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Human Law and Divine Law
On Rights and Responsibilities

Rabbi Doron Perez
Executive Chairman, World Mizrachi

TORAT MIZRACHI
EXECUTIVE CHAIRMAN

One of the greatest legal activists 
of the 20th Century was a French 
Jew named René Cassin - in 
Hebrew Shmuel Katzin. 

He was awarded the Nobel Peace Prize at 
the age of 81 in 1968 to recognize his work 
for human rights. Amongst his many roles 
and achievements is his role in drafting 
the Universal Declaration of Human Rights 
in December 1948 on behalf of the United 
Nations. In the aftermath of the Holocaust 
and a world reeling from Nazi tyranny, 
nations came together to declare and aspire 
to 30 fundamental rights, liberties, and 
freedoms for all human beings and societ-
ies. René Cassin himself had lost his sister 
Yvonne and 25 other members of his family 
who were deported from France and killed 
by the Nazis. 

He wrote a fascinating insight in his mem-
oirs, which tells the nature of Jewish Civil 
Law. He revealed that when he was writing 
the Universal Declaration, he argued with his 
legal colleagues that the declaration should 
be called the Universal Declaration of Human 
Responsibilities instead of Human Rights.

The reason it should be called human respon-
sibilities, he maintained, is because, as a 
Jew, it was clear to him that the declaration 
was based on the 10 commandments and 
many aspects of Jewish tradition. While he 
couldn’t convince his colleagues of the name, 
it was clear to him that Jewish tradition 
placed a premium on the ethic of personal 
responsibility. 

Indeed, one of the profound differences 
between Western Law and Torah Law is the 
emphasis on rights instead of responsibili-
ties. Similar to the UN Declaration on human 
rights, the American Constitution also speaks 
of ‘ the right to life, liberty and the pursuit of 
happiness. ‘  Human Law enshrines rights, 
Jewish Law focuses on responsibility. 

Fascinatingly, nowhere in the Torah is there a 
specific focus on individual rights. Through-
out the Torah, though, there is a focus on 
duties and responsibilities: the 613 Mitzvot 
- commandments, laws, and obligations. 
All individual rights stem directly from the 
personal responsibility that the Torah places 
on the individual. If I am personally respon-
sible for my moral behavior and called upon 
to act with loving-kindness to others, then 
ipso facto, I and all others have inalienable 
individual rights. It is the duty to be kind and 
considerate to others that begets the rights 
of one and all. 

Yes, everyone has the right to education, but 
the Torah focuses not on the right but on 
the responsibility of parents and teachers to 
both learn and commit to teaching children 
and students. Yes, everyone has the right to 
sustenance and food, but the Torah focuses 
not on those rights but on our responsibilities 
to provide food for the needy and charity for 
the poor. Indeed the very first of the many 
civil laws mentioned in this week’s Parasha 
is about our attitude to slaves. Remarkably, 
a slave back then had basic rights according 
to Torah, but once again, the Torah does not 
highlight the rights of the slave but rather the 
responsibility of the master to grant them 
freedom and civil rights.

Why does the Torah focus on responsibilities 
as opposed to rights? 

Firstly, it seems that a major shortcoming of 
focusing primarily on rights is that it is not 
clear exactly who is responsible to provide 
them. For example, if I have the right to food 
and sustenance, should I be solely responsi-
ble for providing it. Perhaps others should 
also be responsible - my family, community, 
government or society at large. This can lead 
to a dependency and inactivity mindset or a 
sense of privilege and entitlement - that it 
is a right that we deserve and are not fully 
responsible to provide for ourselves.  

Secondly, there is another essential differ-
ence between Human Law and Divinely 
mandated law. 

One of the greatest medieval commentator 
Rabbeinu Nissim (The Ran) mentions a major 
difference1 between human civil law and the 
Misphatim - the civil laws that appear in this 
week’s Parasha. The primary focus of civil 
law is to create a functional and organized 
society. The main focus of civil law from a 
Torah point of view is of a spiritual nature - to 
create more G-dly society. 

Rabbi Shlomo Zalman Pines2 beautifully 
explains this further. He highlights how 
societies rooted only in human civil law ulti-
mately aims to create an orderly society. This 
is achieved by focusing on preventing people 
from hurting one another and damaging 
each other’s property. The aim of Mishpat, 
though, is to transform human beings them-
selves spiritually and morally; to be more self-
less and less selfish; not to act on animalistic 
instincts but on moral conscience. To aim to 
do what is right, not what is convenient. To 
be driven by values and not by expedience. 

In short, a legal system rooted in human con-
sensus alone is a collective effort to ensure 
the protection of individual rights - to pre-
vent each other from mutual harm. This is 
very noble and the Western world has done 
much to advance the dignity of all human 
beings. The Torah requires more - a heavenly 
society collectively committed to the ethic 
of personal responsibility - a life of personal 
and communal spiritual transformation. To 
proactively partner with G-d in creating a 
better and more just society. In seeing all 
human beings as created in His image.

1. Appears in the Derashot HaRan, Derasha 11.

2. Mussar HaMikrah ve’HaTalmud (pg 36). Rabbi 
Pines was a student of Rabbi Kook.
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ַרִּבי ֶאְלָעָזר ִאיׁש ַּבְרּתּוָתא אֹוֵמר, ֶּתן לֹו ִמֶּׁשּלֹו, ֶׁשַאָּתה ְוֶׁשָּלְך ֶׁשּלֹו. ְוֵכן ְּבָדִוד הּוא אֹוֵמר )דברי הימים א כט( ִּכי ִמְּמָך ַהּכֹל ּוִמָּיְדָך ָנַתּנּו לך.
)אבות ג:ז(

The Torah begins with the story of Cre-
ation not just because our world begins 
there historically, but also because it 
starts there philosophically. Hashem’s 

creation of the world is the backdrop to the 
Jewish view of the world and of ourselves. Rav 
Elazar Ish Bartuta encourages us to “tein lo 
mishelo she’atah v’shelcha shelo” (give G-d what 
is His, because you and that which is yours 
are His).1 Tehillim 24 explains that the world 
is Hashem’s because he created it: “LaHashem 
ha’aretz u’meloah teivel v’yoshvei vah. Ki hu al 
yamim yisadah v’al neharot yichonenehah.”2

How We Get What We Have

This pasuk speaks of Hashem’s ownership over 
three distinct components of our world. The 
first is the framework: the land (aretz) and the 
universe (teivel). Later in Avot,3 the Mishnah 
identifies ‘shamayim’ and ‘aretz’ as one of Hash-
em’s five kinyanim (possessions).4

The pasuk also mentions Hashem’s owner-
ship of the second component — the world’s 
contents (meloah). During the first three days 
of creation, Hashem created the containers; 
during the last three, he created their contents.5 
People often see money6 and other objects 
— the meloah of the world — as their own; 
actually, they are owned by Hashem — their 
Creator.7

There is another basis for Hashem’s owner-
ship. The pasuk in Mishlei directs us to honor 
Hashem “mei’honecha — from your wealth.” 
The Midrash Tanchuma8 reads the word 
“honecha” as “chininecha” — the gifts G-d 
graces us with. We ought to recognize that in 
addition to creating all objects, Hashem is also 
responsible for specific objects being in our pos-
session.  This connects to the Midrash Rabbah, 
which quotes Hashem as saying: 

“Who gives Me praise before I give him the 
neshamah which allows him to give me praise?  
Who sings my praise before I give him a son 
to sing about? Who builds a parapet on a roof 
before I give him a roof? Who puts a mezuzah 
up before I give him a home? … Who separates 
a korban before I give him the animal?”9

Sometimes we take what we have for granted 
and, therefore, don’t always show appreciation 

for Hashem who created them and gives them 
to us.

We Too

One question remains. What is Rav Elazar Ish 
Bartuta adding when he says that we should 
give G-d what is His? Dovid Hamelech already 
made this very point in the pasuk Rav Elazar 
himself quotes: “Because it is all from You and 
from your hand we give to You.”10

I believe that Rav Elazar Ish Bartuta’s chiddush 
here is one word - “She’ata v’shelcha shelo.” 
It is not just the world and its contents that 
are Hashem’s, but we are, as well. We should 
‘give Hashem what is His’ not only because the 
objects are His, but because we, the ‘owners,’ 
are also His. As the Gemara in Pesachim11 says: 
“That which a servant acquires, his master 
acquires.”

This is the critical point of the first perakim 
of Sefer Iyov. G-d challenges Satan to see if he 
can get Iyov to sin. Despite Satan destroying 
all of Iyov’s possessions, Iyov responds nobly: 
“Hashem gives and Hashem takes away. May 
his name be blessed.”12 In Perek Bet, Satan asks 
Hashem for permission to strike Iyov’s health. 
After Hashem gives him the OK and he does so, 
Iyov curses the day he was born.14

Iyov, and people in general, naturally take exis-
tence and good health for granted.  In truth, we 
are created and sustained by G-d.15 We should, 
therefore, see ourselves as His as well.16 This is 
the third component of the aforementioned 
pasuk: “LaHashem ha’aretz u’meloah tevel 
v’yoshvei vah.”  It is not only the land and its 
contents, but also its residents, that belong to 
Hashem.

All three of these things — land, possessions, 
and our very selves — are what we are referring 
to in the first beracha of Shemoneh Esrei when 
we describe Hashem as “konei Hakol” (the 
owner of all).17 We turn to Hashem in prayer 
with the recognition that we are His and grat-
itude for His having created us.18

Next week, we will iy”H see how this perspec-
tive should impact our appreciation of every-
thing we encounter in G-d’s world.

 Written up by Yedidyah Rosenswasser.

1. Avot 3:7.

2. 24:1-2.

3. Avot 6:10.

4. Vayikra 25:23 uses this idea to explain our inabil-
ity to sell land beyond yovel.  Rashi famously 
begins his commentary to the Torah by building 
off this idea. 

5. See also Tehillim 104:24.

6. See Chagai 2:8.

7. We express our appreciation of this fact by recit-
ing berachot (that recognize Hashem as creator) 
before eating or receiving pleasure.

8. Midrash Tanchuma, Re’eh Perek 14. The Mid-
rash reads the hey in “honecha” as a chet to get 
“shechinenechah.”

9. Midrash Rabbah, Acharei Mot, Parsha 27:2 based 
on Iyov 41:3.

10. Divrei Hayamim I 29:10-16. This is a continuation 
of the piece “Vayevareich David et Hashem” that 
we know from Shacharit.

11. Pesachim 88b.

12. Iyov 1:21.

13. Iyov 2:5.

14. Iyov 3:1.

15. As we emphasize in Modeh Ani and Elokai 
Neshama, this creation reoccurs daily.

16. See Yechezkel 18:4.  The Gemara (Taanit 22b) uses 
this fact to explain the prohibition against self-in-
flicted damage (See also Rambam Rotzeach 1:4 
and 11:4, Choveil 5:1 and Sanhedrin 26:3, Radvaz 
Sanhedrin 18:6, and Be’er Hagolah Choshen Mish-
pat 427:90). We build off this idea in Selichot when 
we exclaim - “Hanishama lach v’haguf pa’alach..”

17. See Bereishit 14 for the source of this phrase.

18. See Maharal (Netiv Ha’avoda 1:1) who explains 
that avodat Hashem indicates our recognition of 
Hashem’s ownership over the world.

TORAT MIZRACHI
EDUCATIONAL DIRECTORS

Owing What We Own
Rabbi Reuven Taragin
Educational Director, World Mizrachi

Scan here to join 
Rabbi Taragin’s 

daily Divrei Torah 
WhatsApp group

PIRKEI AVOT

4



PARASHA WEEKLYPARASHAT MISHPATIM
5782 • 2022

TORAT MIZRACHI
EDUCATIONAL DIRECTORS

On Brit and Bondage

Rabbanit Shani Taragin
Educational Director, World Mizrachi

The Haftarah reading for Parashat 
Mishpatim (Yirmiyahu 34:8-22, 
33:25-26) at first glance seems to 
address the importance of the 

first section of the parasha – the laws of 
eved Ivri, the Hebrew servant. The Torah 
emphasizes (7x) the word yatza  -  he shall 
leave, regarding the emancipation of the 
servant, clarifying the objective of his 
ultimate freedom from bondage.  During 
the time of King Tzidkiyahu, with the 
imminent threat of the Babylonian army 
besieging Yerushalayim, the wealthy slave 
owners set their male and female servants 
free as the Torah commands. Yirmiyahu’s 
prophecy addresses the phenomenon of 
the subjugation of these servants after they 
were released, shattering their dreams of 
freedom. 

The parasha, however, teaches us many 
laws beyond the initial commandment 
regarding freeing servants, and the 
haftarah as parshanut, relates to broader 
themes as well. Rashi, quoting the Mechilta 
(Mishpatim, parasha 1) explains the jux-
taposition of Parashat Mishpatim to the 
revelation of Har Sinai, as intrinsically 
connected; they are both rooted in our 
covenant with Hashem! All the laws of 
Mishpatim, beginning with the statutes 
dealing with Hebrew servants, are expres-
sions of the relationship that began at Sinai 
with the words, “I am Hashem, your God 
who brought you out of the land of Egypt, 
the house of bondage: You shall have no 
other gods besides Me.” 

The founding principle of our “Brit” (cov-
enant) with Hashem is based on God’s 
kingship and selection of Am Yisrael as His 
servants. He redeemed us from bondage 

in Egypt to accept Him as our master. A 
person cannot have two masters; one who 
agrees to subject himself to the mastery of 
someone else or agrees to enslave another 
member of Am Yisrael, is not completely 
abiding by the first commandment, the 
foundation of our covenant!

Rabban Yochanan ben Zakkai would 
explain this biblical text as a precious stone 
[i.e., with a nice interpretation]: What dif-
ferentiates the ear from all other organs 
of the body? [Why is it specifically the 
ear of the servant who wishes to remain 
enslaved that is pierced?] God said: the 
ear that heard My voice at Mount Sinai 
at the time when I said, “for Bnei Yisrael 
are servants to Me” (Vayikra 25:55) - and 
not servants to other servants – and this 
person [nevertheless] went and acquired a 
master for himself - let [his ear] be pierced. 
(Kiddushin 22b) 

Yirmiyahu’s prophecy does not merely 
berate the nation for the social injustice 
and cruelty of re-enslaving people who had 
rightly been freed; his argument concerns 
undermining the covenant of Har Sinai, 
highlighted in the first commandment. 

“So says God...I made a covenant with your 
fathers on the day I took them out of the 
land of Egypt, from the house of slavery, 
saying: At the end of seven years each of 
you shall free his fellow Hebrew, who was 
sold to you and served you for six years, 
and you shall free him from you” (Yirmi-
yahu 34:13-14).

ChaZaL explain that this master-servant 
relationship between Hashem and Am Yis-
rael, forged at Sinai, was founded at the 
time of redemption from slavery in Egypt: 
“And God spoke to Moshe and to Aharon 

and charged them regarding Bnei Yisrael 
and Pharoah, king of Egypt...” (Shemot 
6:13). “With what did He charge them? With 
regard to the freeing of slaves” (Yerushalmi 
Rosh Ha-shanah, 3:5). Just as Pharoah was 
being commanded to free his slaves, the 
children of Israel were also being com-
manded to free their servants. National 
freedom is dependent on an internal sense 
of freedom. Before Am Yisrael is redeemed 
to forge a relationship with Hashem, they 
must value freedom and express this by 
honoring every man’s right to freedom. 
When they infringe on the freedom of their 
own brethren, as they do in Yirmiyahu’s 
time, then they are in danger of losing their 
national freedom and being subjugated by 
foreign masters! 

Hashem made a covenant with Am Yis-
rael that their Hebrew servants should be 
freed after six years of service to highlight 
their servitude to Hashem. This week’s 
parasha continues the covenant proposed 
by Har Sinai and ends with Moshe taking 
and reading the “book of the covenant” 
(24:7), and sprinkling the “blood of the 
covenant” (24:8) over the nation. Yirmi-
yahu’s principal argument in this week’s 
haftarah addresses the breaching of this 
covenant, [‘brit’] mentioned six times! Two 
pesukim, however, are added at the end 
(out of textual order) mentioning “brit” for 
the seventh time   - “So says God, just as 
I have made My covenant with day and 
night...so I would not cast away the seed of 
Ya’akov and David my servant...and I shall 
cause their captivity to return and have 
mercy on them.” (33:25-26). Adhering to 
our everlasting covenant with Hashem by 
redeeming others, assures that we will be 
redeemed once again.

HAFTARAH - PARSHANUT ON THE PARASHA
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TORAT MIZRACHI
RAV AND RABBANIT RIMON

Halachic Q&A
Rabbi Yosef Zvi Rimon
Head, Mizrachi Rabbinic Council | Founder and Chairman, Sulamot

Question: My daughter printed notes for 
a test and realized that God’s name was 
accidentally written within the notes. 
The context was psychology and the 
word יהווה was accidentally written 
with only one ו. Do these sheets need 
Genizah? 

Answer: The Haga’ot Maimoniot paskens 
that there is no Kedusha in letters that 
spell God’s name if they were not writ-
ten with the intention of making them 
Kadosh. Because these letters were not 
written with the intention to spell God’s 
name, they do not need Genizah. 

Question: When a group of people are 
traveling together, is it better for one 
person to say Tefilat Haderech or for 
each person to say it? 

Answer: This is dependent on whether 
Tefilat Haderech is considered a Bracha 
(and therefore one can be yotzei through 
hearing somebody) or a Tefillah (and 
therefore each individual has to say it). 
Because many Acharonim (Shut Mayim 
Chayim, Shevet Halevi) poskin that it is 
a Tefillah, each person should say the 
Bracha. It is worthwhile to say it over 
the loudspeaker so that people will say 
it along. If a person has trouble saying 
the Bracha or saying it may be a Bracha 
Levatalah, he should listen as say amen. 

Question: Is it permissible to open a 
Gmail account for a child under the 
age of 13 if doing so would require lying 
about the child’s age (google does not 
allow accounts for those under 13)?

Answer: Rav Lichtenstein zt”l would 
explain based on the Rambam that there 
are two issues with lying. The first issue is 
that it negatively affects the person being 
lied to. In this case, Google seemingly 
knows that many people do this, and they 
have this rule simply to prevent lawsuits. 
Therefore there is no real negative effect 
on Google. Nevertheless, there is another 
problem with lying: the negative effect on 
the one speaking. Becoming accustomed 
to lying is problematic. Therefore, it would 
be best for the parents to open the account 
without the child knowing about how it 
was done. If the child is present, it would 
be best to explain to him that lying is 
forbidden, but this situation is different 
because the rules are only in order to pre-
vent lawsuits.  

Question: If a person realizes after 
beginning Shemone Esre that his phone 
is not on silent, can he turn it on silent? 

Answer: If your phone will likely ring, you 
can turn it on silent mode if it is prevent-
ing you from concentrating. Additionally, 
turning it on silent will also prevent dis-
ruption of others. One should turn it off in 
between Brachot and in a hidden manner.

 

Question: If one were to wear a flag 
wrapped around their neck like a cape, 
does the flag become considered a 4 
cornered garment that is obligated in 
tzitzit? 

Answer: While the Shulchan Aruch is 
seemingly lenient in this case (SA OC 
10:11), the Biur Halacha holds that a 
four-cornered piece of clothing wrapped 
on you does require Tzitzit, and that one 

should make one rounded corner to solve 
the issue. Nevertheless, an Israeli flag 
would not require Tzitzit according to all 
because it does not function as clothing 
whatsoever but rather as decor.  

Question: Our son has celiac and we only 
have two gluten free challot for Shab-
bat. Can my husband make Hamotzi on 
one wheat Challah and one gluten-free 
Challah? Is this considered Lecehem 
Mishneh for my son, who cannot eat 
the gluten challah, or do both Challot 
have to be edible to him for it to be con-
sidered Lechem Mishneh? 

Answer: One is supposed to use bread that 
is fitting to be eaten for Lechem Mishneh. 
Although for health purposes he should 
not eat the gluten challah, it is still objec-
tively considered a challah that is fitting 
to be eaten. Therefore, Lechem Mishna 
can be made with one regular and one 
gluten free challah. If it is available, it is 
preferable to include an additional gluten 
free challah even if it is frozen.

 Translated from Hebrew and abbreviated by 
Yaakov Panitch.
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מוכיח ב ירמיהו  משפטים,  פרשת  הפטרת 
את ישראל על כך שאינם משחררים את 
ירמיהו  של  תוכחתו  העבריים.  עבדיהם 
מתרחשת בזמן שבבל צרה על ירושלים. 
ולכן  ירושלים  את  יחריבו  חוששים שבבל  ישראל 
ְמעּו  ׁשְ מסכימים לכרות ברית לשחרור עבדיהם: ”ַוּיִ
ח ִאיׁש ֶאת  ּלַ ִרית ְלׁשַ אּו ַבּבְ ר ּבָ ִרים ְוָכל ָהָעם ֲאׁשֶ ָכל ַהּשָׂ
חּו“ (ירמיהו לד,י). אלא שהבבלים  ּלֵ ְמעּו ַוְיׁשַ ׁשְ ַעְבּדֹו... ַוּיִ
נאלצו לעשות הפוגה במצור בשביל להילחם כנגד 
המצרים. ישראל חשבו שהסכנה חלפה ולקחו מחדש 
בּו ֶאת ָהֲעָבִדים  ׁשִ ַוּיָ ׁשּובּו ַאֲחֵרי ֵכן  את עבדיהם: ”ַוּיָ
ׁשּום ַלֲעָבִדים  ְכּבְ ַוּיִ ים  חּו ָחְפׁשִ ּלְ ר ׁשִ ָפחֹות ֲאׁשֶ ְ ְוֶאת ַהּשׁ

ָפחֹות“ (שם, יא). ְוִלׁשְ

תגובת ה‘ חריפה, ירמיהו מנבא לישראל כי בעקבות 
חטאם, הבבלים יחריבו את ירושלים. מדברי ירמיהו 
נראה כי אם ישראל היו מקיימים את הברית ולא היו 
לוקחים בחזרה את העבדים, ייתכן כי חורבן ירושלים 

היה נמנע. מדוע חטא החזרת העבדים הוא שהכריע 
וחרץ את גורלם של ישראל?

עם ישראל הפר ברית כפולה עם הקב“ה - לא רק 
שהפר את הברית שכרת כעת לשחרור העבדים, אלא 
גם הפר את הברית שה‘ כרת עם בני ישראל ביציאת 
מצרים. מצוות שחרור העבדים היא ברית שישראל 
כרת עם הקב“ה ביציאת מצרים, כפי שאומר ירמיהו: 
ַבע  ץ ׁשֶ י ְבִרית ֶאת ֲאבֹוֵתיֶכם... ֵלאמֹר: ִמּקֵ ַרּתִ ”“ָאֹנִכי ּכָ
חּו ִאיׁש ֶאת ָאִחיו ָהִעְבִרי“ (שם, יג-יד). כעת  ּלְ ׁשַ ִנים ּתְ ׁשָ
עם ישראל כורת ברית שיכולה להוות פתח לחזרה 
בתשובה ולתקשורת חדשה עם הקב“ה, אלא שמתברר 
שהכל מזויף. ישראל לא מנסה לשוב באמת אל ה‘, אלא 
תופסים את המצוות בצורה מעוותת, כפולחן המציל 

אותם מן הפורענות. 

ירמיהו אינו תולה את הפורענות רק בהפרת הברית 
ובזלזול הכללי במצוות אלא מדגיש כי חומרת מעשיהם 
היא על עצם החטא שלא שחררו את עבדיהם. פרשת 
משפטים, הפרשה הראשונה שבה מופיעות המצוות 

שנצטוו ישראל לאחר מעמד הר סיני, פותחת במצוות 
ִנים  ׁש ׁשָ י ִתְקֶנה ֶעֶבד ִעְבִרי ׁשֵ שחרור עבד עברי: ”ּכִ
ם“ (כא, ב), וחותמת  י ִחּנָ ִבִעת ֵיֵצא ַלָחְפׁשִ ְ ּוַבּשׁ ַיֲעֹבד 
ה ֶאת  ח מֹׁשֶ ּקַ בכריתת הברית בין בני ישראל לה‘: ”ַוּיִ
ל  ֶכם ַעל ּכָ ַרת ה‘ ִעּמָ ר ּכָ ִרית ֲאׁשֶ ה ַדם ַהּבְ ם... ַוּיֹאֶמר ִהּנֵ ַהּדָ
ה“ (כד, ח). נראה כי בחירתה של התורה  ָבִרים ָהֵאּלֶ ַהּדְ
לפתוח במצוות שחרור עבדים ולחתום בכריתת הברית 
של ישראל עם הקב“ה מלמדת על החשיבות הרבה 

של מצווה זו. 

מדברי ירמיהו עולה כי מצוות שחרור עבדים קשורה 
באופן מהותי ליציאת מצרים ולאמונה בה‘, רק לאחר 
שעם ישראל יצא מעבדות מצרים הוא היה יכול לקבל 
את התורה. רעיון זה מתבטא בדיני עבד עברי השונים 
המלמדים שבאופן מהותי אין בעם ישראל עבדות. 
בחטא החזרת העבדים של ישראל בספר ירמיהו, שלל 
העם את היכולת של העבדים להשתעבד לה‘ באמת, 
משום שהחירות היא הבסיס לכל המצוות ולקיום 

הברית עם הקב“ה.
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The Astonishing Mishpatim
Sivan Rahav Meir and Yedidya Meir
World Mizrachi Scholars-in-Residence | Media Personality

The most astonishing thing about 
parashat Mishpatim is parashat 
Mishpatim. Rav Adin Steinsaltz 
explains as follows: How can it 

be that we transition from the dramatic 
and emotional event at Mount Sinai in the 
previous parasha to a parasha with a list 
of 53 mitzvot that encompass every area 
of life? How is it possible to go from the 
giving of the Torah to giving instructions 
on how to care for your donkey or what 
happens when someone breaks your tooth 
or injures you?

In order to do great things, we need to 
start with the smallest details. Only in 
this way can we create meaning and 
perpetuate Mount Sinai, bringing what 
happened there into our everyday lives. 
In contrast to the saying that ‘the ends 
justify the means,’ the Torah calls upon 
us to see things completely differently 
and declare that ‘the means justify the 
ends’. We cannot keep with us the thunder 
and lightning of Sinai, but we can take 
the spirit of Sinai and incorporate it into 
mitzvot, whether we are at the market, 
at home, in the bank or the car. We are 
accustomed to gazing up towards heaven 
when we speak about G-d, but parashat 
Mishpatim teaches us that he is also found 
in the paper money we use for buying 
things, in the apple we eat, and in our rela-
tionship with the parking lot attendant”.

◼ ◼ ◼ 

Three men were working in a quarry cut-
ting stones. The first one was asked what 
he was doing and he answered simply: I 
am cutting stones.

the second was asked the same question 
and answered: It’s my livelihood. That is, 
he had a higher purpose than the first 
man. He was not just cutting stones but 
receiving compensation in order to buy 

food and clothing. The third one was asked 
what he was doing and he answered: I am 
building a palace! He had the vision to 
see how his seemingly ordinary activity 
would create something big and import-
ant. The three of them were doing the 
same thing, but each one grasped the 
meaning of it in a different way.

Rabbi Professor Jonathan Sacks was 
accustomed to tell this story as a commen-
tary on parashat Mishpatim. This para-
sha comes immediately after standing at 
Mount Sinai and it includes 53 mitzvot 
that are concerned with the small details 
of everyday life -- laws regarding employ-
ment and family matters, holidays and 
keeping kosher, Shabbat and tzedakah. 
One moment after receiving the Torah, 
Rabbi Sacks explained, we were enjoined 
to take that experience into the midst of 
daily living. It’s possible to look upon the 
mitzvot solely as a collection of technical 
acts, but a deeper look reveals that these 
acts are the means of perpetuating the 
eternal message of Mount Sinai.

In parashat Mishpatim, he explained, we 
receive 53 little stones and from them we 
build a palace. 

◼ ◼ ◼ 

There is an annoying and widespread 
error when it comes to proper under-
standing of the Torah. So many times 
we quote a verse from the Torah without 
taking account of the connection between 
the written and oral Torah. In fact, our 
lack of understanding mocks the actual 
meaning of the verse. On Shabbat, for 
example, we read in Parashat Mishpatim 
these words: “An eye for an eye”. If we 
take these words literally, we would think 
that if someone takes out someone else’s 
eye, heaven forbid, the one who poked 
out the other’s eye would suffer the same 

fate – loss of an eye. But together with 
the written Torah – there is also the oral 
law, from the Mishnah and the Gemara to 
Halacha (Jewish law), whose practice and 
intricate details are studied from morning 
till night throughout the Jewish world 
each and every day. We are a link in the 
chain of uninterrupted holy learning of 
the oral law that has been passed down 
from one generation to the next.

The Halacha already explained thousands 
of years ago that the Torah is speaking 
about compensation for a lost eye in mon-
etary terms. Someone who lost an eye 
needs to receive damages equivalent to 
the injury that has been sustained. True, 
the verse says “an eye for an eye,” the 
damage is severe, but we are not going to 
literally take a limb for a limb but rather 
compensate the victim through a mone-
tary settlement.

So too it is impossible to learn how to 
properly observe Shabbat from Torah 
verses but it is necessary to learn the 
Halachot that pertain to Shabbat. And 
the same goes for putting on tefillin, not 
to confine understanding of this prac-
tice to what is written in the Torah but 
to expand it by learning the appropriate 
halachot, and so on with all the Torah 
do’s and don’ts. Whoever reads the Torah 
superficially might not only lose an eye, 
but the Torah itself.

◼ ◼ ◼ 

אם דווקא כשאתה מרגיש הכי לבד והכי ה
רחוק, אתה הכי קרוב והכי אהוב? יש פסוק 
מיוחד ויוצא דופן שמופיע בפרשת השבוע, 
ה  ה ְתַעֶנּ ומדבר על החלשים בחברה: ”ִאם ַעֵנּ
ַמע ַצֲעָקתֹו“.  מַֹע ֶאְשׁ י ִאם ָצעֹק ִיְצַעק ֵאַלי – ָשׁ ֹאתֹו, ִכּ
כל הפעלים מופיעים פה פעמיים: ענה תענה, צעוק 

יצעק, שמוע אשמע. מה הסיבה לסגנון הזה?
Continued on next page

8



PARASHA WEEKLYPARASHAT MISHPATIM
5782 • 2022

TORAT MIZRACHI
SHLICHIM

הקוראת לי פלא-זינגר מראשון לציון שלחה לי את 
והחזרה על  ”הסתכלתי על הפסוק,  הפירוש הבא: 
השורשים האלה שוב ושוב הזכירה לי אדם שעומד 
בחדר ריק וצועק. כשהוא צועק – יש הד שעונה לו, 
חוזר על דבריו. ענה תענה, צעוק יצעק, שמוע אשמע... 
כאשר היתום, הגר, האלמנה והעני חשים ריקנות בלבם 
– הרי שלצעקה שלהם יש הד. היא מהדהדת. כל אדם 
מרגיש לפעמים לבד, ובדיוק אז נוצר הדהוד כזה, 
כפילות כזו, כי דווקא כשאנחנו הכי בודדים – הפסוק 
מבטיח לנו שמישהו איתנו, מקשיב ושומע במיוחד 

למצוקה, דווקא ברגעים שבהם הכי קשה לנו“.

◼ ◼ ◼ 

אתה רוצה לעשות דברים גדולים? תתחיל בפרטים 
אחרי מעמד  הדברות,  עשרת  אחרי  רגע  הקטנים. 
סיני ההיסטורי, מתחילה פרשת משפטים. 53  הר 
(!) מצוות שונות יש בה, והן עוסקות בפרטים הכי 
קטנים בחיינו. כלומר, אחרי הדרמה הגדולה, אחרי 

הקולות והברקים, אנחנו מתרגמים את עקרונות-העל 
אל הדברים הכי מעשיים. הפרשה עוסקת בהרחבה 
ביחס לאלימות, שוחד, השבת אבדה, אכילה, חגים, 
שבת, ארץ ישראל, היחס לאלמנות וליתומים ועוד 
ועוד. רעיונות גבוהים ומרוממים זה חשוב, אבל בלי 
פרטים ופרטי-פרטים של מותר ואסור, של כמה, איך 
ולמה – אי אפשר להתקדם. זה נכון ביחס לכל דבר 
בחיים. הרושם הראשוני וההתלהבות עלולים להתפוגג 

אם לא נחשוב איך לשמור עליהם.

◼ ◼ ◼ 

”איך אנחנו מתייחסים לדברים השגרתיים בחיינו? 
ההפעלה  להוראות  בבוקר  קמים  אנחנו  איך 
היומיומית?“, שואלת הרבנית ימימה מזרחי. ”בפרשת 
משפטים בני ישראל אומרים את המילים המפורסמות: 
ָמע. הם מבטיחים קודם כל לעשות את  ְוִנְשׁ ַנֲעֶשׂה 
מה שצריך, אבל גם לנסות לשמוע, לנסות למצוא 
משמעות. הם מבקשים שהעשייה תשמיע לנו משהו, 

שנרגיש ונזכור שזה חשוב, שנשמע שוב את הקולות 
את  שלנו.  העשייה  בעקבות  מהדהדים  סיני  מהר 
יכולה לקום בבוקר, ללכת לעבודה, לקפל כביסה, 
להתפלל, לעשות סידורים, אבל לא למצוא שום טעם 
במטלות הסיזיפיות. ואת יכולה גם לעשות – ולשמוע. 
להנהיג את סדר יומך, להתייחס אל אותן המשימות 
בדיוק, אבל בגישה שזוכרת כמה הן קדושות ויקרות. 
העשייה יוצרת משמעות ומוטיבציה. הרי מה כל כך 
נעים בללכת כל יום לאותו משרד, בלהכין שוב חביתה, 
בלקלח שוב ילד? התשובה היא: נעשה ונשמע. לחוש 
חיבה ומוטיבציה כלפי העשייה, גם השגרתית. זו לא 
אהבה כלפי גיגית הכביסה, אלא כלפי הילד שאני 
מכבסת עכשיו את בגדו המלוכלך. אני יוצאת עכשיו 
לעבודה כדי להשפיע, כדי להתפרנס, כדי לפעול. אני 
מכינה עכשיו חביתה כדי להשביע מישהו. זה הסוד. 

אפשר בעצם לומר: נעשה – ונשמח“.

“If you see the donkey of some-
body you hate crouching under 
its burden (v’chadalta me’azov 
lo) and you shall refrain from 

helping him, (azov ta’azov imo) you shall 
surely help with him” (Shemot 23:5).

Towards the end of the civil ordinances 
listed in this week’s Parasha, we come 
across the commandment to assist the 
donkey of a person you hate. The Gemara 
(Bava Metzia 32b) explains that we are 
specifically commanded about the donkey 
of somebody we hate because we are less 
inclined to help such a person’s donkey 
and it will help us refine our character 
traits.

However, the wording of this verse is 
somewhat confusing. On the one hand 
we are told, “v’chadalta ma’azov lo” – “and 
you shall refrain from helping him”. On 
the other hand we are commanded, “azov 
ta’azov imo” – “you shall surely help with 

him”. How are we supposed to understand 
these contradicting statements?

Rashi (Shemot 23:5) explains that the first 
statement is rhetorical. The verse should 
therefore be read: “If you see the donkey 
of somebody you hate crouching under its 
burden, would you refrain from helping 
him? – you shall surely help with him!”

The Kli Yakar offers a different expla-
nation. According to the Kli Yakar, the 
verse speaks of two different kinds of 
helping. On the one hand, we discouraged, 
“me’azov LO” – from helping TO HIM – 
i.e. we should refrain from helping him 
if he is just sitting back and not making 
an effort himself. The verse therefore con-
tinues, “azov ta’azov IMO” – you surely 
help WITH HIM.

There is a commandment to help those in 
need, but they must be actively involved in 
helping themselves as well. If somebody is 
making a full effort and doing everything 
in their capability to support themselves, 

“then every Jew is commanded to support 
him and strengthen him and give him 
what he lacks and he shall be repeatedly 
helped, even a hundred times” (Kli Yakar, 
Shemot 23:5).

Apart from teaching us who to help, I 
think that the differentiation between 
helping “TO THEM” and helping “WITH 
THEM” can be extended to teach us how 
to help as well.

The best way to assist somebody is not 
only by granting money or assistance TO 
THEM. This may help him in the short 
term but they will soon find themselves 
requiring assistance again. The best way 
to help somebody is by solving their prob-
lem WITH THEM – helping them with the 
issue at hand whilst giving them the tools 
and confidence to face similar issues inde-
pendently in the future.

When helping others, we should not only 
consider what we give and who we give, 
but how we give as well.

For the Shabbat Table
Rabbi Danny Mirvis
Deputy CEO, World Mizrachi

Continued from previous page
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Subjugating our Neshamot 
to Hakadosh Baruch Hu

Chief Rabbi Shlomo Amar
Former Sephardic Chief Rabbi of Israel

ִבִעת ֵיֵצא  ּוַבְשּׁ ִנים ַיֲעֹבד  ׁש ָשׁ ִעְבִרי ֵשׁ ִתְקֶנה ֶעֶבד  י  ִכּ
ם י ִחָנּ ַלָחְפִשׁ

When you acquire a Hebrew slave, he shall 
serve six years; in the seventh year, he shall 
go free, without payment.  Shemot 21:2.

ְוָיְצָאה  ה הּוא  ִאָשּׁ ַעל  ַבּ ַגּפֹו ֵיֵצא ִאם  ְבּ ַגּפֹו ָיֹבא  ְבּ ִאם 
ּתֹו ִעּמֹו. ִאְשׁ

If he came single, he shall leave single; if he had 
a wife, his wife shall leave with him.

The Ohr Hachayim Hakadaosh 
explains derech remez that a 
person is divided into two dis-
tinct components. One compo-

nent is spiritual, i.e., the soul, which is 
the primary component of a person. The 
other component is the physical, i.e., a 
person’s body which Hashem created to 
serve the soul, for only with a body can 
a person fulfill many of the mitzvot that 
Hashem commanded. It is thus appropri-
ate to label the body as an עבד since it is 
supposed to do nothing more than assist 
the soul. The Torah, therefore, begins to 
instruct a person with the words, כי תקנה 
עברי  meaning temporary. When a עבד 
person, i.e., his soul acquires a body as its 
temporary servant, it does not last forever 
as the passuk in Tehillim 89:49 teaches מי 
 what man lives and‘-  גבר יחיה ולא יראה מות
will never see death.’ We also see the word 
 meaning temporary in the passuk עברי
in Tehillim 144:4 כצל עובר-‘like a passing 
shadow’.

In Olam Hazeh, when a person’s wealth 
and fortune increases, he needs to be very 
careful and remember that he is an עבד 
 not to become haughty and think ,עברי

‘I acquired my fortune,’ for it is Hashem 
that gave him the strength to excel and be 
successful. The word עברי comes from the 
lashon of עובר, as such he must remember 
that he will pass (עובר) and depart from 
the world as will his honor and wealth, it 
is merely temporary.

An עברי  must work with all his עבד 
strength to do what Hashem bestowed 
upon him, not to lose days and years on 
matters of foolishness that won’t bene-
fit him, for man’s days are like a passing 
shadow, like the shadow of a bird drifting 
away, close your eyes and its gone.

The passuk continues שש שנים יעבוד as for 
six years he must still work on his living 
and sustenance for his family, he is obli-
gated nonetheless to fix times to learn 
and daven according to halacha ‘והגית בו 
 but in the seventh year he will ’יומם ולילה
go for free, he should reduce his work and 
if he is able, to stop working completely 
and learn Torah, provided that he has 
enough to sustain himself,  as  “״אין בין 
 for there is no -חורין אלא מי שעוסק בתורה
free man except one that involves himself 
in Torah learning, as Rashi writes on the 
word לחפשי meaning לחירות. Through his 
toil, he will acquire a priceless possession 
that neither gold nor silver can value as 

the passuk says חנם, you can’t acquire it 
with gold nor silver. 

The next passuk continues אם בגפו יבא-‘If 
he came single, he shall leave single,’ this 
comes from the lashon of גופו meaning 
his body.

Man shouldn’t only concentrate his heart 
on purely materialistic matters, for if mat-
ters of gashmiyut are his primary pur-
pose in life then בגפו יצא, he will leave this 
world alone. The Ohr Hachayim explains 
on the continuation of the passuk אם בעל 
 that the Torah is alluding to a אשה הוא
tremendous Kabbalistic concept; there is 
a type of person who ‘acquires’ his lofty 
soul with the power of his good deeds and 
thereby becomes the ‘owner’ so to speak 
of the holy soul that resides within him. 
Thus, if he has acquired his Torah and 
toiled over it he becomes an ‘owner’ over 
it as the passuk in Tehillim 1:2 teaches  - 
 For in the Torah of‘ - כי אם בתורת ה‘ חפצו
Hashem his desire’ and after the passuk 
continues ובתורתו יהגה יומם ולילה ‘and in His 
Torah, he meditates day and night.’

After he has acquired his Torah then, 
in Olam Haba it will accompany him as 
the Mishna in Avot 6:7 teaches גדולה תורה 
 -שנותנת חיים לעושיה בעולם הזה ובעולם הבא
Great is Torah for it gives life to those that 
practice it, in this world, and in the world 
to come.

 Translated by Josh Maurer.

The word עברי comes from the lashon 
of עובר, as such he must remember 
that he will pass (עובר) and depart 

from the world as will his honor and 
wealth, it is merely temporary.
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A Just World
Chief Rabbi Warren Goldstein
Chief Rabbi of South Africa

This week’s parsha, Mishpatim, 
details many of the mitzvot which 
govern a well-functioning society, 
both in terms of commerce and 

other interpersonal relations more gen-
erally. In Mishpatim you’ll find what the 
Torah has to say about ownership, employ-
ment, contracts, damage, theft, and many 
other areas in which people encounter one 
another on a daily basis. The laws of Mish-
patim are elaborated upon in extraordinary 
detail by the Talmud - literally thousands of 
pages of painstaking analysis are devoted to 
them. What emerges is a vast yet intricate 
framework for a society founded on ethics, 
integrity, decency and mutuality in every 
area of human interaction.

But this legal framework helps achieve 
something beyond the smooth functioning 
of a society. It in fact lays the platform for 
the greatest task we have as human beings 
- enabling the tzelem elokim, the divine 
image - the spark of pure Godliness within 
each one of us - to flourish. Through scru-
pulously observing the mishpatim, the laws 
that delineate the rights and responsibilities 
of us as people, we aren’t just able get along 
with each other. We don’t just avoid con-
flict. We set the conditions for real human 
flourishing.

Essentially, we build a world in which 
justice, peace and truth proliferate. As the 
Mishna says, the world stands on three 
things, “... on justice and on truth and on 
peace” (Avot 1:18). Rabbi Samson Raphael 
Hirsch argues that a world without these 
three elements is a world of chaos - moral 
chaos and even physical chaos.

A world without justice is a world in which 
human beings have no rights, in which their 
dignity, safety and property are constantly 
under threat. In situations of conflict, if 
there is no independent, objective arbiter 
of right and wrong, it becomes anarchy, 
survival of the fittest.

Similarly, a world without truth is a world 
without trust - a world in which commu-
nication, which is predicated on trust and 
truth, becomes meaningless, and human 
connection, which is predicated on com-
munication, becomes impossible.

And, by definition, a world without peace is 
a world of conflict and tension, a world of 
constant pain and suffering.

On the other hand, a world of justice, truth 
and peace is a world in which we recog-
nise and nurture the inherent worth - the 
tzelem elokim - in others. This is reflected 
in the statement of the Talmud: “A judge 
who delivers a judgment of truth becomes a 
partner with God in creation” (Shabbat 10a). 
The person whose entire life is dedicated to 
resolving conflict, establishing just rulings, 
and sowing peaceful, mutually agreed-upon 
outcomes, is called “God’s partner.”

God created a world for human beings to 
give expression to their tzelem elokim, 
drawing close to Him and fulfilling their 
Godly potential. The Torah laws create the 
conditions under which this is possible, with 
the judge applying and upholding these 
laws. A society in which justice, truth and 
peace aren’t in effect is, therefore, a society 
at odds with the very purpose of creation.

And so, from a Torah perspective, the civil 
laws, the mishpatim, are at the heart of 
creation. The midrash at the beginning of 
our parsha makes the point that the Ten 
Commandments are bookended by sections 
of the Torah dealing with the laws of human 
interaction. The section just before the Ten 
Commandments deals with the establish-
ment of the judiciary and the court system, 
and the section just after, as we have dis-
cussed, deals with the civil laws the judges 
and courts are tasked with upholding and 
applying. The midrash points out that the 
Torah is accompanied by this “entourage” 
of laws dealing with the pursuit of justice 

and peace and truth because these are 
such central Torah values. As the Book of 
Devarim says, “Justice, justice you shall 
pursue.” Establishing a framework of laws 
that fosters justice, truth and peace requires 
real active commitment and dedication.

The Ramban takes this connection between 
the civil laws and the Ten Commandments 
further. He says that the civil laws people 
are specifically linked to Commandment 
Number 10, “Do not covet”. The Ramban 
goes on to explain that these laws not only 
improve society - the world around us, but 
they lead to the internal transformation of 
a human being - the world within us. It’s not 
just about ethics; a person who respects the 
rights of others and observes the mishpatim 
becomes spiritually elevated.

It inculcates a mindset of contentment and 
appreciation for the blessings in one’s life. 
The mitzvah “Do not covert” is a warning 
that jealousy leads down a path of self-de-
structive madness in which we trample 
the rights of others in pursuit of our own 
self-gratification and material wants. In 
other words, coveting is what leads a person 
to actions that contravene the Mishpatim. 
But coveting itself is a mindset. People 
who aren’t jealous of what others have and 
aren’t preoccupied with taking them for 
themselves are people who are happy with 
what they have; they understand that the 
purpose of life is not to accumulate as much 
as possible but to live a life of decency and 
integrity. Such people cultivate a tranquil-
lity of mind and spirit that those always 
looking around at what others have will 
never know.

We see that not coveting, and scrupulously 
observing the mishpatim, is life-changing. 
It changes our worldview. It changes our 
mindset. it changes who we are.
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Healing the Heart of Darkness
Rabbi Lord Jonathan Sacks zt”l

Jobbik, otherwise known as the 
Movement for a Better Hungary, is 
an ultra-nationalist Hungarian polit-
ical party that has been described as 

fascist, neo-Nazi, racist, and antisemitic. It 
has accused Jews of being part of a “cabal 
of western economic interests” attempting 
to control the world: the libel otherwise 
known as the Protocols of the Elders of 
Zion, a fiction created by members of the 
Czarist secret service in Paris in the late 
1890s and revealed as a forgery by The 
Times in 1921. On one occasion the Jobbik 
party asked for a list of all the Jews in the 
Hungarian government. Disturbingly, in 
the Hungarian parliamentary elections in 
April 2014 it secured over 20 per cent of 
the votes, making it the third largest party.

Until 2012, one of its leading members was 
a politician in his late 20s, Csanad Szegedi. 
Szegedi was a rising star in the movement, 
widely regarded as its future leader. Until 
one day in 2012. That was the day Szegedi 
discovered he was a Jew.

Some of Jobbik’s members had wanted 
to stop his progress and spent time inves-
tigating his background to see whether 
they could find anything that would do 
him damage. What they found was that 
his maternal grandmother was a Jewish 
survivor of Auschwitz. So was his maternal 
grandfather. Half of Szegedi’s family were 
killed during the Holocaust.

Szegedi’s opponents started sharing infor-
mation about Jewish ancestry online. Soon 
Szegedi himself discovered what was being 
said and decided to check whether the 
claims were true. They were. After Aus-
chwitz, his grandparents, once Orthodox 
Jews, had decided to hide their identity 
completely. When his mother was 14, her 
father had told her the secret but ordered 
her not to reveal it to anyone. Szegedi now 
knew the truth about himself.

Szegedi decided to resign from the party 
and find out more about Judaism. He went 
to a local Chabad Rabbi, Slomó Köves, who 
at first thought he was joking. Nonetheless 
he arranged for Szegedi to attend classes 
on Judaism and to come to the synagogue. 
At first, Szegedi says, people were shocked. 
He was treated by some as “a leper.” But 
he persisted. Today he attends synagogue, 
keeps Shabbat, has learned Hebrew, calls 
himself Dovid, and in 2013 underwent cir-
cumcision (with an ultra-Orthodox mohel).

When he first admitted the truth about his 
Jewish ancestry, one of his friends in the 
Jobbik party said, “The best thing would 
be if we shoot you, so you can be buried 
as a pure Hungarian.” Another urged 
him to make a public apology. It was this 
comment, he says, that made him leave 
the party. “I thought, wait a minute, I am 
supposed to apologise for the fact that my 
family was killed at Auschwitz?”

As the realisation that he was a Jew began 
to change his life, it also transformed his 
understanding of the world. Today, he 
says, his focus as a politician is to defend 
human rights for everyone. “I am aware of 
my responsibility, and I know I will have to 
make it right in the future.”

Szegedi’s story is not just a curiosity. It 
takes us to the very heart of the strange, 
fraught nature of our existence as moral 
beings. What makes us human is the fact 
that we are rational, reflective, capable of 
thinking things through. We feel empa-
thy and sympathy, and this begins early. 
Even newborn babies cry when they hear 
another child cry. We have mirror neurons 
in the brain that make us wince when we 
see someone else in pain. Homo sapiens is 
the moral animal.

Yet much of human history has been a 
story of violence, oppression, injustice, 
corruption, aggression and war. Nor, 

historically, has it made a significant dif-
ference whether the actors in this story 
have been barbarians or citizens of a high 
civilisation.

The Greeks of antiquity, masters of art, 
architecture, drama, poetry, philosophy 
and science, wasted themselves on the 
internecine Peloponnesian War between 
Athens and Sparta in the last quarter of 
the fifth century BCE. They never fully 
recovered. It was the end of the golden age 
of Greece. Fin de siècle Paris and Vienna 
in the 1890s were the leading centres of 
European civilisation. Yet they were also 
the world’s leaders in antisemitism, Paris 
with the Dreyfus Affair, Vienna with its 
antisemitic mayor, Karl Lueger, whom 
Hitler later cited as his inspiration.

When we are good we are little lower than 
the angels. When we are bad we are lower 
than the beasts. What makes us moral? 
And what, despite it all, makes humanity 
capable of being so inhumane?

Plato thought that virtue was knowledge. 
If we know something is wrong, we will 
not do it. All vice is the result of ignorance. 
Teach people the true, the good, and the 
beautiful and they will behave well. Aris-
totle held that virtue was habit, learned 
in childhood till it becomes part of our 
character.

David Hume and Adam Smith, two intellec-
tual giants of the Scottish Enlightenment, 
thought that morality came from emo-
tion, fellow feeling. Hume said the most 
remarkable feature of human nature is the 
“propensity we have to sympathise with 
others.” Adam Smith began his Theory of 
Moral Sentiments with the words, “How 
selfish soever man may be supposed, there 
are evidently some principles in his nature, 
which interest him in the fortune of others, 
and render their happiness necessary to 
him, though he derives nothing from it 

PARASHAT HASHAVUA
CHIEF RABBIS

12



PARASHA WEEKLYPARASHAT MISHPATIM
5782 • 2022

except the pleasure of seeing it.” Immanuel 
Kant, the supreme rationalist, believed that 
rationality itself was the source of morality. 
A moral principle is one you are willing 
to prescribe for everyone. Therefore, for 
example, lying cannot be moral because 
you do not wish others to lie to you.

All five views have some truth to them, 
and we can find similar sentiments in the 
rabbinic literature. In the spirit of Plato, the 
Sages spoke of the tinok shenishba, some-
one who does wrong because he or she 
was not educated to know what is right. 
Maimonides, like Aristotle, thought virtue 
came from repeated practice. Halachah 
creates habits of the heart. The Rabbis said 
that the angels of kindness and charity 
argued for the creation of man because 
we naturally feel for others, as Hume and 
Smith argued. Kant’s principle is similar 
to what the Sages called sevarah, “reason.”

But these insights only serve to deepen 
the question. If knowledge, emotion, and 
reason lead us to be moral, why is that that 
humans hate, harm and kill? A full answer 
would take longer than a lifetime, but 
the short answer is simple. We are tribal 
animals. We form ourselves into groups. 
Morality is both cause and consequence 
of this fact. Toward people with whom we 
are or feel ourselves to be related we are 
capable of altruism. But toward strangers 
we feel fear, and that fear is capable of 
turning us into monsters.

Morality, in Jonathan Haidt’s phrase, binds 
and blinds. It binds us to others in a bond of 
reciprocal altruism. But it also blinds us to 
the humanity of those who stand outside 
that bond. It unites and divides. It divides 
because it unites. Morality turns the “I” of 
self interest into the “We” of the common 
good. But the very act of creating an “Us” 
simultaneously creates a “Them,” the 
people not like us. Even the most univer-
salistic of religions, founded on principles 
of love and compassion, have often viewed 
those outside the faith as Satan, the infidel, 
the antichrist, the child of darkness, the 
unredeemed. Large groups of their follow-
ers have committed unspeakable acts of 
brutality in the name of God.

Neither Platonic knowledge nor Adam 
Smith’s moral sense nor Kantian reason has 
cured the heart of darkness in the human 

condition. That is why two sentences blaze 
through today’s parsha like the sun emerg-
ing from behind thick clouds:

You must not mistreat or oppress the 
stranger in any way. Remember, you your-
selves were once strangers in the land of 
Egypt. (Ex. 22:21)

You must not oppress strangers. You know 
what it feels like to be a stranger, for you 
yourselves were once strangers in the land 
of Egypt. (Ex. 23:9)

The great crimes of humanity have been 
committed against the stranger, the out-
sider, the one-not-like-us. Recognising 
the humanity of the stranger has been 
the historic weak point in most cultures. 
The Greeks saw non-Greeks as barbarians. 
Germans called Jews vermin, lice, a cancer 
in the body of the nation. In Rwanda, 
Hutus called Tutsis inyenzi, cockroaches. 
Dehumanise the other and all the moral 
forces in the world will not save us from 
evil. Knowledge is silenced, emotion 
anaesthetised and reason perverted. The 
Nazis convinced themselves (and others) 
that in exterminating the Jews they were 
performing a moral service for the Aryan 
race. Suicide bombers are convinced that 
they are acting for the greater glory of God. 
There is such a thing as altruistic evil.

That is what makes these two commands 
so significant. The Torah emphasizes the 
point time and again: the Rabbis said that 
the command to love the stranger appears 
thirty-six times in the Torah. Jewish law is 
here confronting directly the fact that care 
for the stranger is not something for which 
we can rely on our normal moral resources 
of knowledge, empathy and rationality. 
Usually we can, but under situations of 
high stress, when we feel our group threat-
ened, we cannot. The very inclinations that 
bring out the best in us – our genetic incli-
nation to make sacrifices for the sake of 
kith and kin – can also bring out the worst 
in us when we fear the stranger. We are 
tribal animals and we are easily threatened 
by the members of another tribe.

Note that these commands are given 
shortly after the Exodus. Implicit in them 
is a very radical idea indeed. Care for the 
stranger is why the Israelites had to expe-
rience exile and slavery before they could 

enter the Promised Land and build their 
own society and state. You will not suc-
ceed in caring for the stranger, implies God, 
until you yourselves know in your very 
bones and sinews what it feels like to be a 
stranger. And lest you forget, I have already 
commanded you to remind yourselves and 
your children of the taste of affliction and 
bitterness every year on Pesach. Those who 
forget what it feels like to be a stranger, 
eventually come to oppress strangers, and 
if the children of Abraham oppress strang-
ers, why did I make them My covenantal 
partners?

Empathy, sympathy, knowledge, and ratio-
nality are usually enough to let us live at 
peace with others. But not in hard times. 
Serbs, Croats and Muslims lived peaceably 
together in Bosnia for years. So did Hutus 
and Tutsis in Rwanda. The problem arises 
at times of change and disruption when 
people are anxious and afraid. That is 
why exceptional defences are necessary, 
which is why the Torah speaks of memory 
and history – things that go to the very 
heart of our identity. We have to remem-
ber that we were once on the other side 
of the equation. We were once strangers: 
the oppressed, the victims. Remembering 
the Jewish past forces us to undergo role 
reversal. In the midst of freedom we have 
to remind ourselves of what it feels like to 
be a slave.

What happened to Csanad, now Dovid, 
Szegedi, was exactly that: role reversal. 
He was a hater who discovered that he 
belonged among the hated. What cured 
him of antisemitism was his role-reversing 
discovery that he was a Jew. That, for him, 
was a life-changing discovery. The Torah 
tells us that the experience of our ancestors 
in Egypt was meant to be life-changing as 
well. Having lived and suffered as strang-
ers, we became the people commanded to 
care for strangers.

The best way of curing antisemitism is 
to get people to experience what it feels 
like to be a Jew. The best way of curing 
hostility to strangers is to remember that 
we too - from someone else’s perspective 
- are strangers. Memory and role-reversal 
are the most powerful resources we have 
to cure the darkness that can sometimes 
occlude the human soul.
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Geirus at Sinai
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Initially, following the destruction 
of the Beis HaMikdash, geirim were 
instructed to set aside money for a 
korban, which would be brought in 

the event that the Beis HaMikdash would 
be rebuilt in their days. Setting aside this 
money was considered the beginning of 
the process of offering a korban (Avnei 
Nezer, Yoreh De’ah 343:3-4). However, due 
to the possibility of misuse of this con-
secrated money, Rabban Yochanan ben 
Zakai enacted a takanah against setting 
aside this money (Rosh Hashanah 31b).

The Rishonim (see Tosfos, Yevamos 45b, 
s.v. mi; Tosfos, Kiddushin 62b, s.v. ger) 
point out that there is another component 
of geirus not explicitly mentioned in the 
Gemara in Kereisos: kabbalas ol mitzvos 
(acceptance of mitzvah observance). Just 
as Bnei Yisrael declared נעשה ונשמע – “We 
will do and we will obey” (Shemos 24:7), 
a ger must have a kabbalas ol mitzvos as 
well. Without this, the geirus is invalid.

Rav Yochanan (Yevamos 46b) derives that 
a beis din must be present for geirus from 
the term משפט” – judgement” (Bamidbar 
15:16), which is used in connection with 
geirus. The beis din should optimally be 
present for all three stages – the milah, 
tevilah, and kabbalas ol mitzvos. 

The Acharonim ask how there could be 
a requirement of a beis din if the dinim 
of geirus are derived from the geirus of 
Ma’amad Har Sinai, where a beis din was 
not present.

Rav Yehoshua MiKutno (Yeshuos Yis-
rael, Choshen Mishpat, siman 3) asks a 

second question regarding geirus. The 
ger, in his act of geirus, forges a new bris 
(covenant) with Hashem, and any agree-
ment or contract requires the presence 
and consent of both parties. At Ma’amad 
Har Sinai, the national geirus of Klal Yis-
rael, this was accomplished through the 
attendant hashra’as haShechinah (Divine 
Presence), as well as the presence of all of 
Klal Yisrael. Why, then, do we not insist 
on a requirement of hashra’as haShechi-
nah in order to accept geirim in future 
generations?

What emerges from his explanation is 
that one question is answered by the 
other. At Ma’amad Har Sinai, it was specif-
ically because there was a gilui Shechinah 
and both parties to the agreement were 
present that there was no need for a beis 
din. Only in the future, when there will be 
no obvious gilui Shechinah, is a beis din 
required in order to represent the Shechi-
nah, which is present at least in a con-
cealed fashion. The presence of the beis 
din assures an accompanying hashra’as 
haShechinah, based on the passuk – אלקים 
 G-d stands“ ,נצב בעדת קל בקרב אלהים ישפוט
in the Divine assembly; in the midst of 
judges, shall He judge” (Tehillim 82:1).

Based on this understanding of the sig-
nificance of the beis din for geirus, the 
beis din must act according to the “best 
interests” of the Shechinah, which it 
represents. The presence of the beis din 
does not merely fulfill a technical require-
ment of the geirus ceremony akin to the 
requirement of witnesses at a marriage, 
who need not agree to the appropriate-
ness of the shidduch. In the case of geirus, 
if it does not seem that the potential ger 
is appropriately motivated, the beis din 
cannot accept his geirus on Hashem’s 
behalf!

Furthermore, if a beis din witnesses a 
tevilah but is unaware that it is being done 
for the sake of geirus, it would be invalid.

Similarly, in the case of a pregnant giyores 
who undergoes tevilah for geirus under 
the auspices of a beis din (in which case 
the tevilah suffices for the fetus as well), if 
the beis din is unaware of her pregnancy, 
that tevilah would be invalid for the geirus 
of the fetus (see Dagul MeRevavah, Yoreh 
De’ah 268:6).

Without an awareness of the geirus, we 
cannot consider the tevilah to have been 
performed before the beis din; the beis 
din cannot be viewed as representing the 
Shechinah in consenting to the geirus 
agreement if the judges had no direct 
knowledge of the geirus itself. [See Ginas 
Egoz, pp. 132-133.]

 From ‘Rav Schachter on the Parsha’.

What emerges from his 
explanation is that one question 

is answered by the other.
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Real Relationships
Rabbi Yisroel Reisman
Rosh Yeshiva, Yeshiva Torah Vodaas

Rav Aharon Leib Shteinman, in 
the Ayalas Hashachar, makes an 
incredible point in this week’s 
Parsha: At the end of the Parsha, 

we learn that Yehoshua is Moshe Rabbe-
inu’s Talmid who was so close to Moshe 
that he sat for 40 days at the base of Har 
Sinai waiting for Moshe to return. Because 
he did that, he was saved from being sub-
ject to the Nisyonos of the Cheit HaEigel. 
Rav Shteinman makes the following 
incredible point. We know Yehoshus was 
Moshe Rabbeinu’s Ikkur Talmid, but how 
long did he actually learn from Moshe 
Rabbeinu? 

Matan Torah was 7 weeks after Yetzias 
Mitzrayim. Moshe Rabbeinu arrived in 
Mitzrayim at most 10 months before 
they left Mitzrayim. According to the 
Shittah that each Makkah was a month, 
there would actually be 9 months because 
Makkas Bechoros was just one day. So 
we have a total of 9 months and 7 weeks. 
Either way, Yehoshua was not a Talmid of 
Moshe Rabbeinu for a very long time that 
he should be called the prime Talmid of 
Moshe Rabbeinu. 

Rav Shteinman says that we see from 
here that the depth of a Kesher between 
a Talmid and a Rebbi has nothing to do 
with the amount of time you are there, 
but rather has to do with the depth of 
the dedication that the Talmid has for 
the Rebbi, the depth to which a Talmid is 
willing to learn from a Rebbi. The degree 
to which he sees a Rebbi as a role model 
to learn from what he does and what he 
teaches is the definition of a Talmid. 

Rav Shteinman also points out that Rav 
Chaim Vital is known as the prime Talmid 
of the Arizal. Everything that we have 
written from the Arizal that is considered 
reliable comes from the writing of Rav 
Chaim Vital. Rav Chaim Vital was with the 
Arizal for only 20 months and that was it. 
Again, the point is that the depth of a rela-
tionship is what defines the significance 
of a relationship not the amount of time. 

What Rav Aharon Leib Shteinman says 
regarding a Talmid and a Rebbi we 
should take notice of regarding friends. 
I am referring to Yonason and Dovid. 
Dovid Hamelech and Yonason the son 
of Shaul who are known in Tanach as 
the closest friends. The closest level of 
Ahavah between individuals. How long 
did Dovid know Yonason? The entire 
Malchus of Shaul was only 2 years and 
before that Dovid did not meet Yonason. 
At the end of the Malchus of Shaul, the day 
Shaul died Yonason died. So that leaves 
a maximum of two years,s but it wasn’t 
two years because Dovid Hamelech was 
running away from Shaul for a significant 
period of time. Likely from the Pesukim 
that it was at least a year of time that 

he was running away from Shaul and 
had no contact with Yonason except for 
the incident of Machar Chodesh. Even 
the time that Dovid was with Shaul the 
Posuk says that Shaul Hamelech had set 
up the army in two encampments. One 
was with Yonason in the north and one 
was with Shaul in the south and Dovid 
was the arms bearer of Shaul. So that they 
did not spend a tremendous amount of 
time together. There were no cellphones 
that they could contact each other at this 
distance. We see the depth of a Chaver-
shaf is not tied to the amount of time 
spent together. Incredibly a person can 
have a deep relationship with someone 
else, a role model type relationship with 
someone else, a relationship of love for 
someone else and it is not tied to time. 

When a young man and woman date 7 
– 9 times for 3 – 4 hours each time and 
are ready to get married,  people ask 
how it could be. How could it be that the 
marriage rates among people who date 
in this way are more permanent than 
the outside world where they think they 
have to know each other for an extended 
period. The answer is that the depth of 
the relationship has to do with the mean-
ing that is there, with the respect that is 
there, with the Ahavah that is there, with 
a willingness to give to each other. With 
quality and not with quantity. This is an 
important message from the Parsha.

 Edited by Jay Eisenstadt and Ari Levine.

Everything that we have 
written from the Arizal that is 

considered reliable comes from 
the writing of Rav Chaim Vital.

PARASHAT HASHAVUA
SENIOR ROSHEI YESHIVA
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Na’aseh V’nishma
Rabbi Shalom Rosner
Yeshivat Kerem B’Yavneh

In this week’s parsha we find the 
famous words attributed to Am 
Yisrael of “na’aseh v’nishma” (we 
shall do and we shall hear).  We 

are applauded for having had faith and 
accepting God’s commands even before 
hearing them.  Yet, modern man may 
question such a response.  It seems like 
we blindly accepted our religion.  An intel-
lectual would first seek to comprehend 
before he commits himself to practice.  

It is clear that Judaism welcomes and 
encourages the in-depth study of Torah 
and the pursuit of wisdom. We spend our 
days trying to grasp every single halacha.  
The Talmud is full of questions and dis-
course in order to derive a true under-
standing of every aspect of the Torah. 

If so, then how do we justify this seem-
ingly cursory response of na’aseh 
v’nishma which is at the foundation of 
our religion? Rabbi Lamm in his book Der-
ashot Ledorot, offers three explanations. 

First, na’aseh v’nishma is the natural way 
to live Judaism.  The word Halacha means 
“the way”.  This is the way of our life. And 
life is lived before it is comprehended. For 
example, before making Aliyah, one can 
hire a tutor and try to teach their child 
the rules of the Hebrew language, its 
grammar and syntax.  Yet, it is not until 
they are thrown into a classroom where 
only Hebrew is spoken that they begin to 
imitate, practice and master the language.  
Similarly, just by studying Judaism one 
would not truly appreciate the experience 
of a Shabbos or Seder.  It is the practice 

of these laws and customs that turn on 
ba’ale teshuva more than the study of its 
philosophy and its commandments. 

Second, when you love someone you per-
form acts on their behalf even if you do 
not fully comprehend the reason for their 
request.  Love is the willingness to do what 
the beloved asks of us, simply because he 
or she has requested it. That is sufficient.  
In Judaism, one of the greatest ideals is 
the love between God and man.  To ful-
fill His commandments, then to seek to 
understand them. 

In the Sifre (Vzot Haberacha), there a mid-
rash that describes how Hashem offered 
all the other nations the Torah, and their 
reflexive reaction was, “What is written 
in it? Is it good for us? Is it something 
we will be able to observe? Let us hear 
it and then we’ll decide. Hashem told 
them some of the prohibitions, like “do 
not steal,” “do not commit adultery,” and 
“do not murder.” Why did Hashem choose 

not to tell them about some of the posi-
tive mitzvos that would have been more 
attractive, like “love your neighbor” and 
“honor your parents”? Perhaps, once the 
nations had the nerve to even ask what 
was in the Torah, Hashem responded in 
a way that would cause them to reject 
the offer.  If they truly “loved” God, they 
should have accepted his offer, without 
any inquiry.  

Third, na’aseh v’nishma entails the act 
of discipline and self-restraint, without 
which religion has no spiritual and exis-
tential grounding.  There is an idea of 
commitment and that I am not in charge. I 
have to shape my life to adhere to what He 
wants.  Each of us has many excuses for 
not davening with a minyan or attending 
a shiur.  We have so many things clamor-
ing for our attention.  Our work, social 
media, telephones, computers etc.  We 
ought to put aside all rationalizations and 
distractions and say firmly, once and for 
all, “na’aseh v’nishma! 

The code of our conduct, based on na’aseh 
v’nishma is attributed to the angels.  As 
we recite in our morning tefillah – “kulam 
ahuvim” (element of love); “kulam ber-
urim” (natural and straightforward); 
“Kulam giborim” (disciplined; – as in Avos 
4:1– who is mighty, he who restrains his 
instincts). 

Despite its challenges to man’s intellec-
tual pretention and its strangeness in 
the modern autonomous culture, na’aseh 
v’nishma is a necessary precursor to 
becoming a true oved Hashem.  

It is clear that Judaism welcomes 
and encourages the in-depth study 
of Torah and the pursuit of wisdom. 
We spend our days trying to grasp 
every single halacha.  The Talmud 

is full of questions and discourse in 
order to derive a true understanding 

of every aspect of the Torah.
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The Burning Bush, Har Sinai and Mishkan

Dr. Yael Ziegler
Matan

Maamad Har Sinai is a central 
event of the Torah. Israel 
encounters G-d, an experience 
fraught with joy and trem-

bling, with both excitement and reverence.

Prior to Maamad Har Sinai, Moshe experi-
ences his first personal encounter with G-d 
at the burning bush (the seneh). This tran-
spires at Horev, the very mountain where 
Israel will receive the Torah, as G-d informs 
Moshe (Exodus 3:12): “When you take the 
nation out of Egypt, you will serve G-d on 
this mountain.” The name Sinai seems to 
evoke the seneh: Ibn Ezra thinks that Horev 
gets renamed Sinai because of it (פירוש הארך 
 .(שמות ג, ב

Moshe’s encounter with G-d functions as a 
precursor to the national experience; it too 
is an event fraught with both excitement and 
fear. The predominant image of both events 
is the burning fire. Just as the bush is ablaze 
with fire (bo’air ba’aish, Exodus 3:2), so the 
mountain is ablaze with fire (bo’air ba’aish, 
Devarim 4:11; 5:20; 9:15). The fire should 
consume the bush, but it does not (einenu 
ukal), causing Moshe to eagerly approach the 
great sight (hamar’eh) to see why the bush 
is not devoured. From within (mitokh) the 
recesses of the bush (Exodus 3:4), G-d calls 
Moshe, in a bid to constrain his approach; 
Moshe, after all, stands in the presence of 
the divine. This realization spawns fear, and 
Moshe hides his face, “for he feared to look 
at G-d” (Exodus 3:6). 

At the conclusion of Parashat Mishpatim, 
Israel – like Moshe - witnesses G-d’s presence 
atop Har Sinai, an awesome sight (mar’eh),  
which presents as, a frightening, consuming 
fire (aish okhelet, Shemot 24:17). Here too, 
G-d calls to Moshe, this time from within 
(mitokh) the recesses of a cloud (Shemot 
24:16). On this occasion, Moshe does not fear, 
nor does he cover his face. Instead Moshe 

unhesitatingly climbs the mountain, enter-
ing the cloud to receive G-d’s word. Atop Har 
Sinai, Moshe will not hide his face from G-d, 
but will encounter G-d face-to face. 

A midrash (Shemot Rabba 2:6) explains that 
Moshe’s encounter with G-d at the bush pre-
pares Moshe for Har Sinai, teaching him that 
not all fire consumes, that he can approach 
the divine fire without fear. Accordingly, 
Moshe’s experience at Har Sinai shows how 
far he has come since the burning bush, 
illustrating his spiritual development, his 
newfound confidence and trust in G-d. 

Later, however, atop Har Sinai, G-d will once 
again constrain Moshe’s eagerness, cover-
ing Moshe’s face and informing him that he 
cannot see G-d’s face (Shemot 33:23). This 
may be a result of the sin of the Golden Calf, 
a terrible setback in G-d’s relations with 
Israel. Perhaps, though, Moshe’s encounter 
with G-d is not a linear continuum, where 
Moshe’s boldness increases steadily as he 
gets increasingly closer to the divine but 
is instead meant to illustrate a back-and-
forth movement. Moshe should fear the 
fire; his initial encounter is not meant to 
inure him from fear, but to present a model 
of approaching G-d, even as he is beset by 
considered apprehension. 

G-d is often portrayed as a fire, which is an 
ideal symbol for portraying G-d. Fire is mys-
terious, elusive and intangible, but powerful. 
Fire inspires awe, fear and reverence, but 
also love, joy, and attraction. Fire is danger-
ous, but if approached cautiously and with 
the correct gear, one can obtain light and 
warmth. Perhaps the most important idea 
that connects the burning bush and Har 
Sinai is the necessarily complex reaction to 
the divine fire, the movement toward and 
away from it.

Moshe’s encounter with the divine at the 
burning bush augurs not simply Moshe’s 

own personal experience, but the nation’s 
encounter with G-d at Sinai. It is designed 
to prepare Moshe both for his own spiritual 
journey and for his role as leader of Israel. 
At the bush, G-d trains Moshe to guide the 
nation to Har Sinai, to encounter G-d as a 
nation for the first time.

Israel witnesses the consuming fire atop the 
mountain; it is likely this that leads them to 
fear for Moshe’s life when he fails to descend 
from the mountain (Shemot 32:1). Yet, Israel 
does not only fear for Moshe. When G-d 
speaks to Israel (Devarim 5:4): “face-to face…  
from within (mitokh) the fire” (recalling G-d 
speaking to Moshe from within (mitokh) the 
bush), Israel fears for its own well-being (“ki 
yeraitem,” Devarim 5:5) – recalling Moshe’s 
fear at the bush (“ki yarai). In a panic, Israel 
requests that G-d not speak directly to them 
from amidst the mountain that is ablaze, lest 
they die (Devarim 5:20-22).

We cannot forget, however, the initial 
enthusiasm of the nation, who first drew 
near (va’tikravun) to the mountain (Devarim 
4:11) – as Moshe attempted to draw near 
(tikrav) to the bush - indicating their avid 
desire for closeness. In Shemot 19:12, G-d 
must instruct the nation not to touch the 
mountain, thereby mitigating their eager 
approachּ. Indeed, the movement backward 
and forward is very much part of the nation’s 
encounter with G-d: excitement and love, 
fear and trepidation.

Moshe’s experience at the bush parallels 
Israel’s experience at Sinai, illustrating some 
basic points about the human relationship 
with the divine. G-d’s revelation arouses a 
desire for closeness and spiritual yearning, 
but also feelings of awe, trembling and exis-
tential fear. The initial encounter with G-d 
produces an ideal dialectic, reflecting and 
defining the vibrant and vacillating move-
ments of the human-G-d relationship.
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Where Does Parashat Mishpatim Really Begin?

Rabbi Menachem Leibtag
Tanach Study Center | Yeshivat Har Etzion

In Parashat Yitro that after Bnei Yisrael 
heard the Ten Commandments directly 
from God, they were overwhelmed and 
asked Moshe to act as their intermedi-

ary (see Shemot 20:15-18).

This can be seen in the very next Pasuk as 
God commands Moshe to relay an additional 
set of mitzvot to Bnei Yisrael: “And God said 
to Moshe: “Ko Tomar el Bnei Yisrael... “ [Thus 
you shall say to Bnei Yisrael:] * “You saw that 
I spoke to you from the Heavens. * Do not 
make any idols of Me... * An altar made from 
earth you shall make for Me...” (20:19-23).

However, these mitzvot continue directly into 
Parashat Mishpatim with: “And these are the 
mishpatim that you shall set before them...”  
[21:1 / see also Rashi & Ibn Ezra].

In fact, this set of laws continues all the way 
until the end of chapter 23! It is only in 24:1 
where this long quote finally ends. At that 
point, the Torah then resumes its narrative 
by describing the events that take place at 
Har Sinai.

Based on this simple analysis, we have iden-
tified a distinct unit of ‘mitzvot’ embedded 
within the story of Ma’amad Har Sinai.

What Moshe Does When He Returns

Considering that this unit began with God’s 
commandment to Moshe of: ‘Ko Tomar’; once 
the quote of those mitzvot is complete, we 
should expect a narrative that tells us how 
Moshe fulfilled this command by telling over 
these mitzvot to Bnei Yisrael.

Indeed, this is exactly what we find in the 
beginning of chapter 24: “... And Moshe came 
and told the people all the Divrei Hashem 
and all the Mishpatim” (see 24:3).

If ‘Divrei Hashem’ refers to the laws in 20:19-
22, and ‘Ha-Mishpatim’ refers to the laws that 
continue in Parashat Mishpatim (21:1), then 
this Pasuk is exactly what we are looking for!

However, there is one minor problem. We 
would have expected this sentence to be 
the first Pasuk in chapter 24; but it is the 

third. For some reason, the ideal opening 
Pasuk is preceded by a recap of another 
commandment that God had given Moshe: 
“And Moshe was told to ascend the mountain 
with Aharon, and Nadav & Avihu, and the 
seventy elders ... after which Moshe himself 
will approach closer...” (24:1-2).

Even though the meaning of these Pesukim 
may seem unclear, later we find precisely 
what they refer to: “Then Moshe, Aharon, 
Nadav and Avihu, and the seventy elders 
ascended the mountain, and they ‘saw’ the 
God of Israel...” (24:9-11).

Therefore, to understand 24:3, we must take 
into consideration not only the ‘Ko Tomar’ 
unit, but also this ceremony where he and 
the elders are instructed to ascend Har Sinai 
and bow down from a distance, as ‘parenthet-
ically’ described in 24:1-2.

Rashi’s Approach

Quoting the Mechilta on 24:1, Rashi claims 
that this ceremony - including Moshe tell-
ing over the ‘Divrei Hashem & Mishpatim’, 
writing down and reading the ‘Sefer Ha-Brit’, 
and proclaiming Na’aseh Ve-Nishma, (24:1-
11) - all took place before Matan Torah, and 
hence before this ‘Ko Tomar’ unit was given 
to Moshe.

Consequentlt, Rashi needs to provide a dif-
ferent interpretation for the phrases ‘Divrei 
Hashem & ‘Ha-Mishpatim’ for they can no 
longer refer to mitzvot in the ‘Ko Tomar’ unit.

Rashi’s approach initially seems unnecessary. 
However, we will show how textually and 
thematically quite significant it is.

First, the very way chapter 24 begins is quite 
peculiar - as it opens in ‘past perfect’ tense 
[“Ve-el Moshe amar...” - and to Moshe it was 
told (24:1), indicating that all the events 
recorded in 24:1-11 may have occurred ear-
lier. Furthermore, if chapter 24 is indeed a 
continuation of the ‘Ko Tomar’ unit, then 24:3 
should have been the first Pasuk.

These considerations allow us to entertain 
the possibility that these events may have 

taken place earlier. However, the events that 
took place before Matan Torah were already 
described in Shemot chapter 19 along with 
numerous unexplained details.

Therefore, Rashi’s approach allows us to 
‘weave’ the events described 24:1-11 into chap-
ter 19, thus explaining many of the ambigu-
ities in that chapter.

Yirah & Ahava

What does the Torah gain by dividing this 
story of Ma’amad Har Sinai in half? Why not 
describe all these events together in chapter 
19?

The Torah differentiates between two import-
ant aspects of Ma’amad Har Sinai. Chapter 19 
focuses on the Yirah perspective, the awe-in-
spiring nature of this event. In contrast, chap-
ter 24 focuses on the Ahava perspective, God’s 
special closeness with Bnei Yisrael (24:9-11) 
and generates a joyous event, as they join 
in a festive meal offering Olot & Shelamim 
(24:5-6,11).

To emphasize the importance of each, the 
Torah presents each perspective separately, 
even though they both took place simultane-
ously. Recording the ‘fear’ aspect’ beforehand, 
stresses the importance of Yirat Shamayim 
and how it must be the primary prerequisite 
for receiving the Torah. [See Tehillim 111:10]

By recording the ‘Ahava’ aspect at the conclu-
sion of its presentation of the Mitzvot given 
at Har Sinai, the Torah emphasizes how the 
love of God is no less important and remains 
the goal. Hence, this ‘Ahava’ aspect is also 
isolated, but recorded at the conclusion to 
stress that keeping God’s mitzvot can help 
us build a relationship of ‘Ahavat Hashem’.

This lesson remains no less important as we 
adhere to the laws of Matan Torah in our 
daily lives. It challenges us to integrate the 
values of both ‘Yirat Shamayim’ and ‘Ahavat 
Hashem’ into all our endeavors.

 Edited by Aron Lipczer.
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Setting the Table
Rabbi Eli Mansour
Edmond J Safra Synagogue, Brooklyn

In Parashat Mishpatim, G-d presents 
many of the fundamental rules gov-
erning the Torah’s system of civil 
law. G-d introduces this section by 

instructing Moshe, “These are the statutes 
which you shall place before them.” Rashi 
explains: “The Almighty said to Moshe: 
Do not think to yourself, ‘I will teach 
them the chapter and the law twice or 
three times until it is properly arranged 
in their mouths,’ and I will not go through 
the trouble of explaining to them the rea-
sons and explanations of the matter.’ It 
therefore says, ‘that you shall place before 
them’ – like a table that is set and ready 
for people to eat.”

Rashi explains that wen G-d instructs 
Moshe to “place” the laws before Beneh 
Yisrael, He means that Moshe must not 
simply state the law, but also provide the 
background explanation, “like a set table” 
(“Ke’shulhan Ha’aruch”).

How are we to understand this compar-
ison between teaching Torah and a “set 
table”?

Rav Haim Vital, in his Sha’ar Ha’kedusha 
(1:2), writes that all people are made from 
four basic elements – fire, water, air and 
earth – and all negative qualities in people 
stem from an imbalance caused by these 
elements. Arrogance is the result of exces-
sive fire, as fire rises and thus represents 
feelings of superiority and self-absorp-
tion. This also includes outgrowths of 
arrogance, such as anger and the pursuit 
of fame. Desires for forbidden pleasures 
stems from the water, which is what 
produces food and is thus the symbol of 

indulgence. Sins of speech are the prod-
uct of abundant air, and earth, which is 
stationary, represents depression, which 
leads to lethargy and inactivity.

The experience of bringing a sacrifice 
upon the altar in the Bet Ha’mikdash 
served to correct these imbalances and 
restore proper equilibrium to the spirit. 
Fire constantly burned on the altar; salt, 
which is taken from the water, is poured 
on all sacrifices; the penitent sinner con-
fessed over his sacrifices, using his faculty 
of speech; and the altar was constructed 
on the site from which G-d took earth 
for creating Adam. Thus, the process of 
offering a sacrifice incorporated all four 
elements, and it thus served to rectify the 
deficiencies in the soul affecting all four 
areas of human conduct.

The Gemara in Masechet Berachot (55) 
comments that after the Temple’s destruc-
tion, a person’s table brings atonement 
in place of the altar. This is why Jewish 
tradition requires conducting oneself with 
respect and decorum during a meal, as 
the experience of sitting by the table is 
seen as a religious act, whereby we earn 
atonement. Rav Haim Vital relates that his 

great mentor, the Arizal, always ensured 
to eat his meals at a table that had four 
legs. The reason, perhaps, is that the four 
legs of the table signify the four elements 
of the soul which require correction. As 
the table is meant to replace the altar 
in bringing us atonement by helping us 
refine our souls, it must have four legs to 
signify the four elements.

Torah wisdom also consists of four cate-
gories, known by the acrostic “Pardes” – 
Peshat, Remez, Derash and Sod. These are 
the four different areas of Torah knowl-
edge, and they, like the four legs of the 
table, correspond to the four elements of 
the soul. By studying all four areas, we can 
repair the imperfections of the various 
parts of our being, thus bringing ourselves 
ever closer to spiritual perfection. And 
thus when a teacher teaches Torah, this 
must be the ultimate goal – to incorporate 
all four areas of “Pardes” in order to help 
his students refine and perfect all four 
areas of their souls.

This might be Rashi’s intent in comparing 
the instruction of Torah to a “set table.” 
Significantly, Rashi compares teaching 
Torah not to the food on the table, but 
rather to the table itself. Torah must be 
arranged before the student as a four-
legged table, including elements from 
all four areas of Torah for the purpose 
of refining all four elements of the stu-
dents’ souls. This is the desired effect of 
our study – not merely the acquisition 
of precious wisdom for life, but also the 
cleansing of our souls so they can become 
purer and more perfect.

The experience of bringing a 
sacrifice upon the altar in the 

Bet Ha’mikdash served to correct 
these imbalances and restore 

proper equilibrium to the spirit.
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G-d is in the Details
Rabbi Moshe Weinberger
Congregation Aish Kodesh, Woodmere

For a Bar Mitzva boy like Pinchas Eliyahu 
Adiv, I usually try to find a נקודה, a point in 
the parsha that connects to the essence of 
the boy and his family. 

It is striking how much halacha is derived from 
Parshas Mishpatim, The three בבות, Bava Kama, 
Bava Metzia, and Bava Basra, as well as much of 
Sanhedrin and other מםכתות, parts of the Talmud 
are primarily based on the psukim in parshas 
Mishpatim. 

This is very surprising. Immediately after we stood 
on הר םני, Sinai, and received the Torah, we expect 
that the next parsha would contain lofty, exalted 
concepts. Instead, the first things we encounter 
after receiving the Torah are the nitty gritty details 
of slavery and גזלות וחבלות, theft and damages. It 
is only at the end of the parsha that we begin to 
read psukim like (Shmos 24:10) “ַוּיְִראּו ֵאת ֱאלֹקי ִיׂשְָרֵאל 
 and“ ”,ְוַתַחת ַרְגָליו ּכְַמֲעׂשֵה ִלְבַנת ַהּסַּפִיר ּוְכֶעֶצם ַהּׁשַָמִים ָלטַֹהר
they perceived the G-d of Israel, and beneath His 
feet was like the forming of a sapphire brick and 
like the appearance of the heavens for clarity.” As 
we progress into parshas Teruma also, we have the 
pasuk of (Shmos 25:8) “ְוָעׂשּו ִלי ִמְקּדָׁש ְוׁשַָכְנּתִי ּבְתֹוָכם,” 
“and make a sanctuary and I will dwell among 
them.” These psukim are more like what we expect 
to find after standing on הר םני, Sinai. The civil laws 
of parshas Mishpatim seem out of place immedi-
ately following the Sinai experience.

The simple answer is that after receiving the 
Torah, we had many questions about how to keep 
the laws of daily life. At Sinai we became obligated 
to observe the entire Torah and we were required 
to study a lot of halacha, so the parsha following 
 the giving of the Torah, involves the ,קבלת התורה
laws we would have to know to live as Jews. The 
truth is, however, the the laws that the Jewish 
people needed to know in the desert were, by and 
large, not the laws that arise from parshas Mishpa-
tim. In the desert, there was no economy to speak 
of and our people mainly enjoyed the protection 
of Hashem’s miraculous care during those forty 
years in the desert. There were no fields, vineyards, 
poverty, or personal property which would have 
given rise to numerous questions in civil law, slav-
ery, or damages. Those things would only become 
relevant when the Jewish people entered Eretz 

Yisroel. As long as they were in the desert, however, 
the דינים, the laws of parshas Mishpatim were not 
the most pressing.

In our lives today, we do not have a Beis Hamik-
dash, the ענני הכבוד, clouds of glory, or the קטורת, the 
incense. We live our lives in our houses, offices, and 
marketplaces with all of their details, problems, 
and conflicts. Parshas Mishpatim teaches us how 
to function in the world of man’s מכשלות, failings, 
damages, and injuries. By teaching us how to keep 
Hashem’s will in the midst of the nitty gritty of 
daily life, the Torah is telling us, “There is a time 
for delving into the exalted, deeper meaning of 
mitzvos. There will be time for analyzing the Chas-
sidus, Kabbalah, deeper significance, meaning, and 
symbolism of the mitzvos. But that time is not 
now.” The Torah the Jewish people need to learn 
immediately after Sinai is not the Torah of “why,” 
it is the Torah of “how:” The whys and wherefores 
of the mitzvos are not our first concern.

None of this diminishes the importance of delving 
into the deeper aspects of the Torah. The Torah 
follows up on מעמד הר סני, the giving of the Torah, 
with the details of life because the חדוש התורה, the 
main purpose of the Torah is to reveal exaltedness 
and G-dliness precisely in the little details of life 
which are the most earthly and physical. Hashem 
brought us from הר סני, Mt. Sinai, the most exalted, 
awesome, and wondrous revelation of G-dliness, 
directly into the nitty gritty details of the problems 
of daily life in order to demonstrate to us that we 
should see the profound holiness of Hashem’s exis-
tence in earthly life just as we do in our spiritual 
pursuits. 

The rest of the world only seeks spirituality in the 
heavens, but we see it in the fields and market-
places of this world. The pasuk says in Yeshayahu 
 ּכִי כֹה ָאַמר ָרם ְוִנּׂשָא ׁשֵֹכן ַעד ְוָקדֹוׁש ׁשְמֹו ָמרֹום ְוָקדֹוׁש“ ,57:15
 ֶאׁשְּכֹון ְוֶאת-ּדַּכָא ּוׁשְַפל-רּוַח ְלַהֲחיֹות רּוַח ׁשְָפִלים ּוְלַהֲחיֹות ֵלב
 ,For so said the High and Exalted One“ ”,ִנְדּכִָאים
Who dwells eternally, and His name is Holy, with 
the lofty and the holy ones I dwell, and with the 
crushed and humble in spirit, to revive the spirit of 
the humble and to revive the heart of the crushed.” 
Although Hashem is greater than anything we can 
imagine, He does remain high and distant from us. 

Instead, “ְוֶאת-ּדַּכָא,” He sits together with those who 
are crushed by the details of this world.

When the world asks where Hashem is, they look 
to the sky for the answers. They believe He is “out 
there” somewhere. But the Torah’s answer to that 
question is (Brachos 8a) “אין לו להקב“ה בעולמו אלא 
 All Hashem has in the“ ”,ארבע אמות של הלכה בלבד
world is the four amos of halacha.” Hashem is 
found in the little, seemingly unimportant, details 
of halacha in daily life. Similarly, the Gemara says 
(Megillah 31a) “כל מקום שאתה מוצא גבורתו של הקב“ה 
 wherever one finds Hashem’s“ ”,אתה מוצא ענוותנותו
greatness, one also finds His humility.” That is 
what the pasuk in Yeshayahu means. Precisely 
because Hashem is “ָרם ְוִנּׂשָא,” “High and Exalted,” 
He is also “ְוֶאת-ּדַּכָא ּוׁשְַפל-רּוַח,” “with the crushed and 
the low of spirit.” 

The Gemara in Sota 5a explains that pasuk to mean 
 ”.I am with those who are crushed“ ”,אני את דכא“
In other words, rather than lifting up the broken 
person, Hashem descends down to the person, 
cries with him, and sits with him in the midst of 
his worries and pain and works together with him 
to build him up. 

Shlomo Hamelech asked about the Beis Hamik-
dash that he had just built (Melachim 1:8:27), “ּכִי 
 ַהֻאְמָנם ֵיׁשֵב ֱאלִֹהים ַעל-ָהָאֶרץ ִהּנֵה ַהּׁשַָמִים ּוׁשְֵמי ַהּׁשַָמִים לֹא
 could it be that“ ”,ְיַכְלּכְלּוָך ַאף ּכִי-ַהּבִַית ַהּזֶה ֲאׁשֶר ּבִָניִתי
Hashem will dwell on the earth? The heavens and 
the heavens of the heavens cannot contain Him, 
but the house which I have build could contain 
him!?” Hashem chooses not to dwell in the highest 
heavens, but rather in the little house that we built 
for him here on earth in our four amos of hala-
cha. By observing the פרטי פרטים, the tiny details of 
halacha, we create a life in which Hashem dwells. 

In Halel we say (Tehilim 113:4), “ָרם ַעל-ּכָל-ּגֹוִים ה’,” 
“Hashem is above the nations.” The nations 
think that Hashem is above everything, up in the 
heavens. Therefore, that pasuk concludes that 
for them, “ַעל ַהּׁשַָמִים ּכְבֹודֹו,” “His glory is above the 
heavens.” In contrast, we say “ִמי ּכַה‘ ֱאלֵֹהינּו ַהּמְַגּבִיִהי 
 who is like Hashem our G-d who dwells on“ ”,ָלׁשֶָבת
high.” Unlike the nations of the world, however, we 
say that became of Hashem’s greatness, “ַהּמַׁשְּפִיִלי 
 ”,ִלְראֹות ּבַּׁשַָמִים ּוָבָאֶרץ. ְמִקיִמי ֵמָעָפר ּדָל ֵמַאׁשְּפֹת ָיִרים ֶאְביֹון

Continued on next page
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אין לי מזל!

הרבנית ימימה מזרחי
מורה תורה, סופר ודרשנית פופולרית

ם יש זמן בלוח השנה היהודי שהוא נטול מזל, א
הרי זה חודש אדר א‘: הוא החודש השלושה 
עשר בעוד שיש רק שנים עשר מזלות בשנה... 
אז נכון שמזלו הרשמי יהיה כמזלו של האדר 
ה“אמיתי“, דגים, אבל אינו דומה טעם דגים של אדר ב‘, 

מרובה השמחה, לטעם העולה בפה באדר א‘...

אנשים ונשים רבים חיים בתחושה ש“אין להם מזל ” אבל 
הם מרגישים שהעיסוק בעניין הזה אינו אינטלקטואלי 
דיו ובכלל, היהדות תכריז: ”אין מזל לישראל“! מה שהם, 

כבר הרגישו מזמן ולא העזו לומר...

אינטלקטואל אחד, העז לדבר על המזלות בכלל, ועל חוסר 
המזל שלו, בפרט, קראו לו רבי אברהם אבן עזרא. תאריך 

הפטירה שלו הוא, איך לא- א‘ באדר א‘...

וכך הוא יכתוב על הטיימינג הגרוע שלו בענייני פרנסה: 
”אשכים לבית השר, אומרים: כבר רכב!/אבוא לעת ערב, 

אומרים: כבר שכב! / או יעלה מרכב, או יעלה משכב/ 
אויה לאיש עני, נולד ללא כוכב!“

האבן עזרא מתאר איך ננעלות בפניו דלתות הפרנסה 
אבל אז, הוא יאמר את המילים המופלאות: ”אני איש 
שנולד ללא כוכב“ במילים אחרות: אין לי מזל . המילים 
האלה אינן תיאור מצב, כי אם הכרעה אינטלקואלית: 
אני אדם ששום כוכב או מזל מולד, לא ישפיעו עליו! 
ואז... הוא הופך לכוכב! היכולת שלו לכתוב בפרספקטיבה 
הומוריסטית על מצבו, הופכת אותו משורר בחצר מלכים 

ושרים , מה שאכן מביא לו פרנסה!

ישראל  לישראל,  מזל  שכשאין  מחליט,  עזרא  האבן 
עצמם יהיו אלה שיוליכו את המזל בכח ההכרעה שלהם, 

הפרשנות שלהם, ובעיקר- בעזרת היכולת לצחוק...

אם אדר ב‘ הוא החודש של אנשי ההומור, הרי שאדר א‘ 
יהיה החודש של אנשי ההומור השחור. אלה שיסתכלו על 
הסיטואציה מלמעלה, כמו כוכב, ונכון שהם יהיו לרגע 

כוכבים של טרגדיה או פארסה אבל רק הם יחליטו אם 
לצחוק או לבכות...

”בחודש אדר, בריא מזלם של ישראל“ יאמרו הפוסקים 
ולכן ימליצו ללכת לדיון משפטי מסובך או לטיפול רפואי 
דווקא בזמן הזה, והרי ”אין מזל לישראל?!“ ואני מסבירה: 
”מזל בריא“ כמו אכיל, כמו לביש- מזל שנתון לבריאה 

מחדש, לפי הפרשנות שניתן אנחנו למצב!

אני רוצה להצדיע לאנשי אדר א‘, שמזה שנתיים ימים, 
כשהעולם נראה כל כך חסר מזל, הם ידעו לגרום לנו 
לצחוק בקול מבדיחה בווטסאפ, מציוץ , מפוסט שצחק 

על כולנו בטוב לב..

אני רוצה להודות לאלה שהזכירו לנו, שנתיים ימים, 
איזה מזל יש לנו שנולדנו לעם שפיתח, על כורחו, את 
ההומור השחור הטוב בעולם. תודה לכם אנשי אדר א‘. 

מזל שיש אתכם.

“He lowers Himself to look at the heavens and the 
earth, he lifts up the destitute from the dust and 
raises the poor from the trash heaps.” Hashem is 
even greater than the nations think He is. They 
believe He is only in the highest heavens. But we  
know that He is so great that He also sits in the 
trash heaps of the confusion of our lives to raise 
us up.

That is why parshas Mishpatim follows the light-
ing, thunder, and awe of the giving of the Torah. 
Adiv, you have grown up with parents whose great-
ness is manifest in their attention to every detail of 
life. I have perhaps never known anyone else who 
is like your father in that his mind is in the highest 
places, but he pays attention to every detail of the 
Shul’s life. There is probably not a chair in this Bais 
Medresh whose screws haven’t been tightened 
by Moshe’s (the Bar Mitzva boy’s father’s) hand. 
Every molecule in this Shul, the bookshelves, and 
so many things that I could never even mention, 
are saturated with his care and attention.

There was once a מתנגד, someone who was not a 
friend of the Chassidim, who lived in the town of 
Sasov. He wanted to find fault with Rav Moshe Leib 
Sasover so he started davening Rev Moshe Leib’s 
beis medrash. It was difficult to find fault in him 
because he was a גאון, a genius in learning, but 
this individual did not give up. He used to give the 

Chassidim trouble after davening and make fun 
of the rebbe. It was Slichos time, and the Jews in 
Sasov davened Slichos very early in the morning. 
A few days into Slichos that year, after Rav Moshe 
Leib did not show up for Slichos, the מתנגד, the 
troublemaker, started taunting the Chassidim that 
their rebbe was so holy, but he couldn’t even wake 
up on time for Slichos.

The Chassidim did not accept this and told him 
that it must be that their rebbe was ascending 
to שמים, heaven, and that was why he wasn’t at 
Slichos. The man laughed at this and told the 
Chassidim that he would follow Rav Moshe Leib 
and find out if he was really in “heaven,” or if, as 
he suspected, he was just sleeping late. 

He came very early in the morning to Rav Moshe 
Leib Sasover’s house to see what he would find. 
But instead of finding the rebbe sleeping, he saw 
through the window that he put on a peasant’s 
coat, hat, and boots, and left the house. Assuming 
that his discovery was even juicer than he had 
originally expected, he followed him to see where 
he would go. The rebbe went out to the edge of 
the forest and began chopping wood and packing 
it up. He carried it back into the poor part of town 
and went to a widow’s house. When she answered, 
he introduced himself as “Moshe” and asked her 
if she needed any wood for the fire. She answered 

that she did, so he went in and arranged the wood 
and made the fire for the widow. When she asked 
about payment, he said that he was in a big rush 
and that she could take care of it later. He went on 
to do this in several houses. In each of the houses, 
as he was building the fires, he began crying out, 
saying the words of Slichos, “לך ה‘ הצדקה, ולנו בושת 
 to you Hashem is the righteousness, and“ ”,הפנים
ours is the shame-facedness.”

The next time the מתנגד, this “opponent” of the 
Chassidim met Rav Moshe Leib’s Chassidim in 
Shul, they asked him eagerly, “So, what happened? 
Did you see our rebbe ascend to heaven?” The man 
shook his head and answered, “No, I saw your 
rebbe go somewhere much higher than heaven...”

The true mark of greatness is being so great that 
even the smallest thing and the most insignificant 
detail are important and worthy of attention. Adiv, 
your parents inherited their greatness and their 
humility from the world of גר and קוצק, Ger and 
Kotzk Chassidus. One day you will understand 
more about that world. But from your parents 
now, you can learn to strive for the highest under-
standing while always staying grounded in the 
minutiae of daily life. אי“ה, may you and all of us be 
 merit, to see Hashem’s presence return to His ,זוכה
house in Yerushalayim עיר הקודש, במהרה בימינו אמן.

Continued from previous page
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Cherishing Your Failures
Rabbi YY Jacobson
TheYeshiva.net

After his wife died, an old Jew received 
a parrot from his sons to keep him 
company. After a time, he discovered 
that the parrot had heard him pray 

so often that it learned to say the prayers. The 
old man was so thrilled he decided to take his 
parrot to the synagogue on the Jewish New 
Year of Rosh Hashanah.

The rabbi protested when he entered with the 
bird, but when told the parrot could daven, the 
rabbi, though still skeptical, showed interest. 
People started betting on whether the parrot 
would pray, and the old man happily took bets 
that eventually totaled $50,000. The prayers 
began, but the bird was silent. As the prayers 
continued, there was still no word from the 
bird. When the prayers ended, the old man was 
crestfallen and $50,000 in debt.

On the way home, he thundered at his parrot: 
“Why did you do this to me? I know you can 
pray. You know you can pray. Why did you keep 
your mouth shut? Do you know how much 
money I owe people now?” To which the parrot 
replied: “A little business imagination would 
help you, dear friend. You must look ahead: 
Can you imagine what the stakes will be like 
on Yom Kippur?”

This week’s Torah portion, Mishpatim, which 
deals primarily with civil and tort law, presents 
the following law: “If a man shall give money 
or vessels to his fellow to safeguard, and it is 
stolen from the house of the man, if the thief 
is found, he shall pay double.” Simply put, the 
Torah is stating here the law that a thief need 
not only compensate the victim for the loss; he 
is also given a penalty and is obligated to pay 
double the sum he took.

Yet, a well-known axiom in Jewish thought is 
that every single passage in the Torah contains, 
in addition to its literal meaning, a psycholog-
ical and spiritual interpretation. The physical 
and concrete dimension of a mitzvah may not 
always be practically relevant, yet its meta-
physical message remains timelessly relevant 
in our inner hearts and psyches. What is the 
psychological interpretation of the above law?

“If a man shall give money or vessels to his 
fellow to safeguard,” can be understood as a 
metaphor for the Creator of life entrusting man 
with “money and vessels to safeguard.” G-d 
grants each of us a body, a mind, a soul, a family 
and a little fraction of His world’s resources. 
He asks us to nurture them and protect them 
from a myriad of inner and outer forces that 
threaten to undermine them.

Yet, each of us also possesses an inner thief 
who schemes to steal these gifts and use them 
according to his own will. This “thief” rep-
resents the “destructive inclination”—yatzer 
hara, in Talmudic jargon—that exists within 
the human psyche and constantly seeks to 
control his or her body, soul, and life by abus-
ing their identity, violating their integrity and 
derailing them from their appropriate course 
of action.

For example, when a powerful instinctive crav-
ing compels me to surrender to despair, to lose 
my temper, to binge, to gamble, to drink, to 
consume something destructive for my body 
or spirit, my inner “thief”—or destructive crav-
ing—has just “kidnapped” part of my soul. Sim-
ilarly, when I lie for short-term convenience, 
my inner “thief,” once again, has entered and 
robbed my “lips” and “words,” employing them 
for an immoral function, thereby degrading my 
conscience and soul. When I cheat in a business 
deal, my inner “thief” managed to get his hands 
on my business, and so forth.

There may be those few individual saints who 
never fail to safeguard their sacred space. Yet 
most of us are subjected to frequent visitations 
by this little thief who conquers chunks or sea-
sons of our lives. How do we deal with it?

Some people ultimately feel that their bat-
tles against their inner thief are, in the end, 
destined for failure. They give up the fight, 
allowing the thief to take whatever he wants, 
whenever he wants. They develop a certain 
lightheadedness and cynicism toward living a 
life of dignity and depth.

Others, at the other extreme, become deeply 
dejected and melancholy. Their failures instill 

feelings of self-loathing as they wallow in guilt 
and despair.

Judaism has rejected both of these notions 
since both lead the human being into the 
abyss, one through carelessness and the other 
through depression. The Torah, in the above 
law, offers instead this piece of advice: “If a 
man shall give money or vessels to his fellow 
to safeguard, and it is stolen from the house 
of the man, if the thief is found, he shall pay 
double.” Go out, suggests the Torah, and find 
the thief. Then you will receive double of what 
you possessed originally!

Here we are introduced to the exquisite 
dynamic known in Judaism as teshuvah, or 
psychological and moral recovery. Instead 
of wallowing in your guilt and despair, and 
instead of surrendering to apathy and cyni-
cism, you ought to identify and confront your 
“thief,” those forces within your life that keep 
derailing you. Confront the pain and loneliness 
leading you to these thoughts and behaviors.

Then you will receive from the thief double the 
amount he took in the first place. This means 
psychologically that the experience of falling 
and rebounding will allow you to deepen your 
spirituality and dignity in a fashion double 
what it might have been without the thievery.

The Talmud puts it thus: “Great is repentance, 
for as a result of it, willful sins are transformed 
into virtues.” Sadly, when you fail and allow 
your life to go to shambles, but then confront 
the thief and reclaim your authentic life as your 
own, those previous failures bestow a perspec-
tive, appreciation, depth, and determination 
that otherwise would not have been possible.

By engaging in the remarkable endeavor of 
teshuvah, the sin itself is redefined as a mitz-
vah. Why? Because the very failure and its 
resulting frustration generate a profound and 
authentic passion and appreciation for the good 
and the holy. The next time your inner thief 
hijacks your moral life, see it as a reclamation 
opportunity: Reclaim your life with a double 
dose of light and purity.
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This week’s parsha contains 
the source for one of the most 
confusing customs we have the 
whole year. If you notice, in the 

holiday of Shavuos, which is the holiday 
that commemorates the acceptance of the 
Torah, we have this incredible custom: 
stay up all night. The question is, why? 
And the answer that we have been told 
and know is that the Jews overslept the 
night before Matan Torah. 

Parshat Mishpatim is filled with rules, 
laws, and details. In the middle of the 
parsha, there is a list of different types of 
people and how to treat them. Hashem 
wants us to take care of the people who 
may not have others to take care of them, 
and featured in that list is the Ger. The 
Pasuk says regarding the Ger “ְוֵגר לֹא ִתְלָחץ 
ֶאֶרץ ְבּ ֱהִייֶתם  ֵגִרים  י  ִכּ ר  ַהֵגּ ֶנֶפׁש  ם ֶאת  ם ְיַדְעֶתּ  ְוַאֶתּ
 The Torah gives us a ”.(Shemot 23:9) ִמְצָרִים
reason not to oppress the Ger, because you 
yourselves were once foreigners in Egypt, 
you should not oppress those foreigners 
among you. Is there really a need for a 
rationale behind this commandment? 
There is never an explanation given as 
to why one cannot oppress a widow or 
an orphan. Would anyone seriously have 
read this pasuk and thought, ‘why can’t 
we oppress and take advantage of a con-
vert?’ Does there really need to be a reason 
that we shouldn’t oppress a convert?

In life there are two similar yet distinct 
emotions– sympathy and empathy. 
Sympathy means that I feel bad for you. 
A person sits on a conceptual pedestal, 
looks down on those who are suffering 
and feels bad for their suffering. The other 

type of feeling is empathy, I feel bad with 
you. I come down from my pedestal, I 
try to feel what you are feeling, I ponder 
what it would feel like for me. Empathy 
occurs when one reaches a level where 
they don’t feel bad for someone, rather 
they feel bad with them. An empathetic 
person identifies and feels the pain, per-
ceiving the person not a victim, rather 

as a contemporary, a colleague. Research 
has shown that when someone else feels 
empathetic for someone else’s plight, the 
level of comfort it gives is exponential to 
that of sympathetic based comfort. 

The Torah takes this idea to the next level. 
The Pele Yoetz says on this pasuk” בכלל 
 מצות אהבת הגרים הוא לעזר ולסיע לאיש הנודד
 ממקומו והוא גר בארץ נכריה, ולאו דוקא גר צדק,
 דאטו יציבא בארעא וגיורא בשמי שמיא וזיל בתר
 טעמא דכתיב (שמות כג ט) ואתם ידעתם את נפש

 הגר כי גרים הייתם בארץ מצרים. הרי בהדיא דקרא
 משתעי על מי שהוא גר בארץ נכריה בלי רע ואח ואין
 לו מכיר ורוחו נמוכה ולבו נשבר ונדכה, ראוי לרחם
 עליו ולקרבו ולהיות עמו אוהב ורע ולעזרו ולתמכו
 ”.בכל הבא בידו, ובזה מקים מצוה רבה זו

This idea of not oppressing the Ger is 
not fulfilled by not oppressing him, but 
rather means that one must empathize 
with him. It means you must take care of 
them, one must feel, understand, and help 
the Ger– this is the mitzvah. The mitzvah 
of not oppressing the Ger is not avoiding 
the negative, but rather engaging in the 
positive. The Torah is teaching us the 
power of empathy. 

Empathy means that when you look at 
someone in need and your first reaction is, 
I was like that once, or my grandparents 
were like that once. If you allow yourself 
to be empathetic to somebody else, you 
will grow your relationship with them 
on a close level, and will ultimately be 
able to help them. In this case the Torah 
is taking us from an action to a feeling. 
This mitzvah is not a negative command-
ment, but a positive feeling of empathy. 
It teaches us how one should relate not 
only to the Ger, but also how one should 
react to everyone– to feel with them and 
connect to them on a deeper level. 

 Edited by Ian Schwartz.

In life there are two similar yet 
distinct emotions– sympathy and 
empathy. Sympathy means that I 

feel bad for you. A person sits on a 
conceptual pedestal, looks down on 

those who are suffering and feels bad 
for their suffering. The other type of 

feeling is empathy, I feel bad with 
you. I come down from my pedestal, 

I try to feel what you are feeling, I 
ponder what it would feel like for me.
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Mishpatim: An Eitzah
Rabbi Judah Mischel
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Rebbe Chaim of Tzanz, the Divrei 
Chaim, zy’a, was known for his 
greatness in Torah, righteous-
ness, and generosity. His ahavas 

Yisrael, kindness and compassion was 
legendary. 

Once, one Erev Shabbos, a poor woman 
knocked on the door of the Divrei Chaim. 
She was beside herself with worry and 
agony, and begged for financial assistance 
to buy basic necessities for Shabbos. The 
Rebbe was surprised, as he knew the 
woman to be a hard working long-time 
business owner. “Don’t you have a vege-
table stall in the marketplace?” he asked, 
“Did something happen?”

The woman explained that there were 
some people in town who spread a rumor 
that her potatoes were of inferior quality 
and were not fit to be grated for kugel, 
nor on the level to be included in one’s 
Shabbos cholent. As a result she had not 
sold any potatoes all week, and had no 
money to make Shabbos for her family. 

The Divrei Chaim sat quietly for a few 
moments and then said, “I have an eitzah. 
I think I have a solution….” The Rebbe rose 
from his place and made his way to the 
marketplace with the woman, and walked 
directly to her potato stand. Word spread 
quickly that the Divrei Chaim was in the 
marketplace, and the townsfolk, unaccus-
tomed to seeing the Rebbe in the streets 
of the shuk, flocked to find out what was 
happening. Why would their beloved 
Rebbe lower himself to tread the alley-
ways of the marketplace? It was surely 
beneath his honor... 

“Teiyreh yiden, sweet Jews!” the Rebbe 
called out, “I’ve come here today to have 
the zechus of purchasing the greatest 
potatoes in the world; they are delicious, 
and of the highest quality, in taste — and 
in their supernal root. Who would like 

the great merit of buying some of them 
as well?” 

Predictably, the potatoes were sold out in 
minutes, with people offering to pay up to 
ten times the regular price. If these were 
the preferred lichvod Shabbos kartufle 
of the Divrei Chaim, everyone in the city 
wanted to have them too! 

The woman made more money that day 
than she had all season. “You see,” said 
the Divrei Chaim, “your potatoes were of 
good quality; it is just that the townspeo-
ple didn’t realize it until today.”

◼ ◼ ◼ 

Following the dramatic events of Matan 
Torah, our sedra turns to introduce an 
extensive series of civil laws that form the 
backbone of a moral and ethical religious 
society. 

V’eileh ha-mishpatim... “And these are the 
ordinances that you shall set before them. 
Should you buy an eved Ivri, a Hebrew 
servant, he shall work for six years, and 
in the seventh year, he shall go out to 
freedom without charge” (Shemos, 21:1-2). 
Rashi explains that the focus of this first 
law highlights the process of acquiring 
the service of one whom the court has 
sentenced to servitude as a result of his 
crimes, as a way to pay back his theft and 
cover his debt. 

The great baal mussar, talmid chacham 
and pedagogue, Reb Simcha Zissel Ziv 
Broide zt’l, the Alter of Kelm, was one 
of the primary students of Rav Yisrael 
Salanter. He asked a penetrating question. 
The Torah speaks in honorable, positive 
terms. Why do the halachos of bein adam 
l’chaveiro begin in such a shameful fash-
ion? Why should the civil laws begin with 
the lowly subject of a Jew who steals or 
commits a crime, an aveirah, that under-
mines the moral fabric of a society? After 
the glorious experience at Mount Sinai, 

in which the Jewish People together 
were initiated into the greatest Divine 
revelation in world history, and attained 
an unimaginably high spiritual state — 
might it not be more appropriate to begin 
Mishpatim, a parsha of over fifty mitzvos, 
on a more positive note? 

The Alter of Kelm answered that these 
civil laws are actually beyond ‘do’s and 
don’ts’, crimes and punishments. Hashem 
is communicating with each of us through 
Torah. Banim atem laHashem, “You are all 
children to Hashem”; if the Ribbono shel 
Olam has a beloved child who falls into 
mistakes, steals something or damages 
the body or property of another, He sees 
a Jew who is struggling, who has a seri-
ous debt to repay and needs assistance. 
Therefore, His Torah reveals processes 
of rehabilitating his children and recon-
ciling them into community life. A dire 
personal challenge demands immediate 
action, even if it is unpleasant. Hashem 
is showing us how to get busy working 
out a solution, finding an eitzah to help a 
challenged Jew get his life back on track. 

Rebbe Avraham Ibn Ezra teaches that our 
sedra and the corpus of Torah law begins 
with the eved Ivri because this represents 
the weakest sector of our society, and we 
must ensure that we are aware of and 
sensitive to the plight of those who are 
most vulnerable. 

After the awe-inspiring ‘fireworks’ of 
Mount Sinai, the Torah guides us to where 
the rubber hits the road, and where ‘spir-
itual initiation’ meets the tests of life in 
this world: taking responsibility to do 
whatever is necessary to ensure the well-
being of each of Hashem’s children.

Let us renew our commitment to being 
sensitive to the needs of our friends and 
neighbors, and do our utmost to find an 
eitzah regarding any ‘potatoes’ that we are 
collectively having trouble selling.

INSPIRATION
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Chessed and Damages
Mrs. Shira Smiles
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Most of the content of Par-
shat Mishpatim deals with 
the laws of damages. After 
all, mishpatim by definition 

means judgments. However, suppose we 
study these laws either here or in the 
Gemara in the strictly literal sense of the 
circumstances described. In that case, we 
will miss the greater significance these 
principles are meant to convey to us.

After all, the Gemara in Bava Kama tells 
us that he who would strive to be a pious 
person (chasid) should study the laws 
of nezikin, the laws of damages. In this 
context, the Netivot Shalom points out 
that the root of chasid is chessed. In other 
words, to be a pious person, one’s entire 
being must be involved in kindness.

The Netivot Shalom, the Slonimer Rebbe, 
cites the Maharal on Pirkei Avot, who 
explains that a chasid is one who wants 
to make his very essence doing that which 
is right in the eyes of Hashem. This is the 
ultimate form of wholeness and harmony 
of human existence (shelaymut).

According to the Maharal, this wholeness 
has three components; he must achieve 
wholeness with his Creator, with his 
fellow man, and with himself. If we study 
the laws of damages carefully, we can find 
the pathways that will help us along the 
road to achieving wholeness in each of 
these components.

Rabbi Friefeld, in “In Search of Greatness,” 
asks what is the purpose of existence. The 
Torah view, a view adopted by modern 
psychology as well, is that the purpose of 

existence is growth, to continually change 
and transform ourselves. Growth provides 
vibrancy and meaning to our lives.

We transform our mere being into becom-
ing through the vehicle of free choice. 

Every time we do a mitzvah, we change 
and grow. The very blessing we say before 
performing a mitzvah bears witness to 
this transformation, “ For He has sanc-
tified me with His mitzvoth,” through 
my doing mitzvot, I create change within 
myself; I become sanctified. Every choice 
I make has the ability to enlarge or, con-
versely, to diminish me.

If, through the mitzvot, I create and 
enlarge myself and ensure my very 
existence, what is the formula for the 
growth, security and well-being of the 
world, asks Rabbi Friefeld. Tehillim gives 
us the answer: “Olam chessed yeboneh – 
the world is built by kindness.” The key 
to a well-functioning world is kindness, 
moving away from egocentrism and 
reaching out to others. I am enlarging 
myself by bringing them into my line of 
vision and, more importantly, into my 
circle of action. The more people I help 

overcome difficulties, I help grow, the 
more I expand my consciousness, the 
larger I become, and the more I create 
myself.

When we make ourselves aware of the 
needs of others, we are emulating the 
Almighty in the only way we can, with 
chessed, continues Rabbi Friefeld. Hashem 
not only created the world but maintains 
the world by continually seeing what is 
lacking and filling that void. If Hashem 
did not constantly provide for our needs 
in this way, the world would cease to exist. 
Similarly, when we make ourselves aware 
of the needs of others, we are expanding 
ourselves, we are transformed and our-
selves recreated.

So how is this concept connected to the 
laws of damages? Rav Yerucham Levovitz, 
in “Daas Torah,” explains that the laws 
of damages are not about a finite ox, 
damages caused by fire, or any other 
particular law of damages. The laws are 
a medium to know my friend, understand 
the idea of ownership, feel the pride of 
ownership, and the pain of loss. When I 
sensitize myself to these elements of my 
friend’s psyche, I understand why he is 
entitled to damages for his loss.

More importantly, I take special care 
to prevent these losses, to begin with. 
I become sensitive to my neighbors, to 
know who they are, what makes them 
tick, and what they may need. I can 
empathize with the beggar who comes 
to my door asking for tzedakah. In short, 
I become a vehicle of chessed.

INSPIRATION

Every time we do a mitzvah, we 
change and grow. The very blessing 
we say before performing a mitzvah 

bears witness to this transformation.
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Baron Edmond de Rothschild 
donations were not a blank 
check for the colonists to prog-
ress according to their own 

judgement. The money was to be spent 
in accord with the directives of the Bar-
on’s overseers which, according to Howard 
Sachar’s A History of Israel, demoralized 
the settlers. The donations were received 
akin to how Israelis feel about accepting 
money from Americans and then being 
subject to their interference in internal 
Israeli matters.

Both the Rishon L’Zion and Zichron 
Yaacov Wineries produced wine under 
the Ottoman rule, the British Mandate, 
and continued after the founding of the 
State of Israel. Even during the two World 
Wars, local unrest and all of Israel’s wars, 
the winery never had a single break in 
production.

Rishon L’Zion was established by just 10 
immigrants from Russia. Sir Martin Gil-
bert notes that the first Hebrew speaking 
kindergarten and elementary school were 
established in Rishon L’Zion. 

As it looked like the settlement was going 
to survive, a Romanian poet Naftali Hertz 
Imber, visited the town and read to them 
with much ceremony and pomp a poem 
that he had written about the success of 
this settlement.

Imber is quite an intriguing individual, 
that one would not associate with being 
a Zionist, and perhaps his connection to 
Israel and his living there for a period was 
consequential to him being employed by 
one of the early famous Christian Zion-
ist visionaries, Sir Laurence and his wife 
Alice, Oliphant. 

As early as 1880 Oliphant wrote a plan 
for Jews to resettle in Palestine under 

the Ottomans with protection from the 
Britain. Although nothing came out of it, 
it was still a maverick idea and placed him 
a year before Leon Pinsker’s Auto-Eman-
cipation and sixteen years before Herzl’s 
Der Judenstaat.  Imber lived in the Oliph-
ant’s home and clearly was (at least for a 
short while) influenced by their passion. 

A different immigrant in Rishon L’Zion, 
named Samuel Cohen who had immi-
grated to Israel from Moldavia set Imber’s 
poem to music which became HaTikvah, 
the Israeli national anthem. 

Imber was not a serious person and 
among his writings were  Unpublished 
Legends and Traditions of the Jewish 
Nation (1910), which posited that the Tab-
ernacle carried by the Jews during their 
40 years in the desert contained an elec-
trical generator, and that King Solomon 
invented the telephone.

The author of this poem which became 
a sensation among Zionists, became a 
self-destructive drunk. Naphtali Imber 
would come to Zionist conferences, to 
which he was banned. and they banned 
him, It is recorded that on one occasion he 
was banging on the door to be let in, and 
protested, “You may get rid of me, but you 
will be singing my song forever.”  

It is unusual for a national anthem not 
to invoke a war or battle, and the song 
in no way impresses the Biblical attach-
ment to the land. It is also extraordinary 
that a poem read at a town founding will 
become the national anthem; but then 
again, what in the world did America get 
out of the War of 1812? 

The British had the Orders in Council 
which were a form of economic warfare 
that America resented forcing American 
ships to dock in England and pay taxes 

– no matter where the ships were headed. 
But these orders were rescinded in 1812 
before the US declared war – although the 
US did not know that, being a period prior 
to faxes and twitter. So basically nothing 
was accomplished in the war except for 
loss of life and property, and Washington 
being burned to the ground. Borders did 
not move.  

So what did America achieve from the 
War of 1812? My best guess is the Star 
Spangled Banner. 

And just as the star-spangled banner 
gives an American goosebumps when it 
is played at a baseball game, HaTikvah 
has the same effect on Israelis (although 
assuredly not at a baseball game.) Hatik-
vah is not especially popular among 
staunchly religious Jewry, who resent 
the stanza l’hiyot am chofshi b’artzeinu 
to be a free/free of religious requirements 
in our land. Rabbi Aharon Soleveitchik 
zt”l would substitute am chofshi with the 
words am kodshi a “holy people.”

Imber died penniless in New York City 
in 1909 from the effects of chronic 
alcoholism.

The early struggle to build the State of Israel is 
beautifully and dramatically portrayed in the 
podcast “Teller From Jerusalem.” Each episode 
reveals another aspect of the tenacity, inge-
nuity and the Divine blessings bestowed upon 
those who – against all odds – gave birth to a 
nation. Available on very podcast platform or 
go to www.hanochteller.com.

ISRAEL CONTENT
STORY FROM YERUSHALAYIM

Scan here for 
Rabbi Teller’s 

podcast, “Teller 
from Jerusalem”
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In Parashat Mishpatim, we find the 
commandment to keep the three 
yearly festivals:

“Three times a year you shall hold 
a festival for Me: You shall observe the 
Feast of Unleavened Bread—eating 
unleavened bread for seven days as I 
have commanded you—at the set time 
in the month. of Abib, for in it you went 
forth from Egypt; and none shall appear 
before Me empty-handed; and the Feast 
of the Harvest, of the first fruits of your 
work, of what you sow in the field; and 
the Feast of Ingathering at the end of the 
year, when you gather in the results of 
your work from the field. Three times a 
year all your males shall appear before the 
Sovereign, the LORD.” (Shemot 23:14-17)

The opening and closing verses both are 
translated with the phrase “three times,” 
but each uses a distinct Hebrew word to 

describe the pilgrimage. In Shemot 23:14 
we read:

ָנה ָ ׁשּ ֹחג ִלי ּבַ לֹׁש ְרָגִלים ּתָ ׁשָ

But in Shemot 23:17 there is a different 
phrase:

ָנה ֵיָרֶאה ּכׇל־ְזכּוְרָך ָ ׁשּ ָעִמים ּבַ לֹׁש ּפְ ׁשָ

What is the difference between the רגל 
of the opening verse and the פעם of the 
concluding one?

At first glance it might appear that the 
words aren’t related at all. In Modern 
Hebrew, רגל means “foot” and פעם means 
“occasion, time.” But they actually have 
very similar meanings. 

The word רגל did mean “foot” in Bibli-
cal Hebrew. From there, the meaning 
extended to “steps,” and eventually to 
“times,” as in our translation of 23:14 

– “three times a year.” Another example 
of שלש רגלים meaning “three times” is in 
Bamidbar 22:28, where Bilaam’s donkey 
said to him, “What have I done to you that 
you have beaten me these three times?”

Only later did רגל come to specifically 
mean a “festival of pilgrimage,” the mean-
ing it maintains today (in addition to foot 
or leg.)

Like רגל, the word פעם also originally 
meant “foot.” We see this in Shir HaShirim 
ָעִלים :7:2 ּנְ ּבַ ְפָעַמִיְך  פּו   How lovely are“ - ַמה-ּיָ
your feet in sandals” and Yeshayahu 26:6 
ים ֲעֵמי ַדּלִ  soles of the poor”. But unlike“ - ּפַ
 .only the meaning of “time” remained ,רגל

This phenomenon is not uncommon in 
languages, particularly in Hebrew. When 
two words start off as essentially syn-
onyms, over time each word adopts more 
specific meaning, until eventually they 
become fully distinct from one another.

ISRAEL CONTENT
HEBREW LANGUAGE / RIDDLES

Parasha Riddle

Reb Leor Broh
Mizrachi Melbourne

In this parsha, where do the numbers 1, 2, 3, 4, 5, 6, 7, and 8 appear? (for some numbers, there are multiple answers)

Answer below

1: In one year (23:29); 2: Robber pays two times the amount (22:3); 3: If he does not do these 3 things 
(21:11); 4: Stealing and selling a sheep, pay 4 times the value (21:37); 5: Stealing and selling an ox, pay 
5 times the value (21:37); 6: Jewish slave  works only for 6 years (21:2); 7: In the seventh year he goes 

free (21:2); 8: Offering the firstborn animal, only from the eighth day since birth .. (22:29)
 

(There are multiple answers for some of these numbers eg. leaving the newborn 7 days with its mother)

Answer to the Parasha Riddle
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