressed to 

the German military attache, referring to 
several top-secret aspects of French Artil-
lery. This note known as the Bordereau 
(which is French for memo) was brought 
to the attention of the French Minister of 
War, who concluded that an officer in the 
artillery must have written it.

When a list of officers was composed and 
presented to him, he immediately found 
the culprit. The majority of artillery offi-
cers were Catholic aristocracy and only 
one name was that of a Jew.  So now they 
had their man; they only had to determine 
how he was guilty. Handwriting experts 
agreed that the handwriting was not that 
of the Jew Alfred Dreyfus.

Sherlock 101 mandates that a document 
penned by a guilty party should some-
how connect or associate with that guilty 
party. Identical handwriting would seem 
to be a rather rudimentary essential. Alas, 
the document was not in Dreyfus’ hand-
writing – not even close.

When the charge being leveled is treason, 
this is no insignificant problem. But for 
the antisemitic French Minister of War 
– who may not have landed his job based 
exclusively on intelligence aptitude – the 
significant discrepancy between the 
handwriting on the Bordereau and that 
of Dreyfuss was that this sneaky Jew had 
faked his handwriting not to look like his 
own. 

Maybe, just maybe, it would have been 
prudent to check the handwriting of the 
Bordereau against the handwriting of the 
other artillery officers in case there was 
an obvious match. But this did not even 
occur to the man with an agenda. It was 
so simple; if there was a traitor, it could be 
no one but the Jew. In 1899 Dreyfuss was 
arrested and held for two weeks, during 
which time he did not confess.

An antisemitic paper owned by one of 
France’s significant antisemites found 
out about the suspicion and published 
that Dreyfuss was a traitor. This would 
explain a lot. 

France had been utterly humiliated by the 
Prussian-Franco War, which they had lost 
– Bismarck’s crowning achievement – and 
therefore, it was convenient to scapegoat 
Dreyfuss. The quick German victory over 
the French stunned neutral observers, 
many of whom had expected a French 
victory and most of whom had expected 
a long war.

The right-wing press worked overtime vil-
ifying the Jews in the most obscene ways. 
Without any evidence, Dreyfuss was con-
victed of spying, denounced as a traitor, 
and condemned to life imprisonment on 
Devil’s Island. 

After the verdict, there was to be a public 
humiliation and covering the trial and its 
aftermath was a Viennese reporter named 
Theodore Herzl.  

Prior to covering the trial, he already 
had some daunting confrontations with 
antisemitism. While a student at the Uni-
versity of Vienna he encountered overt 
antisemitism by both the students and 
the faculty.  Herzl read a book by one 
of Europe’s leading intellectuals and 
anti-Semites, Eugen Karl Duhring. What 
was most startling to Herzl was that if 
Duhring who was not an uneducated 
thug, could write about removing the 
Jews, what was to be expected from the 
uneducated masses?

At the same time, a member of the Hun-
garian Parliament, Gyozo Istoczy founded 
the National Antisemitic Party – that was 
actually its name – won 17 mandates. This 
is akin to creating a faction in America 
and calling it the anti-Black party. With 

a name like National Antisemitic Party, it 
isn’t hard to imagine their agenda. 

In 1882 a teenage girl vanished and the 
anti-Semites, with Istoczy at the head, 
rushed to assert that she was a victim of 
Jews who cut off her head for the use of 
her blood for Passover matzot. 

Between the 12 to 20th centuries, Jews 
and often entire Jewish communities 
were put on trial on over 150 occasions 
for engaging in ritual murder. In almost 
every instance Jews were tortured and put 
to death. Jewish communities throughout 
Europe and the middle east were massa-
cred due to blood libels. The fantasy of 
ritual murder must be viewed with two 
important points in mind. Firstly, The 
Jews were the first nation in history to 
outlaw human sacrifice and the only 
nation in the ancient Near East to prohibit 
the consumption of any blood. The Torah 
exhorts repeatedly that under no circum-
stance may blood ever be consumed or 
tasted. 

Yet the belief of this lie was so wide-
spread in the Christian world that it led 
to an interesting irony that Rabbi Joseph 
Telushkin points out in the name of the 
early Zionist thinker, Ahad Ha’am: Is it 
possible that everybody could be wrong 
and only the Jews right? The blood libel 
ritual murder accusation is such proof. 

The early struggle to build the State of 
Israel is beautifully and dramatically por-
trayed in the podcast “Teller From Jerusa-
lem.” Each episode reveals another aspect 
of the tenacity, ingenuity and the Divine 
blessings bestowed upon those who – 
against all odds – gave birth to a nation. 
Available on every podcast platform or go 
to www.hanochteller.com. 

ISRAEL CONTENT
STORY FROM YERUSHALAYIM

Scan here for 
Rabbi Teller’s 

podcast, “Teller 
from Jerusalem”
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Parashat Terumah gets its name from 
the second verse in opening chapter:

רּוָמה ֵמֵאת ּכׇל־ ָרֵאל ְוִיְקחּו־ִלי ּתְ ֵני ִישְׂ ר ֶאל־ּבְ ּבֵ ּדַ
רּוָמִתי: ְקחּו ֶאת־ּתְ ֶבּנּו ִלּבֹו ּתִ ר ִיּדְ ִאיׁש ֲאׁשֶ

The verse is generally translated something 
like this:

“Tell the Israelites to bring Me a contribu-
tion; take My contributions from all whose 
heart moves them to give.” (Shemot 25:2)

The word רּוָמה -is rendered here as “con ּתְ
tribution.” Other translations suggest 
“offering” or “gift.” But the root of the word 
implies a more specific meaning. It derives 
from the root רום – “to lift.” So a more precise 
translation could be an “elevation” or an 
“elevation offering.” 

The verb   הרים is connected to תרומה in sev-
eral verses. For example, in Shemot 35:24, 
we find the phrase: ֶסף רּוַמת ּכֶ  Here .ּכׇל־ֵמִרים ּתְ
too, a literal translation would be “whoever 
lifts an elevation-offering of silver.” But the 
translation “whoever donates a gift of silver” 

does capture the general sense, because 
donating an object to the Sanctuary does 
elevate it to a higher purpose. 

In later Hebrew, the connotation of “lift” 
was lost from רּוָמה  and it referred to a ,ּתְ
donation. In particular, it often meant the 
portion separated from agricultural produce 
and given to the kohanim. That is the mean-
ing in Masechet Terumot, which opens with 
this law:

רּוָמה רּוָמָתן ּתְ ְרמּו, ֵאין ּתְ ה לֹא ִיְתרֹמּו, ְוִאם ּתָ ָ ֲחִמּשׁ

“Five may not give terumah, and if they do 
so, their terumah is not considered teru-
mah” (Mishnah Terumot 1:1)

Noteworthy in this mishna is a new verb: 
 It means “to contribute, donate”, and is .תרם
back-formed from the noun רּוָמה  This verb .ּתְ
became widely accepted, and today we even 
have the causative form of the verb – התרים, 
meaning “to cause someone to contribute.”

This new verb, תרם, wasn’t warmly wel-
comed by all. Some medieval linguists, like 

Menachem Ibn Saruk (920-970), felt that 
Hebrew should have continued with the 
Biblical form of the verb – הרים. However, 
the Rambam, in his commentary to the 
opening mishna of Terumot, did not accept 
their criticism. After noting the that the 
“modern” (!) linguists had difficulty with 
the new verb, he wrote:

“Really though there is no difficulty. The 
basic expressions of every language always 
derive from what was spoken by the people 
of that language … This should be your 
answer to anyone who thinks, according to 
the moderns, that the language of the Mish-
nah is not eloquent … This principle I have 
told you about is quite well-founded among 
all established scholars who discourse on 
general matters pertaining to all languages”

So if anyone ever questions the legitimacy of 
linguistic innovation today, just know that 
the Rambam gave it his stamp of approval.

ISRAEL CONTENT
HEBREW LANGUAGE / RIDDLES

Parasha Riddle

Reb Leor Broh
Mizrachi Melbourne

Three different items appear in the Parsha, each spelled with exactly the same letters (ignoring the dagesh), but in a different order.
What are they?

Curtain (in front of Holy of Holies) - פרכת
Lid (on Ark) -כפרת

Knob (on Menorah) - כפתר
 

Answer to the Parasha Riddle
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